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PREFACE 


The Youth Department staff is proud to offer to its 
readers this book on youth work (because it is a book on 
youth work). Ross Snyder has been speaking much more than 
he has been publishing, and anybody who learns to under- 
stand his style will see why. 


The following pages really belong to a school of 
teaching which regards textbooks as necessary, but very 
preliminary, tools for education. Communication takes 
place afterwards, where thinking man meets thinking man 
and where speaking man meets speaking man. 


The editors of RISK regard the following chapters as 
some of the best material which the rest of the world can 
get from the American Christian Education community. It 
requires and celebrates education as an event more than 
aS a passing on of knowledge. It tries to cater for more 
than just the intellect. We think this issue of RISK makes 
very good (and essential!) reading. 


To produce it was a risk for at least three reasons: 
because of the budget; because of the way in which the 
author works (he keeps changing his manuscripts), and be- 
cause of its regional restrictions. But we think it was 
worth the risk. 
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INTRODUCTION 


A human being has to make sense out of the ex- 
periences of ‘his life and the events of his time. Finding 
himself in a situation, he tries, on the spot, to see 
which way is life and which way is destruction and Soe 
nothingness. Over a period of time, he hopes that his one 
life on earth means something. The emergence of meaning 
is a most constant and necessary enterprise. 


No person can be handed a meaningful world. He 
has to organize a meaningful world with his own risks and 
intentions. And constantly transform raw event into in- 
terpreted event. 


We can be of help to each other in such enter- 
prise. Wherever a Christian goes, this is one ministry he 
can offer to those about him. A church is a center of 
such transforming and interpreting. 


First I have written here three chapters which 
develop further the function of meanings, and the modes 
of a ministry of meanings. I have given special emphasis 
to the new mode of human consciousness now emerging. Then — 
follows a record of some ways of helping the birth of 
meaning and the nurture of meanings into exhuberant adult— 
hood, so that life is not a dusty shut-upness but open to 
the world and to the future. At the same time, this record 
indicates some of the most fruitful points where meanings 
must be worked for by contemporary man. 


The following students at the Chicago Theological 
Seminary have contributed important experiences of their 
own to this record: - 


Gerald Fargo; Russell Foris; Ray Gillis; 
James Ingersoll; Jesse Jackson; 
James Paton; Virginia Ramsey; 
Robexct’ Schwartz: David Trask. 


PARTI - The Rationale, the Operating Theory 


Chapter I 


MEANINGS CREATE HUMAN EXISTENCE 


"They see things I do not see 
They understand things I do not understand 
They live in a different world." 


Too much of our life we are half-alive. We live 
in a foggy stupor. We are crowd. Chirping sparrows that 
hope .they will not stand. out in the’ world. 


We prattle, instead of communicate. We use empty 
words; at best, thin-coated words. We are not present in 
our words - or in our actions. So we cannot be present to 
others. We cannot become manifest even to ourselves. 


So we become terribly lonely. Begin to fear that 
we will never be. Cloudy chaos in us has not become fir- 
mament. 


We are led around by unexamined words and skill- 
fully distorted meanings. For in our time the great words 
of life have often become trivialized and corrupted in 
meaning. The elemental words of civilized life : freedom, 
love, compassion, justice, truth, democracy, man,God - 
are so corrupted that confusion and sickness is compounded 
Dee us. 


Many of us pass through life without once con- 
Sidering the questions life puts to us - 


"This is my one life on earth - what is 
the truth I am meant to be?" 


"Into what do 1. dive? Be true to? 
What is the Journey?" 


Ze 
we owe it to each other to shock each other out 
of such a condition. So that we may give ourselves with 
some fullness to the fullness of each NOW. 


For such living we need.a richness of meanings. 


With such inner wealth, we can see more penetra- 


tingly into situations, better select what we want to 
address, be more in tune with the potential of the King- 
dom of God hidden in each lived moment of encounter. 


Meanings unite our conscious and unconscious. And 
so we are wisdom. We can live flexibly - as a spontaneity 
and a freedom. 


Deeds without a halo and horizon of meaning are 
animal. 


We need constantly to allow ourselves the delight 
of forming meanings, deepening meanings, expressing 
meanings. 


3. 


How do meanings come to each of us? (For they do 
have to come to each person; nobody can give us a meaning.) | 
How does a meaning grow up? | 


Events come at us - and we have to interpret and 
encounter them. The energies of the world don't leave us 
alone. Our own hungers don't leave us alone. 


These encounters awake us or deaden us, expand or 
shrivel our identity and self-respect. We are forced to 
design _a world which tells us what this “home territory” 
of our life is. Andswhen to-run,~fight, submit, or-Live 
with. 


All this is meaning. 


Meaning therefore begins with encounter, with 
experiencing. 


The next step in growing up a meaning from the 
encounter, is to. possess ats. felt sigqnificance. For eweryee 
experience arouses and swims in an ocean of feeling. From 
this ocean of feeling all meaning evolves; every great 
idea was first a surge within us. So we try to catch this 7 
surge, this intention, this experiencing of self, this . 
design of world and future possibility that is just in | 
process of taking form. 14 


Then memories of previous similar experiences 
float up and pour out their meanings. This particular 
experience has to connect with other vivid experiences 
if the meaning is to become powerful, actual (not a mere 
fantasy). Out of this process certain words become the 
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organizers of our minds - the words we have used pre- 
viously to think, feel, handle such kinds of experiences. 
Every present experiencing does well to become impregna- 
ted with the great words of our civilization. In turn, 
only constant interchange with present experiencings can 
save the great words from becoming trivial words. 


Pictures and ideas in our mind then organize and 
relate this meaning to the system of meaning by which 
we live. Sometimes we recall the best that some contem- 
porary has made of such an experience; how some person 
we have admiringly read made sense out of life. We may 
receive some bit of past -history into our mind's working. 


So we become MAN. A creature who lives as culture, 
and not just as biology. The flood of events and en- 


counters become meaning - and being. 


4. 


"Culture" means that we not only have personally 
achieved meanings, but share in a corporate mind which 
we partially help form. This public mind - open to all - 
is communal. A "meaning society" in which we live and 
move and have our beinge This can also be called "a re- 
ference community of interpretation." We have responsi- 
bility to help create such wherever we live. A group of 
five is about the minimum size of such a net of meanings, 
although it probably begins with two. 


We then have some place to live as_a human being. 
We are able to tune into each other and act. 


We come to understand each other and so mingle 
at the depths of each other that we exist in a common 
"T-Thou" and a common net of meaning. 


i 


We live in the time of the creating of a new 
culture for a world history. It is now evident that the 
whole earth is the household oTo Gog. 


So on to a mutual ministry of creating and 
deepening meanings. 


And in contemporary forms. In the imagery and 
words by which we can decide, feel, experience, project 
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futures, give controls to our conscience, symbolize the 
Holy. ; 


There is a desperate need for such people in our 
time of history-making. We need to. be about the enter- 
prise. 


THEREFORE DP “PROPOSE: THAT 


Leaders of church and school embark upon a vi- 
gorous program of 


- talking with young people endsvaduatly ous 
in their particularity. 


In more informal conversation which hap- 
pens aS we are available to each other, 
wherever we are "naturally" together. 


In a new type of purposeful Great Conver= 


sation (see next section for illustration) 
Which both we and the young person under- 
stand is a different and distinctive style 
of conversation. 


That such style of conversation now be in- 
cluded in every design of "educational pro- 
gram" for-young people. 


- inventing various forms of intensive periods 
where the focus remains upon some one ele- 
mental of Christian existence. This would 
be with a group of young people - from 5 
boa 


A whole Sunday afternoon is one possibility. 


Week-end “retreats" from Friday evening 
through Sunday afternoon is a tested form. 
Week-end Great Conversation. 


Sunday (or other evening) exploration 
groups running for an hour and a half for 
at least four Sundays would be another form.. 


- dealing with immediate news, current issues, 
TV programs, movies seen, happenings in 
their lives currently. Also with the ele- 
mentals of Christian existence, the core gp 


experiences of being fully man, and 
Christian. 


- various forms of existence clarification 
that come by producing art forms that ex- 
press what is stirring within a person. 
Painting, sculpture, meditations, photo- 
graphs of revealing moments of truth, poe- 
try, free verse. 


Young people should be possessing and 
nurturing their own experiencings of life, 
their own incipient meanings. They should 
be creating culture, not just using it. 
And in contemporary language and context. 
For their own age group and for the church. 
Create! Create! Create! 


- training experiences for adult leaders and 
youth to learn how to launch out in such. 
a program. Where both adults and young 
people are present and learning at the 
Same time. 


Chapter II 


The New Mind we are Working With 
Its Context, Locus, and what is forming it 


We are in the formative period of a new era of 
man. We cannot be of much help to ourselves or young life 
if we still think we are living in what has already been. 


A new species of man is being produced by the 
history of our time and the revolution in communications. 
A new way of sensing life and growing meanings, of orga- 
nizing life world, of being-in-the-world has come with 
electronic communication. A new mode of human conscious- 
ness is arising. We need to operate within it, and minis- 
per to:it. 


As contrasted with the consciousness produced by@ 
the printed page, by realistic face-to-face communication,, 
and by first-hand experiencing, man will become increasingg 
ly a new type of mind. Any emergence of significant means 
ing will now happen within this new consciousness. 


1. Primacy of a new mode of sensing life world e 


No longer are abstract marks on a piece of paper — 
@ primary source of wisdom. Wisdom, in the new conscious= 
ness, comes with seeing-hearing. Comes flooding all the | 
sense at once, not in reflecting abstraction. The proto- 
plasmic nuclei of the brain are all quivering, inter- 
mingling in a web that ceaselessly iS in motion. Sight, 
sound, movement, texture are Simultaneous and globe- 
shaped. The brain finally becomes equipped to handle only 
diffuse, ambiguous wholes, instead of precise articulationn 
The brain will gradually be molded and differentially de= 
veloped to handle news, documentary, dramatic story. X 
Present incarnations, rather than past. News, rather than 
views. And sound will be an increasingly important Carriert 
of meanings. 
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CIT TS IMPORTANT TOcSTOP HERE ANDSPOENT 

OUT THAT WE ARE NOT NOW TALKING ABOUT 

MASS COMMUNICATIONS, BUT THE HUMAN BRAIN | 

AND MIND THAT THEY PRODUCE. WITH WHICH MAN “ 

WILLSGPERATE “LN ALLO AREAS: OF LIFE.) 3 

Perceptual Learning becomes~the. basis. of Con= 4 

viction, rather than the incantation of words. For example: 
those who participate in (or even see) a struggle for is | 
justice take it in with all their senses. And know jus- yy 
tice and its demands in a way forever denied the academic, 
A single TV broadcast of a terrible night in one little ~ 
town, changed and rallied moral conviction throughout the) 
United States. a 


Further, man's new consciousness is ceaselessly 4 
searching for incoming stimuli. To resonate with some- i 
thing. | 


So justice must be at the crossroads, gospel in 
event, church in the webs of decision and struggle, 
liturgy in daily news. Else only the profane will be 
sensed by contemporary man. 


2. A_new mode of organizing the world in his mind. 


Living in this moment of history, and fed by 
electronic communication, man's consciousness now is a 
Single global village. Filled with seething confusion, 
tornadoes, beating tribal drums. 


The little province, the little village is no 
more. Today there is only world history. A history of 


just one nation cannot be written. 


Man's awareness is.of a different size than it 
ever has been. 


And today man lives simultaneous with events. 


Wath history as it is happening. His awareness breathes 


daily simultaneous events all over the world. (All over 
the world people simultaneously lived the tragic in the 
death and funeral of President Kennedy). Daily man is 
aware of a public opinion composed of millions. And young 
people of the intimations of a world-wide youth culture. 


Somehow, this new man must celebrate the struggle 
and agony of the whole world as of that day. His faith - 


and capacity to interpret - must be of this size. He 


needs an "on-the-fly" theology of history-making that 
enables him to make meaningful his simultaneity with the 
flood of events. 


The world ecumene, not the church, is his habitat. 
His consciousness is breaking out of ghettos. Corporate 
interdependence is already his functioning awareness. He 


would that there were a world net of thoughtful men who 


care about each other. And he were dependably part of it. 
He wishes someone would voice this new conscious-= 


ness, and show how it can handle this new venture of hu- 
manity. 


3. New self-governance habits 


How does the emerging consciousness decide? Run 
itself? 


The electronic communications consciousness re- 


sonates. He decides with the whole of him, i.e., with his 


present vibrating immediacy. He runs himself by tuning in 
with his feelings. (prelogical awareness). Most men have 
always done it this way - now it is openly known and 


Ll 


advocated as a way of life. The new consciousness does nam 
break with the attractive environment, but turns to per- © 
sons who unreservedly like him. Conscience as reflective, 
rational judgment is no longer in charge. The heroic man 
who stands out alone on the basis of principled integrity) 
is a source of interesting drama, but not an operating 
option. Logic and print-type consciousness is almost to=@m@ 
tally underdeveloped. 


Truth is spontaneous - the lived moment. The 
sound-saturated moment. Truth is the magic of the momen-@ 
tary deity. Tomorrow is another equally authentic moment, 
even though radically different. In a mobile world, thism 
1S the’ way i lt 2s. 


It may be that electronic consciousness will lose’ 
the power to think in terms of time. To think "past-pre- | 
sent-future"; to think direction. At any rate, the past 
is a bucket of "has been". At best one can dialogue with 
it; but certainly not try to imitate it. For God and manu 
have a new crucial struggle to bring off. We can no longer 
build Gothic cathedrals, even though we may honor them as 
authentic expressions of. the spirit of man in their day. 
The same holds for "churchy" language from the past. The 
religious must come to contemporary man in language and 
image which he uses today to see, feel, think, decide. 
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Man's new consciousness primarily thinks and | 
feels and decides with image, rather than idea. With 
NWworld', mot. with “abstract principle. me 


Reality resides in transmitted image. Thinking | 
and deciding is done with dramatic truth. With spontaneous: 
vocal, interpersonal, dialogic truth. Modern man learns | 
by talking with someone who has experiences and ideas, a 
not primarily by reading a book. Preaching is a dead duck a 
for him - except.in the context of intense common fate. " 
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Most unfortunately, the new consciousness will 
probably think, feel, decide with packaged image. Image 
that is full of sound and has presentational immediacy 
and power. The world in his mind will come already orga- : 
nized by producers and sponsors. And finally they will 
Overcome and shape his brain so that the sensory-motor . 
cells will be over-developed; the delayed-response, : 
Critical judgment brain colony atrophy. Electronic ‘a 
consciousness iS a consumer, not an originator. Uniformly — 
packaged minds all over the world are now possible. The 
few who manage the air waves are invested with uncivilizin 
(or civilizing) powers of epic proportions. 
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This emerging consciousness is not something to 
moan about, although we must be aware of its weaknesses 
and corruptions. It is what we work with, whether we like 
i> Or not. We must find, for instance, how to put all to> 
gether the offer of life we want to make. We will in- 
tensify the dialogic nature of manufacturing meanings. We 
will keep inviting them to possess their own experience. 
We will know that the chief weapon is image. We will try 
to preserve the good that came with print consciousness. 


But what the new consciousness means we do not 
know. Only that a ministry of meanings is even more im- 
portant, and of a larger size and possibility than we 
ever dreamed of before. And we must be about the necessary 
inventione 


Chapter III 


THE MINISTRY OF MEANINGS 


Effective ministry of and with youth is a mutual 
ministry of awakening meanings, deepening meanings,coming 
to fullness of "I mean". 


I. The Need for such a Ministry 


As person, man lives in a world of meanings; and 
pee. just in a world of energetic atoms, biological nuclei, 
social causes. The human is characterized by a will-to- 
meaning; only secondarily by a will-to-pleasSure or a. 
will-to-power. 


Until it is blunted and doped, young people have 
an intense hunger for meaning. They cannot live well on 
@ poverty-sticken diet of meanings or on putrifying ones. 
Feeding young people with information, with "how to do", 
or even with “this is what the Church believes", is not 
adequate education. For they sense that an electronic 
machine can always excel them at such functions. And 
they resent being treated like a computer and a store- 
house. 
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It was once thought that ta -free aMnueee eres frome 
sexual repressions was the main help that counselors weres 
to give young people. Generations of college students ah 
were led to imagine that if only they had come of age in © 
the bushes of Samoa, they would now. be perfected. (Or as © 
a group of twelve-year old girls in an industrial city 2m 
confided - if only they could get their tubes tied off, |_| 
then life for them would really begin.) 3 

Later, the neo-Freudians discovered that man's 
chief suffering was from the scars and continuing i 
anxieties of diseased human relationships. They moved y 
from a major concern with biological satisfaction to ex=am 
plore and heal man-outside-communion - the despised, re—a 
jected, evasive, “submit or dominate" personality. Parents; 
and leaders were then sure that our main ministry to 
adolescents was help in human relations. 
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is a form of life with qualities beyond the animal or the@ 
merely gregarious. He is a Self; he is Spirit. And so 
each event of his life has depths and potential futures 
in which he participates more or less consciously. He 
lives in promise and possibility, and not just as carry- 
ing out natural impulses or stupid social customs. A = 
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ductive life is within some frame of orientation and de-~ 
votion. And knows how to reflect upon itself, truing up 
its history. 


Many young people today have an emptiness about ty 
the meaning of themselves, their present schedule, their 
probable future, life itself. a 
"High school is a strange time. We run et 

around in circles. What am I preparing for? #m 
I don't know. What's it all about? We . 
have such odd goals set for us - take 
this course, study hard, pass. Will I 
ever use it? Is it important?" 
"Tt seems like we are marking time waiting 
for something to happen to us. Some real 
CHING et 


A high school boy symbolized his meaning predica= 
ment in this forceful picture of his own life - 4a 


"He found himself in a pond of quicksand. 
At first the experience was delightful -: 
a kind of effortless floating, supported 
by gentle hands and bound by soft arms. 
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But as time passed, he became aware that 
though he was free to move about, his 
efforts were futile - he was not getting 
anywhere. Slowly he realized he was 
Sinking. He cried out for belp. 


From the circle of darkness that acted 

as boundaries of his vision, were thrown 
ropes. Voices cried out from the darkness 
beyond "grab on to this one." He knew 
that he must hold on to one with all his 
strength - but which one?" 


Young people have their own version of this rather 
desperate reaching for some knowing which rope to grasp 
and for some flash-light which will light up the darkness 
enough for one to see the moment. But it is also a general 
Condition which includes adults. Numbers of adults and 
young people have given up the struggle for meaning, un- 
til their concern is only to find something which will 
take them for the moment out of their confusion and dead- 
ness, and transport them to a dream world of super-de- 
lights. Back in their minds is this judgment: 


"Yes, I think I belong to a stream of history. 
But I don't think much waillcome of at.” 


Forty million readers of Confession Magazine in 
America (mostly girls in their late teens and young women in 


their twenties), regularly feed on stories whose theme and 
world view is - 


"The world is a chaotic and brutal place; 
but’there 1s lattle: you can (do about. it. 
So be realistic and make a virtue of ad- 
justment. 


Sex is an uncontrollable urge. It is 
possibly unsavory, tragic, fearsome; 
but "he was my lover and I couldn't let 
him go" - women have to accept rough 
behavior from their man. However, you 
suffer punishment when you go down the 
path of least resistance." 


Due to pervasive "electronic communications", 
every young person has in the back of his mind an 
anonymous reference group that purports to be a world 
public opinion. This liberates him from provincialisms, 
leads to awareness of people beyond his geographical 
boundaries. His life is no longer space-bound, but he 
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exists in time. And simultaneously with people all over 
the world. But mass communications and mass education 
also destroys his confidence in his own experiencing, andi 
reflections. Upon it. They insert a fog of manufactured | 
images between himself and the realities of his life, so 
that he no longer knows what is real. And so becomes 
deeply anxious. 


One of the great services of a ministry of mean-# 
ings is to this new mode of human consciousness. We can 
help young people teach each other “how to read" the 
electronic messages that they invite into their privacy. 
And restore their faith in their own original meanings, 
and face-to-face associations. We can help each other 
locate what is real. And what they mean. 


Il. BUT WHAT IS A MEANING? 


Something means to us when it makes alive the 
Self, when it strengthens the causes and persons we care 
for, when it enables new possibility to burgeon forth, 4 
when it. clarifies oun Unique, existence sitmation: sono 
this partacular mement, when “21t surrounds our Vite with 
alnew horizon: 


Or - negatively - when it vividly does exactly 
the opposite. 


And finally, "meaning" means we intend to mean 
something with our lives. We intend to mean. 


Ct a 


Se ee tak 


IT1I. MEANINGS GROW BY CONVERSATION 


Between two people, Tive people, a whole unit ‘oF 
youth culture | 


Two Persons 


The basic unit of nurturing meanings is face- to-)) 
face conversation with just one other person. This co- | 
personal world of two people is called a dyad. If we take 
a ministry of meanings seriously, in every Church we will. 
have more "man-to-man" conversations with individual X 
young people. The greatest depth and honesty of communi- ~ 
cation is possible when just two people are talking to- @ 
gether with level eyes. More of “invocation” ("abide with: 
me, I will appear to you"), more confirmation of the a 
other as person, is possible in a twosome. They need not 
hide so much behind crowd opinion. And each is the only © 
expert present on his experiences; each the one who fie 
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finally has to make sense out of his life. Each is making 
an offering (in the religious sense of that word) of his 
experiencings, his significant feeling, his thoughts. His 
offering is accompanied by the implied question - "How do 
you see life at this point?" Yet a good co-personal world 
has in it some respectful distances and differences. It 
is neither prying or diagnostic. 


Such conversation is not an opportunity for the 
adult to offer advice; but is a consultation on the serious 
issues and undergirdings of personal life. In such con- 
versation, the young person often lives above his ordinary 
level of existence. And so does the adult. 


And while we have been talking of the dyad as an 
adult and a young person, young people are constantly 
performing this service for each other. Can we equip them 
for doing it better? 


But the growing of young people of high potential 
and courage requires that they become part of some com- 
munication network that includes adults who are making 
the good try. And we adults will do a better job of shaping 
the future if we consult those who - knowing that they 
must handle the consequences of our decisions - still 
have fresh feeling and hopes which give them special sensi- 
EAVEtLES's 


Such ministry of meaning in the local Church bet- 
ter first involve such conversation between the pastor 
and the adult working with the.young people. After they 
have made some discoveries on how to do it, then they can 
pull in four or five adults (or married couples) who are 
both significant in the community and basically "with" 
and "for" young people. Such a team would experience one 
of life's rarest privileges as they worked through such 
a ministry of meanings among themselves, and with young 
people. 


The Intimate Group of Five 


The next basic group after the dyad, is a small 
group of five or more, who have just been inside an event 
together. Or who have a concern ahout how to interpret 
the meaning of current news, or some movie, play, TV show. 
This is an informal gathering in a home for an evening, 
or a whole Sunday afternoon, or at the soda fountain. 
Wherever they like to cluster. 


But we can also conceive such a group as a way of 
"equipping the saints" among the young people for their 
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ministry of meanings to their own generation. For young 
people are the source of sanctions for each other, and 
in quite normal, informal conversation they do reflect 
upon the problematic life puts to them, they do interpret 
which way lies life, they do evolve a morality of their 
youth culture. So to equip a group of about six with the 
art and resources of a ministry of meanings which they Ni 
can perform would be a significant forward step ina ‘ 
ministry of and with, rather than to youth. The young | 
people will want it clear that they are not going out as 
self-righteous propagandists, but as concerned with mutual 
ministry. 


RETREATS: INTENSIVE WEEK-ENDS OF 
A CONCERNED GROUP 
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Many ministers and workers with youth are finding — i 

another "invention" very productive. In addition to the 4 
invention of dyad conversation (just two people), there 
should be at least two "retreats" during the year. 2 
"Retreat" is not the most accurate word for these affairsgm 
but practice has gotten ahead of proper labels. The ad- 
vantage of a "retreat” is that group understanding and 
sanctions can be built up. And since it often runs from © 
Friday evening through Saturday evening, the group can FA 
Stay long enough on one matter to get some place. 4 
; 


Such retreats take some major developmental task 
of the adolescent years - such as identity (what am I? 
what do I mean? what is the Truth I am becoming?) - uidinl 
image for life (the Hero Journey from the land of child- 
hood to the land of being an adult) - intimacy (Buber's 
I-Thou or Marcel's'creative fidelity) or sex-as- -relation- — 
ship (religious interpretation of the meaning of sexual i 
intercourse). A retreat can also center about one of the 
great paradigm experiences of the Bible, studying its : 
present forms as well as its historic. Often it is best “] 
‘7 
= 
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to put together the opposites (alienation-love; : injustice- 
justice; death-re-birth). In order to escape (if possible) 
from surface discussion and stereotyped answers, the re- 
treat often begins with a dramatic presentation of the 
issue as found in contemporary literature, music or art. 
Small groups talk these over, and prepare their own skit 

or paintings or collage that expresses the problem and call} 
to new life as they experience it. Some one hard-hitting ia 
idea is presented for 15-20 minutes, discussion groups ai) 
formed to domesticate the idea to their experiences, and 
a forum of the total group held to shake it down and 4 
help the idea become’ a significant idea, Enough free time ~ 
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ig allowed that young people can get off on their own to 
think, or talk with the leaders and each other in the 
kind of dyad individual conversations earlier described. 
Some worship celebration lifts up the complexity and 
solemnity of the issues of life that are being faced, and 
voices the intensity of their yearning for authentic re- 
lationship with each other and with God. For such a re- 
treat there is usually needed three or four "leaders" - 
not to police the young people, but to be available for 
conversation and to represent viewpoints which must be 
considered. The intensity of the retreat seems to go up 
when fifteen or twenty high schoolers from ome church 
visit an equal number in another church, stay in homes 
over the week-end, attend the host church together on 
Sunday morning. : 


| 
| 
| 
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The educational reason for such retreats is this - 
it takes a long time to find the basic issues and where 
"the shoe pinches” in each particular person's experience. 
It also takes a long time to work through a fundamental 
issue of life. In the twenty minutes of a Church school 
Class, we merely raise the surface and hot house an 
answer. The class is served a fragment of truth. In the 
usual youth meeting at best we get an exciting discussion 
started. If young people are to go through the deeps, 
learn how to do "situation theologizing", build within 
their group " a mind of the church", they must be together 
for consecutive periods working on one thing. Further all 
this can best be done when the group present has self- 
selected itself so that those present are vitally interested 
in what is being faced. This latter point may mean that 
previous images of a "retreat" as a place where people can 
raise hell all night, and go for a pleasant social occasion 
- may have to be faced and a new tradition started with 
just a few young people. 


influencing the Youth Culture of the Community 


Vivid meanings come only with risk, with taking 
on the world. Otherwise all our conversation may be merely 
"discussion" in a protected group where nobody is "talk- 


ing for real." 


Civilization needs a creative minority that has 
clear differences with the prevailing values, imagination, 
preferred experiences, animating purposes, sickening 
frustrations and stranger-ness of "Peyton Place" society. 
How can this be done other than by young people having 
Current experience in offering other live options to the 
young people of their community? Begin to function as 
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"a people with ministries"? And keep conferring to- 
gether on how to interpret and handle what happens? 


Such "a people" is what a young person hopes to 
find somewhere - a group not ashamed of itself, which 
knows his particularity and respects him, frees him in 
enterprises which require his best if they are to suc- 
ceed, trains him so that he does some ministries well. 


IV.BEHAVIORS IN A MINISTRY OF MEANINGS 


Some wisdom has been discovered about what kind 
of existence is such mutual ministry of meanings. Not Pay 
just any kind of behavior fits. One never learns enough 
about how to be this sort of person, but with a sense 
of direction we can keep growing at it. 


What are the behaviors - regardless of the size 
of the group? 


4 
oie 
4 
4 
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A Ministry of Relationship 


A ministry of meanings does not happen unless it 
is also a ministry of relationship. There must be meeting 
in the context of creation and transformation. The relation 
ship determines the kind of communication that takes placee 


If creation of culture is to come off, we- must 
first create a co-personal world. A "world" has to be 
created within which these two people - for this length | 
of time - exist. Both are within some situation, problem, — 
moving hunch and feeling. Both are alive, and responsive © 
to the aliveness of the other. Both are available to the 
other and to the task at hand. 


There then begins to emerge a co-personal stream © 
of consciousness. Once this flow has started, true con- © 
versation is possible. It is a sequential stream - though ~ 
often meandering and disjointed in its beginning phases. © 


The feel of the conversation begins to be “one 
freedom addressing another freedom." Also “we are getting © 
at things important to us." It is not chit-chat, exchanginm 
pleasantries, current opinion and gossip. It is encounter. 


Which means that it is dialectic - the play of 


mind upon mind, of experience upon experience, until a 
happy explosion of fresh thought takes place. 
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It is conversation. Neither is to make a speech 
- even a small one. Therefore the adult must limit his 
contribution at any time to not more than three or four 
sentences. : 


From this general understanding of the mode of 
relationship and of the growth of a meaning, three more 
specific behaviors emerge. 


Helping the Diffuse and Fragile Meaning 
in the Other to Develop 


When one person wants to be of such help to an- 
other, his first powers are his abilities to catch the 
depth of feeling, the hint of meaning within the com- 
munication. His second power is the richness of his own 
ideas and imagery with which he lives. 


All of us can profit by respectful conversation 
with such a person. None of us ought to be verbally 
facile about our lived moments or their significance. 

For the meaning is yet to take shape. It is diffuse, 
unsymbolized. Every important idea was first fuzzy. The 
newer and deeper it is, the more this is so. Great verbal 
facility is probably a sign that the verbal chassis is 
not in gear with where the person is growing. 


All our live meanings of life are "gropings toward" 
rather than a neat bundle rapidly packaged. 


Particularly is this so for young people. Their 
gropings are often very tentative; they are just in pro- 
cess of developing meanings. They are trying out various 
words and phrases to see if they fit. 


"A lot of times you just have ideas 

in your head and you just say it .o. 
Maybe two minutes later you don't 

believe it at all. Now in our young 
people's group, when we throw out ideas, 
no one says "that's not right". You get a 
chance to come back and explain your- 
self. But in English class at school! ... 
So you sort of get discouraged; so I just 
don't say anything in that class. 1 just 
keep quiet." 


An adult should not confuse the process by which 
a young person is growing his meaning - a too rapid pace 
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or too much pressure results in a hot house meaning. 
Judgmental remarks by the adult, or unloading a weight 

of verbiage may stop the whole process - the conversation 
and the relationship. 


“What then is the proper function of the adult? 
"The developing listener' is one concept - the person 
who can sense where and in what form the meaning now is, 
and by his caring effort to understand it as it is emerginn 
helps it gain courage to become its next and clearer form., 
socrates expressed it as being 'midwife'. The midwife 
helps in the birthing process, but the child belongs to 
the parent, not the midwife. And powers resident within 
the parent and child must bring it-forth, else it will 
be still-born and premature. Not preacher or judge, but 
midwife is our function in these moments of conversation. 


There is a faith involved in such conversation. 
A faith that the young person will learn to keep in touch 
with his intuitive sense of what is real for him. That 
he must begin at this point else he becomes merely another: 
conventional Christian. He must start from where he is: 
possess his experiencing. Wisdom for him - must emerge 
from his depths. But in encounter with another thoughtful 
person. There is faith that both partners have more re- 
Source to bring this off than they are aware of. 


There is also the realism involved in acknowledginn 
that we cannot give another person a meaning. It arises 
in him. 


But we can talk about 'the great words' of our 
religious heritage. And try to connect them with experience 
we have. The conversation always picks up when a person 
brings in a meaningful personal experience. 


In a group discussion on freedom, a high school 
senior boy burst out with - 


"And when I say freedom, I mean freedom. 
I mean to wear a red shirt, own a hot- 
rod, and stay out as late as I please." 


How would you 'midwife! such an honest declaration’ 
Or that of a high school girl, given a group of Bible 
verses to look over and select the one that was most 
meaningful to her, who picked out the Ree "If.I take 
the wings of the morning" - 


"I like that. It's cool, refreshing, | 
clean. It tells of a place where movement, 


a freedom of the body, where 
people won't interfere, no re- 
straints of civilization. 


I picture myself standing by the 
ocean on a beach of sand with sea 
qubkis: flying." 


The crucial strategy of the helping developer of 
meaning seems to be this - to receive the feeling within 
these exclamations, put into words the existence situation 
within their minds as they speak. Follow this, and not try 
to direct or take over. For feeling is the most important 
part of any communication, and the nucleus out of which 
all meaning can develop. Only by dealing with significant 
feeling can existence clarification take place. So that 
no matter where it starts, the conversation is the young 
person clearing up the Self which he is. Becoming finally 
acquainted with parts of himself he hadn't seen before. 


Of this clearing acquaintance with his Self, a 
teen-age boy made this comment - 


"TI don't know if it's ever really 
possible to be myself. I don't even 
know who myself is. What I'm really 
like on the inside ... But like now, 
talking here with you, I'm really 
myself. It's really me here. And it 
feels good and right. It's a place 
where I don't have to fight any more." 


In the conversation itself, he had a new experienc-— 
ing of himself, and he liked the taste of it. 


An adult engaged in such ministry came to feel - 


"It's both interesting and sort of 
awesome to be ‘'in' on the struggle of 
an adolescent trying to be a self. 

I see the importance of seeing beneath 
their bluster and confusions!" 


A freshman girl half-humorously reported - 


"T ask my mother, ‘How should I act 
at this party?', and mother says 
'Well, be yourself.' And that's 
always very frustrating because I 
don't know how to act. It's like 
there were two me's - a silly me and 
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a more sericus me. 1 only 
show some of myself to people, 
depending on what they will accepti" 


Self-Revelation 


For a full ministry of. meanings, the adult ought 
not always just be a creative listener. Certainly must 
not remain hidden or an enigma. Young people want to know © 
“Who is this that Iam talking~to?" They don't want a 
face-less non-entity before them, and if the conversation 
is not to become a prying somewhat exclusively into their 
life, they properly expect us to reveal something of how 
it is with us. And further - the young person probably 
Gatches the climate of openness or hiddenness that 14s In ge 
the adult. Good communication accompanies mutual openness. 


So it is right for the adult to offer - as relevant, 
- a Significant experience, attitude, idea. Some clue from © 
our religious tradition may be offered, to see af it nHelpom 
the conversation to dive more deeply. Young people need 
to encounter. They need people that they can bounce 
against. 


But usually the adult's contribution is done very 
badly. It is seen as a subtle attempt to instruct, control, 
determine ahead of time the outcome of the conversation. 

The young person then quits his journey into meaning, his 
mind sits down, a chill comes into both persons, and life 
slides back into the Bog of Boredom, 

For @ while the major seif—revelation of the | 
adult is to be the understanding collaborator. In particu- ~ 
lar the first conversations should have a prevailing : 
atmosphere of inviting what the young person is thinking, 
feeling, struggling with, to grow. But this is no hard 
and fast rule, for a much more mutual conversation may 
be the best style from the beginning. Provided neither 
are overwhelmed by the other. And sometimes the style s 
should be that of the adult sharing a line of thought that ~ 
is very meaningful to him, in effect asking the young per-j@ 
son to be the creative hearer. ys 


Whoever is revealing something significant to 
them, we let it have time to develop. We stay with his +} 
flow of consciousness for some time; do not immediately Re 


shatter it by stealing attention: back to ourselves. 


But self-revelation is a ministry. We cannot grow ~ 
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when we meet a face-less one, or one that wears a mask. 


Mating 


The ministry of meanings is a mutual revelation 
of what is stirring within us at some point, a receiving 
of what is meaning-fullto the other, and finally a working 
together to bring forth something better than either 
started with. This latter is what is meant by 'mating'. 
Together, we create something fresh and newly powerful. 


The factor that seems to make the success of this 
phase possible is whether we are 'just talking'- or 
talking from where we live. Whether we are present in the 
conversation. We are beginning to learn the difference 
Detween ideas that are held abstractly, and personally 
achieved truth. "This is me, and this is the world I have 
to deal with. This is an experiencing I have had." 


In developing meanings, the prime tool is not 
logic, but re-lived and reflected-upon experiences and 
events. 


For conversation of the quality we are concerned 
about is not just an exchange of viewpoints. An exchange 
is of something finished. In exchange, we may be communi- 
cating to each other, but neither expects to think, feel, 
and see differently. Both merely know now what the other's 
finished conclusions and perceptions are. But no develop- 
ment or transformation has occurred in either. Conversation 
which goes deeper requires some break in the familiar 
routine of our feeling and someone has to come in with 
something freshly felt and experienced. And this surge 
of will-to-live-toward-meaning must be caught and re- 
Sponded to by the other. 


Transformation and new meaning comes out of the 
moving part of us - the turbulent ocean of feeling and in- 
tending within us, the vivid experiencing which brought 
awake our Self-identity, the picturings produced by our 
imagination, the brooding sense of a fate-filled world. 
The developing creation is often still-born, does not 
grow up, because we limit ourselves only to exchange of 
abstract ideas, forgetting to throw in the fulness of 
Our consciousness. 


Sometimes collaboration is particularly productive 
if both begin by looking at some other person's experience 
and idea. For example, to begin by looking at some pictures 
from the photographic collection "Family of Man" with the 
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questions in mind, "What is happening here? What's the 
meaning of life these people are experiencing? How does 
this connect with life as we experience it?" 


" I think I became aware of some 
of the important things in life 
when you showed me those pictures 
in the Family of Man. I never 
really asked any important question 
about life before. Those pictures 
helped me focus attention on what is 
important. They kind of organized 
things: fox me," 


Or the great words of civilized man can be taken 

- freedom, love, justice, suffering, faith, person. And 

see what they awaken in each of us, and press toward the — 
"documentary level' of their meaning. Or seven or eight 
pages from the writing of some man who lived life with © 
intensity and integrity. The best that originating men 
have made of life should be directly encountered by young: 
people. . 


Whatever the subject, two evils prevent all col- 
laborative conversation. A conversation which degenerates: 
into a question and answer, ‘medical interview' style ofm™ 
a diagnostic psychiatrist is one. And don't be too anxioun 
to be liked (and therefore careful not to reveal what you 
really are) nor scared that young people may get a serious 
attack of hay-fever if they smell an idea or serious exam 
perience. aa 


‘i 
To collaborate in developing fresh meaning is 
another word for two-way communication. Two-way comny daa” 
cation should be the distinctive style of a Christian 4 
Church. After a series of conversations with an adolescent 
a minister concluded - 


"The Church has somehow failed ee 
to perform an adequate ministry of y 
meanings to this person. She has = 
not understood what the Church says. 

Nor has she taken the idea and made 
it something of her own." 


"The tragedy in the Church today is 
this breakdown of communication. The ey 
institution which has truth on its i 
Side cannot convey the meaning of 


the truth to those to whom it ministers." 
| 


x 


: ge 


26 


"The Church must somehow introduce 
dialogue into its system of education. 
It has too exclusively practised 
monologue." 


V. THREE STYLES OF CONVERSATIONS NURTURING MEANING 
One style might be called 'the midwife’. 


The intention is to help another develop his 
experience and significant feeling into a filled meaning. 
A lusty, grown-up meaning. 


In such conversation we are interested in nur- 
turing the nuclear, but diffuse, blob of meaning within 
some lived moment of experiencing which that person is 
presently undergoing, or is an energetic residue from 
Many experiences. In effect such conversation begins with 
the implicit question ‘anything happened recently that 
you have strong feelings about?' ‘ 


Thos This meaning is struggling to be born into his 
“consciousness and related to other meanings he holds to 
be important. You are the pediatrician. On the whole your 
part is to try to understand it, feed back in your words 
what you have heard, offer idea and suggestion against 
which he can define what he is developing. 


You follow the lead of this other person's conscious 
ness. You are participating as another "culture" within 
his stream of consciousness. You are evoking, inviting, 
listening perhaps more sensitively than he is to what 
is expressing itself in his words, gesture, tone of voice, 
method of tuning into you. 


The second style of conversation might be called 
"mating". } 


In this both are free to contribute experience and 
idea. The intention is co-creation. To talk together long 
enough that something new emerges, and both of you are 
parents. Letting differences have at each other is help- 
ful; for the conversation cannot be too bland. Encounter 
is at a maximum. 


This style is natural when two people are trying 
to invent some solution to a problem; or a group is 
"shaking down" some experience they have just been it - 
be it 'actual' or a play, movie, TV show, platter which 
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has shook them up; or just anybody talking with anybody | 
else about the news of the day. 


There is no reason, however, why such conversati@ag 
could not be a part of our habits of creating the meaningeg 
by which we live. We should create culture - not just 
consume it. “How does it feel to be free? What is 'apparentd 
anyway? What is the meaning of sexual intercourse? When «jf 
you use the word 'phoney', what are you pointing to? 
Forgiveness? repentance? guilty?" And many other foci of | 
man's life. | 


A third type of conversation might be called 
"diving" - with the leap led by one person, but the other | 
participating. 


For productive living over a period of time, we 
need more than one little nugget of wisdom - we need a 
pattern of meanings. Most of us get such a pattern ony 
by defining ourselves relative to some vivid person's 
life world and constellation of meanings. We need possessii 
of the struggle and outcome in meanings - of men who have 
lived in our era. To re-live his journey, not just have 
his conclusions hurled at us. But we do need to grasp his” 
iasaqght anto late. 


Conversation which goes for this is very rare. At 
best we bring in snippets of a man's thought into a 
rushing conversation. And usually very glib, surfacy 
snippets, that are merely catch phrases. But now one-- ; 
or both-- of us have been part of an exciting discussion . 
where thought was created, one or both have heard or read 
something from a man who lived life with intensity, untiaa 
we have mastered his pattern of bane uae One person now i 
leads out in a journey through this man's struggle and + 
i 
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thinking. This is not easy, for we are dealing with funda- 
mental thought and are trying to get its pattern. We are | 
comprehending it both in terms of the “authentics" original] 
Situation, and the present situations of our personal “4 
history. So, if not easy, such conversation is very re- | 
warding. * 


For such conversation, it is best for one person @ 
to prepare his grasp of the man's life and thought, and ; 
arrange them in some developing sequence. At the begin- 3 
ning of the conversation he says in effect : we 

"Here is this fellow's style of living - : 
the meanings by which he ofan aoe life. 
It's worth exploring. 


28 


Let me take the lead in presenting it, 
but let's make it a conversation, not 
a talk. After a few sentences, ['1ll 
stop, and you come in with some question, 
some experience you have had. Or tell 
me what you think I've said so that 
we can see if it means about the same 
to both of us. Let's not stop along 
the way to judge what he says, but 
first be sure we really get what he is 
trying to say. Then when the whole 
pattern is out, let's test it, and see 
what of it is possibility for us." 


A variation of such conversation is the "group 
lecture" where the teacher puts the outline on the board 
so that all may see the pattern, then proceeds to de- 
velop the journey, with the invitation given above to the 
whole class. 


While there is occasion for taking a man's po- 
Sition up one item at a time, it is quite important that 
in some conversations, the whole thrust and cluster of 
convictions be put together, Only thus do we really get 
the man - which is what we must be after. 


VI. Meanings Grow Through Reflection and Creativity 


from the Depths of the Individual ‘Person 


All forms of art may be existence clarification. 
If one will get quiet long enough to be aware of some 
stirring way down within him - some unrest, some new life 
wanting to take shape, some awareness of who he is and 
to what he is true. Allows something to press up through 
and be expressed in strong and fascinating form. 


| Youth need to cultivate such moments. Discover 
that they do have something at their core. Find their 
song and then sing it. Clear up their existence, make it) 
more intense, express it in significant form. And so let 
depths within them become manifest to themselves and 
others. 


For some this is daily conscience work. Reflection 
over the day. Talking thoughtfully in some rare moment of 


intimacy with a friend. Meditation. Prayer. Celebration. 


But should not some inner creation also be put 
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down in chosen words, pictured out, molded into three 
dimensional truth, sung, gestured, danced? So that the 
meaning is even more beautifully articulate? Can be 
entered into by some respectful people, make its contri- 
bution to the culture of some group? “a 


Young people must create culture for their genera 
tion. And for their own acquaintance with themselves, the 
own stabilizing of the chaos and flux which life is. | 
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PART ll - Nurturing Experiencings into Meanings 


Part II gives illustration of what is meant by 


birthing meanings from first hand experiencing. And some 


possible ways that 


Much seems 
Receiving means to 
Situation, and the 


have proven to be fruitful. 


to depend upon receiving the other. 
catch the other person's existence 
ocean of feeling that it floats in. 


Tune into the feeling strand of the communica- 


tion, and respond to it, 


uttered. Be open enough that the other knows what kind 
of person he is dealing with. And invite co-creation. 


These seem to be primary skills in meaning- 
producing conversation. 


as well as to the words actually 
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Chapter IV 


INTERPRETING SELF-IN-WORLD 


_ Events happen - and we have to interpret and 
digest them. These encounters awaken or deaden us, ex- 
mand or shrivel our identity and self-respect. We are 
forced to design a world, which tells us what the home 
eerritory of. our life is. We begin to take on a style 
ion life. 


Twenty-one students of the Chicago Theological 
Seminary took part in the Civil Rights struggle at Selma, 
Alabama. 


Here you can listen to three of them, as each of 
them individually mulls over their experiences and the 
event, and tries to symbolize the meanings and life di- 
m@rection. they found there. 


The person they are talking with is one of their 
professors. As you read, you can catch how the process 
ef interpreting, focusing and intensifying goes on. hefe. 
And -what the professor does to nurture or defeat the 
process. 


But do you agree that talking with some one is 
the basic method we. all naturally use as we try to make - 
sense of our experiences? If so, how do we do it better, 
and provide relationships and occasions where we feel 
nis is the proper thing to do? 


BOB 
Az What struck me in the White South was a feeling of 
Being in a totally different: civilization. As ‘afl was) on 
an alien country in a very self-conscious, self-per- 
Betuating culture, Which ‘in some degree, 1 felt as being 
demonic. You're faced with a total culture and not just 
with individuals who have attitudes. This hits you real 
hard. How can a Christian relate to that fact and not 
‘just to individuals who might be prejudiced? 

1 ‘suppose the way, 1 can relate to the situation is ta 
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see that probably the civil rights movement in the Southal i 
is the kind of thing which can eventually break down the ie 
System. I mean, it's one system ... 


a There's not much chance of changing a social system, 
merely by relating to individuals in this culture. You y 
have to support forces that are going to break the system 

. 


Open. A 
4 
As I think that's true. There are white persons in 
Alabama, who can like a particular Negro very much. But : 
that is quite irrelevant to handling a demonic force " 
that serves to keep down all Negroes - not as individuals | 


= Dut as a ‘“race. 


a2 You would even have problems of talking with this 
culture in terms of a common American dream or a common 
Christian faith. Because at the moment, you have a feel- ; 
ing there's a strangeness in them from both American 
civilization and Chrastian’ faith. 


As Yes; f Jthank thet <5. 
S33 Gz .am. I pushing’ you-tos far? 


A: I think it would be very improbable that I could 
come up and talk with white Alabamians about a common : 
American dream, because they don't see themselves as 
Americans first. This flag business on the Montgomery | 
Capitol and on their police cars would indicate that they 
see themselves first as confederate or Alabamians. As far 
as the Christian business is concerned, when an inte- 
grated group came to try to participate in the worship : 
Service at a church there, a layman was quoted as saying, 
"You can't come in, you're not going to make a mockery 
ef nur religion”. 


As 1 feel that the Negroes in Selma - and really any 
Negroes who are willing to try to get at the problem of 
discrimination, are really offering me an opportunity to 
participate with them in the breaking down of barriers 
which I am at least in part responsible for. There's a 
real cleft, or barrier, that exists between whites as a 
whole and Negroes. I can't pull myself out of it as an 
individual, you know, and say, "Well, I'm not responsible ~ 
for this, I don't share in this thing." Since I share in 
the building of these barriers, it's important to me to — 
have an opportunity to participate in the breaking down 
of these barriers. And Selma was that kind of an opportunit 
for me. 
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oe This is to say, uh, there is a power structure 
even here, but, even more, the very fact that you're 
white. There is something evil between White and Negro 
that - even if you don't want it to be - is there and 
weu're @ part of it. 


A: I think there was a measure of this in just going 
to Selma. I suppose in a way it's some kind of a water- 
shed, I'm not sure about it. 


oar A watershed ... 


Az I'm not sure it's a watershed, but it was certainly 
an opportunity for me to test a commitment, to strengthen 
it, and yet to do it in such a way that I'm hopefully 

more knowledgeable of the kind of action, the kind of 
struggle that is going to have to take place in the south. 
I don't have to look at it’ any more as a complete out- 
Sider, because at least for a few moments I had a chance 
to be in on the inside. | 


28 So that you're not standing off from it, making 
observations ... 


A: No. 


as You're a little sure that you are dependably where 
you are in this. 


A: L-taink thats. true. 


53 You now have some basis for feeling "I am the kind 
of person who does put himself in situations where he 
can really find out from the inside what the situation 
is and how to live at it." 


A: Yes. I think that was involved. And also I have the 
definite belief that God is active in the Civil Rights 
movement. And that as a Christian I really ought to re- 
spond to His call to become involved. I had to be sure 
that I, that .... I was really committed to this thing. 
Since I've been back, I've talked with three Negroes 
that I knew very well and I think it was important for 
them, too, to know that I would go down there. All three 
of them told me in different ways : "I know that you're 
with me, at least I'm surer that you are than before." 

I didn't tell them that I'd gone down there, they all 
found out through somebody else that I had. But it was 
important to them. 
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oe This felt pretty good: ta, vou... 3 orrvthem: torte ls 
your. 


As Vean pom did: 
a Why? 


As All three of these fellows have told me before of 
personal experiences they have had at the hands of white 
persons, and | know that even though they didn't say ; 
wachWartz, you're fesponsible for this Ssert of thing," 
something of that was there. And until we Can get .this 
worked out, you know, we can't really be close. I think 
wis: Was. at Jeast’ a beginning.or working that out, 


aD blizos tea Mile easttrs ann spond ltrs 


Ss Let's see, Tor \quite a whale the Christen trecati on 
Nao Deen Very Meaning ul to you, wasn't 1e? 


Aa NOS Too) Long. 


a3 Do you find. that some: parts of\the Bible ‘come alive 
for you as you mull over the Selma experience? 


A: Yeah, I would say so. I have>theught.of the prophet . 
Amos - justice and righteousness. I guess my main concern ~ 
PMcothLSs thang 296 really for: jwetice -.1°"°l don"t wanteco 
separate this from levels... justice and love have to -be 7 
kept in tension. But if you want to pick an image I thinkg 
this is it. We can"t hope for am easy kind of brotherhocam™ 
to all of a sudden be dumped like a frosting over the 
whole stete of ALabama>... Et won't: happen that way. 


33 You saw this more as a religious ‘struggle than’ as 4 
national struggle? ; 


A: iim wot sure. I'd ‘makexthat’ sexrt of seperationweln iy 
the long run, I think we have to be looking for some kind@® 
of separation you can find oh, everywhere, or anywhere 
you would ‘care to do. It was. only more dramatic there. 


a2 You are one of the. generation that is living with 
a passion for common humanity, a passion to get out of 
ghettoes, to get rid of barriers wherever you meet them. 


A: There's the possibility, of course, that even as we 
try to break down one barrier, others can be thrown up. 
We have to select a cause, a movement, a people - behind 


which we will throw our weight. Even realizing that some 
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evil will probably be generated out of the thing. 


a2 So you don't have to live in dead center just be- 
Cause things really have ambiguous consequences. 


As Yeah. 


as A certain freedom comes to one when he has lived 
at some point with decisiveness? 


A: Yes. 
Se SSLE 
22 In this present Selma situation - was the motive 


real intense for you; or was there a feeling that you 
were going through what you had already been through? 

I noticed you struggling real hard here that Monday mor- 
ning. What was happening to you Monday morning? 


Js Sunday night challenged my non-violence. It chal- 
lenged my whole moral base, and it threw me into another 
dimension of questioning. I was thinking "non-violence 
will work with a human against a human, but to use non- 
violence when a human is against people who have been 
de-humanized: You know, it doesn't actually work to stand 
in’ a pen of dogs. Talk about loving the dogs as your 


pPeLghoor.” 


as This is some of your struggle Monday morning? 


2 "It's not right," I was saying "you shouldn't have 
thas kind of abuse in 1965; it -seéms thatthe federal 
Government just stands idly by." I said to myself: "What 
good are Johnson's eyes on Selma actually doing for the 
people who were beaten, all the women whose skulls were 
cracked," ... This really challenged me. 

liwent back up to my room about 10:00 and locked up. 
Students buzzed and buzzed and I wouldn't even come down. 
When I finally did, they were passing a petition around 
to send a telegram to Washington. In 10-15 minutes it all 
dawned upon me, that I had to go. 

l_ bad to go to Selma. 1. said’ to a feliow, “1 have ta 
ge to Selma.” He said, “Yeah? That would be nice. The 
National Council of Churches has passed out a statement 
and requested people to be there for the march tomorrow." 

I came back and decided to ask some other students 
if they would like to go, twenty-one of them said they 


af 


would. This jerked me out of feeling awfully alone and 
separated. I was the only negro in that place out of 21 
people. | . 
Iididn't make it’ easy for them: I told them, if you 
go..ta Selma, you'll be packing Up the eruse, you liw5e 
dragged, you'll be side-tracked and whipped, you may 
even be killed between here and Alabama. We were ten days 
away from the end of the quarter, and a number of us were 
two and three papers behind. Somehow, the power of the ” 
idea, and their real concern ... they transcended these : 
petty obligations and said: "We're going to Selma." ag 


oS The student community was very important in your 
total experience. 


i ne 


J; And the white-black concept that was beginning to 
seep into my mind, from what I'd seen on television and 
in the paper, and the inactivity of the Federal and Statem 
governments, was gone. The fact that here were 21 white 
people who were going to risk their lives; knocked the 
black-white base out from under me again, and set me in 
perspective. 


33 Why did you decide you had to go? 


ue I felt that if I stayed here in the face of a real 
crisis, that I would be staying here as an excuse, I 
would be in ‘academic hiding', in the face of a REAL 
crisis. Here was a real situation, and the fact that I 
have been beaten a couple of times ... when I speak of a 
beating in Selma, it is a little different when a person 
who has never been beaten speaks of a beating. I know 
that gas stings. 


eee ae ee ee 
Ee ee ee a ee Oe nee 


—! 


<a > 23 Ase — a 
1 rg ee a eae ae 


ot Did .youralse still. feel the blows. on: your back? 


ds Yes. And I had to go to get some more. I feel obli- 
gated to this movement, because I cannot divorce the 

success I've had on the plateau on which I'm now sitting, J 
apart from the base which is Selma. And I couldn't be : 
an integrity and stay in Chicago, while all this was going 
One ; 


3: This was critical in the life of a negro. 


; 
& 


J: Yes,it was a very crucial thing. It was the hinge 
point of the movement, and the people down there needed 
encouragement. 
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VIRGINIA 


o3 Alright, then you got to Selma. What stands out at 
Selma? 


Rs Oh,just the people, you know, and the colour. I 

guess it's because they're negro, but I felt like I was 
Bart of a technicolor movie or something. I> ‘really did, 
probably because there were cameras around all the time. 
But everything was just so colorful and I think it was 
more than just that there were so many negro people there. 


= What was the more? 


Rs Maybe just like the sun shining. I think a lot of it 
was just the way I felt. I'm sure you've heard this from 
others that there was just such a loving atmosphere. Not 
a sentimentality, gushiness or anything like that, but 

a real powerful, real feeling of love amongst the people 
there. It all seemed so colorful and beautiful - the 
whole situation. 


oN Your heightened sensitivity almost made everything 
- even your perception of color more intense and sharper. 


ae Yeah. 

= The days you were there were heightened and living. 
Rs Yeah, of more power, I think. 

oF More power. 


Rs Well, in that you could talk to any person down 
there, and talk about really significant things, like how 
they feel about things. You know, talking to a lot of 
these negroes, people in Selma, about how they felt,... 
how they felt so oppressed, persecuted by the white 
people in Selma. And then talking to the clergy, and 
reasons why they were there and what situation they were 
in when they decided to go, and, about what risks they 
were taking, what they had to draw on. 


og: There was a quite refreshing quality to the com- 
munication going on. 


Re Oh yeah, it was tremendous. 
ae This would be one of the major differences between 
the days there and the kinds of days we spend most of the 


time? 


ag 


3 Yeah, yeah. You were so open. You would be with 
people that you'd never met before and feel real warmth 
and openness between the two of you. ; 


a3 This would come as you were marching? 


Rue No, this didn't happen so much for me when we were 
Marching, but just in talking with. people en the side 


56 IW takking sss biowasi! isso mMuch=tnien when you linked 
arms marching in a parade, but just the whole communal | 
Sitgation. 


ae Yeah, yeah. I think so, more than the march. I know — 
a. lot of people have said this was their moment: of greates 
fear, in the march ox in the.allsnight prayer vigils Naum 
I didn't feel any at all then. I think I just knew nothings 
was going to happen. 1 felt “it would’ be’ se stupid. for 4 
them tO pull anything fright sat the moment. 


a 50 the major impression is this heightened color-= 
fulness, antensity, comminication. This is memorable . 2 


ies One thing that 1-did feel in.the march, and maybe 
it's the mest significant thage that I came out of thus 
experience: with, was) that, 1 felt that 1 had tam adea or 
what the church.really was. 


os How did that come to you? 


Rs Well, I felt that the. reason most of tis were there 
was. Decause, of Christianiconvietion, and... 


2 Then you are. quite aware that this was a whole group 
GP peuple of Christian Canviction. 1s that, what you meen 
by what the Church is? 


Re I think so. They were witnessing in a very real ‘way 
and it was danger to themselves. 


s You'd always. kind) ‘of moped te, find this kind of a 
ume oT Christians? 


Rs Yeah, ene Pe just Telt. se. good. nowane “that mo times 
of crisis thete really are people that can. be depended | 


upon. And I was never sure of this before. 


as To have this happen bs “avery ampertans pant.of one's 
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Rs Yeah. We had an idea, too of what the German Con- 
fessing Church was experiencing. 


2: Did that govthrnough your mind? 


Rs Pessibly not at that moment, but you read about. Bon- 
Boeerter, you know. You read about what went on in Ger- 
many in World War II, you really wonder would you have 
been a part of this resistance. And because of this ex- 
Bentence “bh felt that 1 could. And; that other peeple could. 
os There are people who would and it would not be im- 
possible for you. to’ do. 


Rs Yeah. I'm not saying I would gust. leap santo it joy— 
Buliy or anything, but... 


5: I don't think anybody can read Bonhoeffer without 
always asking ever so often, “Would I have had the nerve 
OPT ss or 


ae Yeah, yeah. Well, in many ways this really was a 
religious experience. Another thing, too, that was sig- 
fr todnatw, was that really, well, I fele all along, thet 
God has been working through the civil rights movement. 
But in Selma, here I am where history is being made. You 
know, where you sense that God is active and moving in 
bastory.' And yet, in a little town lake Selma, wath all 
these shacks around, you think, "How important can it be?" 
And yet it seems to be the way that God does work. 


oe What caused this kind of conviction to come in -you? 
nm: l-can't explain at, i feit.a dynamism/that, to me, 
mou know, was God acting in history ian this, force or 
mower of love. 


eS: Pervading a community. 


Rs Yeah, yeah, but 1. don"t know thet’ 1ocould explain 
my too-much more -than, thas... this. -dynamism: s.. 


>: But the word 'dynamism" is important. 
ms Very, yea. 
oe Something moving on the face of the waters ... 


ae We grow up with such funny ideas about love, you 
know, love's over-sentimentalized ... 
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Ss What do you mean ' over-sentimentalized'..." 


he Oh, well, L just never felt love was anything-of a 
powerful force. 


a As’ "a, powerful force (sss | 
ath; The things that I've seen people call love, you knany 
seem so weak in camparison ... you know, the kind of them 
that gets turned off, you know, if something just doesn" 4 
go sk Ure The kind of love that depends on the other 

person's behavior .. rather than as a force which trans] 
cends. | 


Sue Keep, working at trying to tell me what Pove 26: «ie 
would be.terrific. if you could begin te give ‘some real 
content to this word love, wouldn't it? It's a real power 
that causes things to happen? That transforms events, raae 
ther than being overcome by them? 


ers I feel like the whole New Testament message has beern 
very weakened because we don't know the kind of love thait 
they're talking about in the New Testament. At least my 
experience has been —- and what I've observed is - that 
love doesn't hold up too well under real threat. So I haw 
questioned whether that is really love, and I know that 
what they're talking about in the New Testament is some- — 
thing totally different than what we usually think of as ; 
love. Particularly romantic love seems to take prec esa 
over everything else. 

say up until the late last couple af years I've as= 
sociated love with nice warm feelings, you know, which 
gets mixed up with sexual attraction; too ... they mistam 
thas for love. Luckily ft dran'+ get. married !"Well) wt 
know my friends in high school and college did the same 
thing, think of love as - you know, you meet a person, 
and so TOerth ast 


a That is, that love has to do primarily with relatiom 
ship of men and women ... You were saying now that there"! 
something more eee 


Re Yeah, and I would never want to minimize romantic 
love, but I just think love's so much more than that. 


33 And you've at least had some taste of what that mores 
is? 
Rs Yeah, 1 think so .. I can't keep it going or anythuge 


Untal you see love in attion in this way,-you'’re not 
teally convinced of its truth. And one wonders if, afta 


Ws 


fee 
aR | 


you get back into everyday life, could. 1 continues 


St Where are you on that question? 
Rs You mean in being able to love? 
=: Does it carry on? Can it carry on? When you get back 


into home situations eee 


Rs It helps. It really helps. But then after a while, 
you know, ... I wouldn't say that it's a deep, great 
transformation or anything like that, but you have a 
little something you didn't have before. 


es A little something .-. Selma wasn't exactly for you 
a mountain top experience, in the sense that you Say: 
"Well, there I was and now I come back into this horrible 
Pamdrum world ..: and all I can’ do is. point to. that, peak 
experience?" 


Rs No, 1 felt like this was such a good, solid experience 
some kind of an undergirding for me, a foundation. I ex- 
pect things to get better for me, but not necessarily as 
exciting or dramatic. 


CHAPTER Y 


Andrew is a sixteen year old of the inner city. 
Just recently he went back to school after being a drop- 
out for about two years. The conversation is one of many 
over a period of time. 


Like many others, the fellow has hated all authorit: 
wouldn't even stay and talk with you if you tried to push 
him around, or make yourself the great criterion of truth, 
He prizes very highly feeling that he is running his life, 
and will fight if this is violated. 


What is he trying to establish in the first part 
of this conversation? How does the adult receive it, and 
transform it into what comes out in the last helf..of the 
conversation? 


43 


radical changes, for himself, finally /Yfights" for lawl 
order and respect for others. And feels that it is his 3 
decision, and not ‘something he atcetded to-in order te 
keep relationship with the adult. 


CONVERSATION WITH ANDREW 


ee 


ee 


oe 


Oo DO PrP DD YF DBD PS HD YP 


“(Hums “You're net doing me the way you did l™} 


As I see it, the fellow finally states some very 


You knew sonmevimes: 1. wonger abouts thas Regie. 1.6 
bothers me. 


Yeah, well, he isn't going to mess around me. 
I don't know what's wrong. 
He isn't going to mess around me. 


You know a week after the hospital Me was alraghae 
He was great. Now he is back to the same thing. 


What now? 


What do you mean? 


Who did what way? 
(Hums "You always treated me like the infatuated kidg 
(Laughs) 5; 
That's a song. 

Po know it>( Saabence) 


What's going to happen over this other thing - this 
other business? 


What other business? | 
What we were talking about before. 


I don't care. That's what I guess, Whatever happens, 
it just happens. 


I guess not. What year is she? 
A sophomore. 
A sophomore. 


(He begins to whistle again) "She's sixteen - just : 
made it." (Silence) 


I wonder if this is poor timings 
What? 
Poor timing for someone. 


So? 


eo ee eo ee 


ee 


ee Se oe ee 


a en et ee ee oN re 


I don't know how to proceed. Do you have any 
thinking? 


Thanking on what? 
On what we should talk about? 
Nope. 


You know what you were talking about before. About 
that using of people. In a sense that might be a 
key to a lot of things. Like my irritation at times 
is that I want to make sure I'm not being used. 
Other people want to make sure they aren't being 
used. I think that if we worry about that too much, 
then we really get confused. You know what I mean? 


No ob -don' ts 


I mean if that's all we worry about, then we can't 
freely respond. All we can think about is if some- 
one 1s using us all of the time. Instead of being 

free to say what we think or feel or anything. 


(He goes on whistling and humming to himself) 


You know? Now tell me what you think. You know what 
I would like to talk about? What you meant the other 
day. Because I have been thinking about that since 
then. 


What did I mean about what? 

When you said that I wasn't ready. 

i-dadn't. say nothing. 

Now what do you mean? 

Exactly what I said, you weren't ready. 

Now I don't understand that. 

You set yourself up to be used. You understand? 
You mean just the way I act? 

Yeah. First class chump. You're a jiver. 

You think that's bad. 


ft don’ ty know. it's up to you. -1.just wanted to tel. 
you. You can lead your life the way you want to. 


What happened since the last time we met. 
Nothing. 
I mean. 


Nothing. 


You're in a completely different mood. You sure are. 
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_ Alright then. 


You, thank: I) am joking < 


You just switched in about two hours. 

You play the clown part. 

You're not serious? 

Yeah. 

Usually you accuse me of being tuo serious. 


You pick the wrong time. Like they say there is a 
time for everything. You pick the wrong times for 
whatever you do. 


Like what do you mean? 


Like what I say. There's a time for joking and a 
time for a seriousness, you understand? 


Give an example. 


Like now you understand. I ain't foolin'. I ain't 
some: Little kid. I. think. 


Ido tOO 


What do you think? 


You know what happens to me? Whenever something is @ 
on my mind then I sort of begin to joke about it. 


Oh, man! 
That if Ido joke I"m net joking to be clownish. 


You don't have to--run at. down to mes 


But that's the truth, why shouldn't I run it down 
to. you? : 


Well, 1 ain't peadys It's 1... You come out ‘your bag. 
all kinds of ways and any time, you understand? 


I think that's my way of just changing moods or not. 
knowing how to respond in a certain situation. | 


A person can't stay the same forever. He's got to 
change. You understand. You know everybody has to 
change. 


Yeah. 
They have to make a change. 
It's almost a big change. One big change. 


1.don't knew af its 4 big: change. “1 don't know the | 
difference between the sizes of the changes. I just 
know that it happens. | 


The reason I am confused is that we were -talking 
about how we change from one hour to the next or 
something. Now I catch that you are Saying some- 
thing else. Are you? 


What do you think? I'm going to leave it up to you. 
You understand? 


Why are you going to leave it up to me? 


I'm going to let you take it from there. 
(Silence) 


You can't get no place by being no clown. Act like 
you're hip. You understand? 


No. You mean to be ready to talk to you or anybody? 
Teatk ome es 

Talk seriously to anybody? 

Yeah, you better know what I mean. 

I never thought you were ready. 


No stuff. (Silence) 
That goes to show. You really don't know everybody 
as you think you do. You understand? 


Yeah. One of the important things in life - and it 
is hard - is that people have to get to know each 
other better. And part of it means getting to know 
why they act in certain times like they do. 


(Makes a nod of disagreement.) 
No? 


Like I said before, all there is to life is to live 
and belleft alone. 
But you tell me something oat FGEe ie. man. When you 
say I'm not ready. 


When I say you're not ready, I'm just telling you as 
someone should tell you - you understand? Dig, you 
KNOWe- 


When you tell me that, it means something more to me. 
It means that you want more than you say you want. 


You figure it out the way you want. You know? I just 
Said it. You take it from there. I just said it. 


Now, I can take it any way I want. But that doesn't 
mean that it is the truth. 


Well, you Know at‘s up to you’ to decide if at is or 
not. It isn't up to me. 
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No, you don't owe me nothing. 


You're:seying that each Gndivadual’ is.alone. 


No. "It*s: up to both of us. 


No-2at'sonot.: like] said ‘before ltdon' + want. ta be a 
bothered. 


Yeah, this is what I mean. One time you say you don!: 
want to be bothered with it. Now that's what you s 
At other times you say that you do. And the way you” 
say that you do is by saying that I am not ready. @ 


I'm just letting you know, you understand. I'm juste 
going to do you a favor. I'm trying to break it ofmm 
even, you understand? I figure I owe you something, 
you understand? . 


Are you serious? 
fom just going to run.it on down to wou. 


O.K., but I don't know why you figure you owe me 
something. You mean just as a friend? 


Yeah, just as a friend. 


Then I owe you something. 


You don't belive that we have to be together? 
What do you think? 


Nov =.) Was. Taxain! te \say thet -so.4 

That you are alone? 

Yeah. 

And that's the way you would like it? 

Yeah. 

I'm saying that I don't know if I believe you. 


Well, as 1 said it, and you take it any way you want 
to, you know? You do to it what you feel like doing 
to it. See, it will -be you that is fooling yourselm 
Not me fooling you. 4 


Except you have taken the most initiative. 
ae OIG 


I want to know why —- what led you to think that you 
want to be alone? | ’ 


That's the way it is, you understand? You're betterg 

off when you are that way. There aren't any compli- ~ 
cations, you understand? As you say, that's the Pi 
easiest way out and I'm looking for it, you under- © 


Stand? I don't want nothing too rough. 


It seems to me that when a person comes to this kind 
of view - and a lot of people have this kind of view - 


Well, dig up. il -ain*t ai let of people. I'm:just me. 
And I want to be like me and nobody else. 


Yeah, that's right. The question is - a person comes 
to this kind of way of thinking because of his ex- 
perience with people. 


Well, obviously, I must be tired of people then. 


No, I'm not saying that. But I'm saying that I won- 
der what kind of experiences lead you to that ... 


If I want to be-alone, do you think I want to talk 
about, 2t? Hun? 


I think you and I have talked about it. 
Uhh. 


I think you and I want to talk with each other any- 
way. 


bP dont care what. you thinks You got your Jdogic a2 
wrong. 


Because you don't want to? Can you really say you 
don't want to? 


What do you think? 
You always say that instead ... 


I'm going to leave it up to you. I want you to think 
what you want. 


Dake 

S$O0--= ro —" a. 

So your whole philosophy Will be proven right. 
As if you want to prove it otherwise. 


Just by vour talking l;could be trying to»prove*it 
otherwise. I don't think I want to do that except 
I do want to talk. 


Pethink: you -knhow (haw 3%: 245\. 


But, I think that there is no harming for you be- 
Cause we can make this talk on a different kind of 
basis. We can begin to figure our ownselves out bet- 
ter. You can figure out why you accept what you do 
better,and I can do the same. 


Dug, ol’ milazy. him. the typical Negro.s lL udon'*. feel 
like digging up anything. I want to leave well 
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I've been working ever since I was a kid. 


enough alone. 

Why did you get the job? 

Well, as I said. Why do you think I got it? 
To develop yourself. 


Not to develop myself. Just to have me a little 
spending money, you understand? 


You (have to work: ‘for it7 


You don't develop anything for it. I sit back and 
escape away, you understand? 


But that is developing yourself. 
That ain't developing anything. It's just busy all 


the time, you understand? What do you mean - de- 
veloping myself? 


I mean that even getting a job is different than 
you were when you were a kid. 


Now that's not true. 
What do you mean, that's not the truth? 
Well, for the three years that I have known you. 


Oh, well, so 1° quit. 50 everybody needs to relax 
once in awhile. 


Then you just went back. 
Yeah. I just went back... I have the same things. 
You mean you haven't changed since you were born? 


It seems that way, don't it? 


It seems to me that is what you are saying. But what — 
did you mean before when you said that in life change 
was necessary. That one big change was necesSary. 


I didn't say that one big change was necessary. 
Or that change was necessary. 


Well, it is. You can't stay the same all your life, 
you understand. You got to work up. You're either 
good or bad - as they say. You know? 


Yeah. That says to me that one's younger life is 
sort of experimenting. 


Something like that. 


To find out which way one wants to go. And some- ; 
times one has to make a decision as to which way he > 


wants to go. And at that moment he becomes mature or 
a man. 


Yeah. 


I wonder if it makes any difference which way he 
makes the decision? As long as he makes it. 


It doesn't make any difference. You know? If it is 
there, it's going to happen. You understand? 


Because he made the decision? 


Yeah, people like you try to step in and change it. 
You understand? 


So a fellow won't make a decision one way and not 
the other? 


Yeah, you know. 


I think you are right, because of my own experience 
of going through the same thing. I knew that it was 
a rough decision to make and if it is made in one 
way it would be the destruction of myself and other 
people as well. I think I do want you to change your 
mind about your being alone. 


Yeah, everybody wants to change things. It's alright 
for those that are ready to make the change, but 
others aren't. Just remember that. 


On the other hand, it doesn't mean I don't respect 
you for your own thoughts. 


I don't need your respect. You understand? 
Maybe you don't,but it's still there. 


What difference is that going to make whether it's 
there or not? 


I think it makes a difference in our talking to- 
gether. Whether we respect each other or not. 


Well, dig. Do you think I respect you? 
Yeah. 

Well, if that's the way you feel about it? 
Yeah. Do you respect me? 


Believe what you want. I'm going to leave it at that. 
You understand? 


CA ere Wn ee Ieee 
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Trying ‘to jst pack, being the nice: boy. isn't. going 
to get no place, Lt omaght get. yoursome place, cuz 
it takes too.long.' Sitting, erodhnd.weiting. 


It depends upon where you want to go. What is it you 
want? ; 


I just want to be left alone, you understand? 
That's what you want? That is pretty easy to do. 
To be left alone? 


If you really wanted to be left alone, you could 
go up to the mountains. 


Man, I don't want’ to Live Vee no cave man, you 
understand? 


You want people around, but you just don't want to @ 
get involved with them. 


Yeah, you got the rightvadea. 
Then just go to the show, the movies, etc. 
Yeah. 


That is. a heck of .a lot better than getting invol- 
ved with people. 


Yeah, you got the idea. 


30 everything you "re~ going to de= 26 with “this in 
mind? 


Yeah. 


You know, I think all human beings are meant to be 
with people. 


I wouldn't know. I've only Been around Tit teen years, 
I would like to tear down those walls and fences. 
You do it, then. 


You know what would happen to me? I would be put be- 
hind those walls. 


You just have to be smarter, you understand? You 
must stay two or oe jumps ahead of them, you 
understand? If you're going to do Sie eae like 
that, why be behind? 


Like being as smart as a snake in the grass? 
That's right. 
I agree. 


I don't want you to agree with me ... 


I'm not agreeing with you just because I think you 
want me to. It is just because I do. 


As if I want to. You understand? 
Isn't that what you just said? 


No, I don't want you to agree with me. Do what you 
please. 


Sometimes I do agree with you. Can't I say it? 
Keep it to yourself. 

Alright, out’ 1. don't: thinkul should, have ta: :s..\. 
Why not? 

Because if I believe something then ... 


Bat Il want. to be alone. I don't) want to hear ait, 
you understand? 


You don't want to hear anything from me? 
Not like that. No way. 
Like what then? 


You can change the subject or do anything. I don't 
want to be hearing anything like that, you know. 
"I agree with you and you're so right - and like 
that." I get tired, you understand ? 


Do you tell me when you don't agree with me? No. Run 
it down - you tell me only when you do agree with me. 
You know? Now go on —- go on —- think. 


Just a few minutes ago I said I didn't agree with 
you about this not being alone. And I don't. 


That's your view point, you understand? 
That's right. 


I'm not the man that's supposed to change. I'm going 
to leave it up to someone else. You understand? 


Then you're never going to make a decision. You are 
always going to leave it up to someone else. 


Why not? 


Gne of the important things in life is making de- 
cisions. 


Ahhh? 
Like choosing bad or good. 


You don't have to talk with anyone, you understand? 
You don't have to run it on: down. You can think by 
yourself. 


ud 


You still make the decisions. You don't let anyone 
else make them for you. 


That's right. 


It seems to me that you have to make the decision 
every day. 


Do you? 

Because you run into different situations .... 
Do you? 

Don't you? 


If you live the normal life, will you? If you don't 
try to over <0 it. 


Do you mean it's impossible for you to do otherwise, 
There ain't nothing impossible you KNOW. 
You just don't want to change. 


Ret's 2%. No, that ainl tat. 1t’soquet thet. 


‘tired. You know? The same old stuff you know? I told 


you everybody needs to change. So I'm going to keep 
the same old stuff? A minister can be a minister fort 
SO many years and then he is going to go bad you knows 
He is going..to do something.out. of the ordinary. You 
understand? Everybody gets tired of the same old 
thing, you understand? They have to change. So when 
my time comes to change over, I'll try to change, 

you understand? To something better. It'll all de- 
pend on how I feel at the time. 


A lot depends upon whether you are ready to change. 


Well, it ain't for you to know. When I'm ready, then 
I will make the change, you understand? I don't ask 
you to judge me, you know? Because you judge your- 
self. I'm able to judge myself. I know the difference: 
between right and wrong. At least I suppose I do. 


Well, what do you think our purpose can be together? 
I don't know. ! 


If it isn't to judge each other, not to have an 
understanding to each other. 


We don't need to have a better understanding. 
We understand if we want to be understood. You 
understand? 


Yes. 
see? I don't want to be understood. Leastways by you.. 


Well, what can we be then? 


Se 
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Like I] said before, leave well enough alone. I 
don't know ... 


Just fanrget 2... 


Not just forget each other, but pass the time of day, 
you understand? 


Talk about the weather? 
Yeah. 
Until either of us are ready? 


Yeah, Man, I've been ready for a long time. I just 
took a while for it to come out, you understand? 


You were ready for what? 


Ready for whatever I have to do. 
x ee eH Ke 


You can mess up. If you aren't serious with 

your club. As I said before, I like to sit back and 
watch, you understand. And draw my own conclusions 
about everything, you understand? 


When does this happen? 


No, I'm just saying, you know? Like I've been watch-—- 
ing the way you have been handling Chuck and the 
boys. And I say if you tighten up a bit, they won't 
be treating you badly, you know? I don't think they 
are giving you enough respect, for all that.you: de 
for them, you understand? But it ain't for me to say. 
I'm just going to tell you like a friend, you under- 
stand? Like I said before. 


You know, my thinking here is that one boy has, but 
others haven't. But I don't think I ought to have to 
discipline a group. 


Give them limits so they don't run over you. You know 
what I mean eee 


To draw a line 
Yeah. 
Beyond which they can't go- 


They can only go so far and you just stop them, you 
KNOW. | 


YOU know there is a line, but I don't state it. 
I just say 'No.' 


oo 
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You don't level with them like you know what you're | 
doing. You hang around with thugs - not actually : 
thugs, but people who aren't exactly right, you unaag 
derstand? So you've got to tell them like they tell] 
you - where to get off and what not to do. Then | 
they will understand and respect you, you understand 


then 1 will be part’ of their wordd. 
Yeah, that's it. 
Instead of making them part of my world. 


teak; that's right. feuigot to get hip to.it coma 
derstand it better, you understand. 


1 wonder if it 2s really ever possible. 


What do you think? I'm going to leave it up to yous 
You seem to think. 


I've thought. about-it.a lot. Living’ around jhete ae 
not easy, and part of the rules are that there fe 

a limit beyond which a guy can't push a persen, Ane 
if you do, you can-expect to get it back. And yau 
must hit them back to get their respect. 


That's right. 


And that's the way life is. Now I have to figure outs 
if 1 can.accept that way. And af I can't, J will ee 
to go on like I have been. 


You don't have te draw a lot of lines. ‘You don't 
over-do nothing, but you don't underdo it, you under= 
stand? If you turn and push them so they will re- 
spect you. You don't push them. that far either, 


You know when I first came here I wanted to find out. 
what “2t as like to live in, the city. Now it is Game 
portant for me to make a decision. In other places 
people fool themselves that they are pretty nice 
people. But I think if a person really understands 
that he can't push a person too far, then that is 
important. 


Are you for real? 
I moror: real. 


like I said before. I'm just letting you knowe J 
don't do this every day, for anybody. 
I'm going to have to think about that. 


You know you get to know a person before you put up 
the fronts. You got to know a person first before yout 
know what to da, 

You know I was born here like this, so I don't have 


to do nothing. Plus when I go with the Negroes I 


have to be like them. You understand? 


I don't know if there is any difference. 
There has to be a difference. 

Bic. . don’ t know af it is on that basis. 
Why? 


Peas On the basis of whether one lives’ an. the city 
or small town or wherever. You really think it is a 
difference of Negro and white? 


feet s taokt. Why do.you thank all of that is going 
on in Alabama? 


Well, that is something else. 
No, it all relates to the same thing. 


You're saying because of tradition, the Negro is 
different from the whites. 


Yeah, that's right. He has to’be different. 


And part of .that difference is that he has limits 
beyond which he won't let anyone push him. 


That's right. 
And that he will fight back if forced. 
That's right. 


Well, maybe the white person doesn't understand that 


because he hasn't needed to do Ghd Sis 


that’s right. 


So what is happening down there, is that the people 
have been pushed to a point where they won't take 
any more. 


Raat's right. 
But this is the first time this has happened. 


Well, everybody changes so they decided to make their 


changes. 

I'm glad. 

I ain't glad. That is their problem not mine. 
Bie 2 28 <. 

How is it? 


Because you can't - an individual can't stand alone 
against all of this. He has to join with others. 


=) 
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A: When it comes to something like this I do what I 
want. I speak my mind instead of beating around 
the bush, you understand? 

If I were down there under the same conditions .. 
You understand ... I have a’ quick temper and I 
would kill someone if pushed. 


Rs Then you would be dead. 


As Well, so what? Everybody has to die some time. 


CHAPTER VI 


So far we have been reporting a 'dyad ministry 
of meanings’ - an individual working over his experiences 
in conversation with a respected adult. 


There are also timeswhen it is profitable for a 
group to get out before them the attitudes they each 
have towards objects and events and experiences that they 
all have experienced. 


But first, it is important that each individual 
discover something of what is deep within him. This dis- 
covery needs to come from below the level of logical 
intellect and surface talk. 


For such a purpose, the manufacture of metaphors — 
is productive. And may illustrate a number of similar 
means. 


The process includes letting everybody's metaphorr 
and the feeling - seeing back of it - get out and interaces 
with everybody else's. Let folks bump into each other's — 
revelatory moment. 


58 


BRINGING UP AND INTENSIFYING NEANINGS 


Dae a nena 


BY USE OF METAPHOR 


en eee 


The most encompassing function of the human mind 
is metaphor and imagery. 


We can comprehend anything only if we compare it 


to something we already know. Our mind is constantly 


doing this - using metaphors to comprehend the yet-to-be- 
understood. "This is somewhat like that other thing." 


And the voltage of: each of the compared experiences 
is raised. 


Thus also the mind organizes itself into a unity. 


This constant production of metaphors is cer- 


tainly basic in all growth of meaning. 


Then why not encourage, train, grow this 
functioning? Particularly in regard to events and power- 
ful objects that show up in a young person's world. "What 
is this like? To what would you compare it? The ‘you' is 
important. Don't just babble hearsay - what you have 
heard others say. But reach down into your own stock of 
vivid experience and imagery. And bring the most fitting 
one up." For example, 


"Compared with my parents I am «ee. -" 


- a baby toad'on a lily pad in the middle 
of the Pacific ocean 


-~ an ant beside an elephant 


sa twig of a totally different tree 


- a wanderer 


- any teen-ager who hasn't yet figured 
them out. 


- a lovely and glossy grape; unaware of the 
fact that I will soon be the withered raisin. 


These comparisons, each written by a young person, 
symbolize and communicate the filled-with-complex-tensions 
nature of their life with their parents, their mode of 
tuning into their parents and of their parents tuning in- 
to them, the territory of their life. A metaphor does 
this better than many paragraphs of explanation. Further, 
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the young people are present in a metaphor in a way and 
fullness they cannot be present in a legical talk. “Ae 
hour's conversation is too short to develop all the 
meaning. That is here. 


For a metaphor communicates much inwardness. It 
is alive - particularly when freshly born. Filled with 
the residues of many experiences, many ideas, and even 
contradictory thrusts. 


"The life ofthe mind is like" 


- the deep waters of a great churning 
ocean .. ; 


= a TEip one tumnpikelat might wath 
its occasional plazas of light, 
food... fuels «3 


- trains arriving and departing~on 
many tracks at the same’ time, with 
thousands of travelers hurrying in 
hundreds of directions, and with 
many voices calling, each demanding 
attention.” 


A metaphor is a unified complexity. Witness threes 
teen-agers! answers to the question, "To what shall I 
compare the Christian church in our time?" 


~1tois tike 6 hipbe insmud up ta hus 
belly. He.is almost successful in 
getting both feet on the bank, when 
the two feet cause him to slip back 
and wallow around some more. 


- A beautiful, ancient chandelier in 
a room otherwise furnished modern. 


- The only board within reach of a 


drowning man. 


A metaphor is a condensed parable; within which 
a truth is hidden. 7 


“Joining. the church should be like - 


- becoming a fine dancer whose every 
motion points one way. 


- a Swing from a high tree 


- coming home to a non-frantic 
fam ily-life" ° 
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A metaphor has unique power to express the mixed 
tensions of life-as-we-experience-it. So that we see 


actuality previously unsymbolized in this total way and 


no longer ignore the contradictions. 


“tayina ue, De=auLmentic an thearvouth Culture.oF 


my school is like a man in the desert constantly blinking 
his eyes to dispel the mirages." 


"Standing up for justice is like a goldfish af- 


firming its identity in a barracuda colony." 


Finally, 


the metaphor work of the mind enables us 
to suddenly realize what our existence situation is. We 


have talked about it often, but now it all comes together 


and springs into our consciousness kicking our awareness. 


Our lived life 


suddenly steps:-up to testify how it is 


Wath us. With power drawn from the depths, focused, we 
recover our center. We have an identity. 


Mat my 


AES MY: 


best I am like" - 


a rose, soft and lovely; my arms 
and body are as soft as the petals of 
a rose and very agreeable. 


a nut; carefree and gay trying to 
live a simple life. 


a ground heg who comes out of his 
hole to see if he can find his 
shadow. 


a meek little kitten waiting for 
his bowl of milk. 


worst I am like" - 


the devil. Doing only bad things, 
but not wanting to. 


a witch. And I watch myself do 
things I never thought I could do. 
I-say and do “things 1 really 
don't mean. 


a hurricane. Everywhere I turn, 
destruction. 


a retarded child having a fit of 
anger. 
an igerrating, ugly, self-centered 


brat of about four years old, con- 
vinced that the world owes me something 
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and everybody else can go hang 
UntLL Li @etict tr. 
- a person who refuses to see the 


other side of any conversation. 


- a quiet, shy creep. Who won't speak 
until spoken to. 


- '@ Space Capsule, floating around in 
the space, not knowing where to go 
and not doing a thing about it. 


- a rebel without a cause. 


- someone elSe - in an act to cover 
up my loneliness. 


- a selfish, ungrateful slob who thinks 
the worst of the best. 


The first step in considering some common ex- 
perience of life, or of elemental Christian life, is now 
to Have some ‘expert’ talk “aboutrit, but to esk ‘them 
'to metaphor’. This enables young people to take an 
active attitude toward what is being considered. They 
furnish the content and the agenda. They discover them- 
selves. For they have called up meanings from within 
themselves for themselves. 


Let each person write out the most vivid com- 
parison that comes into his mind - that honestly ex- 
presses where he lives. It may take about four metaphors 
to box in a given subject. So the leader has to think up 
the incomplete sentences that call for the completed com-- 
parison. 


Beyond those we have already illustrated, other . 
existence-situations that 'metaphoring' might help clariff 
are -- 

- The future is like -- 

- Rebelling against authority is like -- 

-~ Loneliness is like -- 

- Backing down when I know I'm right is like -- 


- Trying to be a Christian in today's 
world is like -- 


- Being a woman/ man in today's world 
is like -- 


- Being understood by somebody else is like -- 
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- Being helpless; knowing that nothing 
you can do will make any difference, 
is like -- 


- Living in today's world is like -- 


After the metaphors are written, break into groups 
of six to eight people and converse about what each has 
written, why they said what they did, what experiences 
they point to. Then can come a total group forum where 
some of the more meaningful ones are read, a central 
issue located and pursued. 


A second session can be constructed by putting 
together a list - mimeographing it in a form in which 
people can check the degree each speaks to them. And 
then talking about the ones found to be most ‘filled with 
seething excitement.' The point is not to establish which 
one is best —- for in a particular person's life, his own 
me the best for him to begin with. But he an escape 
shut-up-ness in his own consciousness by seeing and under- 
standing how other people see their existence Situation. 
So the central question in the discussion is “Why would 


people feel this way?" 


As illustration, here is an instrument selected 
from the responses of a number of youth groups. 


BEING A TEEN-AGER IN TODAY'S WORLD IS LIKE 


neutral 


1. Swimming at night, in the 
middle of the lake,with no 
moone 

2. Having a sudden breath of 
warm spring air, after a 
long winter. 

3. A king on top of a mountain. 


4. Being a feather in the air 
that. .wants to fiy. 

5. Finding your way out of a 
whirlpool. 

6. Living confusion. Everything 
requires a decision. 

7. Walking through a supermarket 
with plenty of money, but no 
shopping list. 

8. Being a skyrocket which may 
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strongly 
neutral 
dis- 
agree 
Strongly 


burn out at any moment and 
you have no idea when. 

7+ A tiny boat caught up in great 
Seas of controversy, bewilders 
ment, rebellion. 

10. A baby leaf being eaten on by 
a pUG bUL Stall striving to 
grow and live. 

bie Leying to getrout of. 4 Cage, 
And when you do, always hiding 
from someone or something. 

12. Being one of the horses on a 
merry-go-round trying to get 
up the gumption to jump out 
of the herd. 

13. Finding out you can really 
Swim to the other shore after 
eal. 

14. A barnyard of roosters; each 
trying to bring an the dawn, 


CaAP LER Vid 
FOLK MUSIC 


In America, singing contemporary folk songs which? 
arise now, is very meaningful. Young adults, teen-agers, 
and all ages involved in the Civil Rights revolution 
Lie tse. 


A small group of young people here talk about 
what contemporary foik music does for them. It seems ta 
express for them - better than anything else - the pulsé 
of “truly Life". And’ enable them to unite with humanity. 


Contemporary folk song is an illustration of the 
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new human consciousness that is emerging in our time - 
characterized by immediacy, letting "where one lives" 
pour out, gathering up the feeling of a whole folk, 
intimating the wider sanctions of millions of other 
people. Voicing experiences and urges that the individual 
lone might net dare or be able to.’ A “folk” of world 
dimensions is communicating itself. 


Can we participate in such immediacy without just 
being overwhelmed and floated along by it; rather be 
creative in it? 


Can we develop and test such consciousness with 
hard reflective thinking and realistic action? 


HEHE KKKEKKHKHKE 


CONVERSATION ON SINGING FOLK MUSIC 


Pe A 


(Five Young People) 


Jims Why do we all get caught up in singing these 
songs? 


Penny: It's like you're there by yourself. Nobody's 


there; you're singing because-- what I mean iS, 
you Sing together and you get caught up in it. 
You're not singing to someone-- you're just 


singing for the sheer joy of singing. 


Ruths With me it's just the opposite. You're not alone, 
you're with everybody else and that's what makes 
it so; great. 


Ps What I mean by "the audience isn't there anymore"--— 
you're not singing to them. 

aie You lose self consciousness that you're before a 
group. 

Pes It's more like a praise to God than anything-- 


you lose your self in it. 


Frank: It gives a chance for people to get involved. At 
so many things, people are on the side looking 
and listening. 


Ps It picks you up off the ground. At your Youth Day 
at the church service when we sang folk songs, lI 
almost broke down and cried. You got caught up in 
@ participation of worship of God that you could 
really take part in--really--with your whole self 
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without being inhibited by anything like Saying 
your prayers and being quiet. You could just 
let-er-go ! 


What is there about folk music that's giving us-- 
why 1S it! eo attractive to us? 


Young people need something to do to let every- 
body know that they belong. That they just belongea 


Something they can participate in... 


Yeah--without any restrictions. Something they 
don't have to learn--they can be creative in. 


We're living in such a depressing age you know; 
and there is so much change. And well, you know, 
we've got the bomb held over us and Civil Rights 
struggle. And it's all really pretty much a mess. 
Well, folk music...it never lies you know. It's 
real realistic. It tells the truth and doesn't 
glamorize anything. It makes the world seem real 
icky, you know? And well, it's really pretty de- 
pressing when you sit down and listen to most of 
the words. But the funny part is, this awful de- 
pressing stuff that you sing in folk music has 
hope. 


No matter how depressing the song gets there is 
always hope. 


In its depressing way it gives you hope. Don't 

you agree that most folk songs you sing are pretty! 
depressing? But still when you sing it you get 
inspired. I don't know why, but you do. 


You create the hope. 


In singing you can throw your personality into 

it more than just talking about it. You're tossing 
everything you are into it and just the way you 
feel about it. 


Yes. 


This is where the hope comes; you get it off your 
chest. You tell everybody just exactly how miserab], 
Bt, 3S < 

Yeah--and we have all this pressure on us and that?! 
why we have folk music--get it out. 


We see the world the way it is today and we don't 
like it. The folk songs are truthful and they're 
honest about it--they don't try to cover it up 
and make any pretences about it. And maybe in the 
very act of being honest with ourselves, we can 


face it honestly so you can do something about 

Pigs et 

Yeah, yeah-- and also when you get depressed you've 
got all your troubles and they're piled on top 

of you and they're smothering you. But in folk 
songs you have your troubles, and they're outside 
of you and you're looking at them like. Get it? 


Yes. 
When you see ‘em you can solve them. 


When you see it-- it's not on top of you--you can 
look at it. 


You can be creative. Somehow you get a new free- 
dom by getting it out of you--you can go back 
into it and bring something out of it a little 
better. 


I didn't understand that last thing you said. 


You sing this stuff and get it out in front of you 
like Ruthie was saying, and you see the way the 
world is today and you're honest about it. We can 
see the folly of our living-- we're all really 
fools anyway. And we've gotten ourselves in this 
kind of a- condition and we don't like it-- but 

if we can look at it--if we can get away from it 
Somehow. ee 


Then maybe we can work with it in such a way that 
when we're adults we can have a little better 
world. 


Like "What have they done to The Rain". 
Yeah, oh--don't you love that song--it's so real. 


Something about every folk song rings a bell some- 
where and it says something and I never can say 
exactly what it is but it says something. 


It belongs to everyone. 


Yeah, and it may say something in particular to 
me and something entirely different to Penny, but 
it still says something. 


You can parallel something in it to something 
you've done. That's the way it gets in you. 


This is good. Here we are in the cold war--this 

may be a reason for all the violence we have. We 
have all this pressure and no outlet for it. So 

kids go on goof balls--see? 


You plug yourself in and let ‘er go : 
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Exactly--by singing you get this thing out and 
look at it see. Then you can chop it all up and 
Get rue orks te 


Yeah, yeah ! 


Maybe another reason why folk music is so meaniny 
ful to us is. that we get a-Sense that we're all 
in this together. You know we've got this world 
on our hands. 


The whole mess belongs to all of us. 


Yes, and in a few years we're going to have to dic 
Something with it you know, but we're not alone 
in the task. That we haven't just been thrown ifm 
this ugly world alone. But since all of us are 
Caught up in it--there is a real sense of commun:; 
here. 


When I was marching downtown, well, it's hard to 
Say - but when we were marching, we were marchinee 
for the same thing. And we were black and white, 
you know. And then when we started Singing we 
weren't black and white anymore--we were One.You 
know? 


You were grey ... 


No--=well, I sida'’t talk to hardly anyone that I 
was marching with--but you felt such a bond with 
them, you know? I mean besides the fact that we 
were all doing the same thing - But when you weres 
Singing, well, God, you just’ love ‘em all) “you 
know? 


Folk. songs create a unity between people. It make 
them whole yet they're separate too ! 


It's more than just a choir Singing. 
It takes body and soul. 


Yes. It's a umity in a different sense. Its" nes 
that we're all together and we ail “'lake’. ssen 
other. But it's something that happens from out- 
side of us. [4 comes’ in and takes us Over. 


Yes. 
It doesn't have anything to do with ViOUiereis 
e+e you couldn't stop it or anything. 


It comes from outside of you and the other per= 
son and it welds you into a bond or La ty eae 
way that's not this sentimental togetherness stuff 


I've sung with choirs where everyone is looking 


at the music and detached. Sometimes something 
happens. Something takes over and you become 
involved. 


V3 There is something that catches us up in the act 
of creation. 

e¢ You get something you can call your own. 

es In an experience like this, don't you feel like 


you're a. new person--like something has been 
added ? You've created a new part of yourself. 


Pes Yes and you've made it. 


Wet aI as I a 


CHAPTER Wirt 


eect OTENCE CLARIFICATION 


Here is an original song with guitar accompaniment. 
And an account of the very personal occasion of its emer- 
gence. The song recounts an event in this person's in- 
mardness, rather than a communal event. Don't be too sure 
what.you understand it the first time youssing it. 


We have profited greatly by what we call existence 
Clarification. Doing it as a group of six to ten. Each 
person brings to the two hour session some original art 
as of that week or day - a collage, painting, clay model, 
music, poem, Litany, meditation. He is not trying tein 
struct anybody else, but put into significant form some 
faint stirring within him. To let his song come up from 
the non-dimensional depths of his person, and then let 
Pos tne 1. He puts 42t-in, front of jéll. of us = or reads it 
to us. And we try to enter into what he has said. Telling 
him first of all the total thrust of it (as we see it) 
Mien trying to be Sensitive to what line, color, movement, 
texture, form, is saying. Then he tells us what went on in 
his consciousness as he created it, and what it now says 
to him. Almost always, the meaning and experience has been 
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freshened and enriched. And, his work has become siq- 
nificant symbol. For it is now the possession of a socieit 
who all understand it in about the same way, and respond 
to it respectfully. He is clearer and freshened, and 
affirmed. Has found new belonging as well as new depth. 


For our purposes, there must never be criticism 
or attempts to improve the art. We are concerned only to 
nurture and interiorize the meaning and the person. 


We soon come ta know each other unusually, and 
live with an enlarged sensitivity to our world and to the 
movements within us. To say nothing of the absolute de- 
light of utter abserption in creating something from our— 
Selves-in-the-world. It's worth taking time for. 


This song was brought to such a group. 


THE OCCASION OF CREATING 

You get some nights when time is something that 
tells you that you are alive. Here you live time instead 
of living in time. Time suddenly takes on blood and 
breathes and you breathe with it. 


It had been a full day and my studies were finishre: 
for the moment. It was a usual unusual night, for I had tm 
NO usual nights ever since my father was cperated on for 
@ cancerous brain tumor. The ugliness of it.all cast a 
very unconscious shadow over the consciousness which I 
Called my own. Though it had been months since the start 
OF 4t. alt... the ‘candi tioned scalpel of, time had not. test 
this pass and it never would let it pass, as it Lets so 
Many other things pass. But it had passed at least from 
immediate sight, until I swivelled my chair toward the 
window which let in the night's nature. Here for a moment 
I lived again the sorrow that we all had known for so 
many unspoken days and months. It was a deadening sorrow 
that I felt with my eyes open. It was the kind of sorrow 
that outlasted the tears and made its presence known like 
a subtle tooth ache somewhere where there were no teeth 
to ache. 


These thoughts were not new to me, the months had 
seen to that, and my mind easily traced different patterns: 
off from them, jotting down notes on the day, the desk 
I sat near, the infiltrated Chicago grime which shows no 
Partiality for books or dusting cloth. 
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My guitar was hardy and, as had been the case for 
some time, it was scooped up to strum out a song, perhaps 
exellent one, and-vif Idid not)sing to it, 1t sang to me 
and we got along just fine that way. Out of the guitar 
Came a little new strum coupled with a little different 
Variation in chords. It was there and 1 rode with it. 

It went some place, mot like a Mustang of red tin and 
Silver reflectors but it walked, peacefully, slowly. It 
Just plodded,. evenly, silently, like a pair of old shoes 
transporting a man down a dusty road, who did not have 

to hurry because someone or something said that there was 
something to hurry about. It was the kind of walk I had 
been taking. : 


When you're in Seminary, you think a lot about 
what's gone on around this place - this world, I mean = 
but you think a lot more about what's going on inside 
you, in the "now" that holds what you really are. When 
Your dad's sick and going to die, time takes on thorns 
that bind your head and stick you in the side letting out 
the blur that we usually let pass for existing. The strum 
that I found on my finger-tips led to the birth of this 
song. 


We've all had ja Lot of feelings about the way 
life works, how we live and don't live at the same time, 
how we say we live and how we are told that we live, how 
the church lives, how God lives, and how we all try to 
suffer or love, and sometimes do. I can't separate these 
inner tones, saying that God works thus and so and the 
rest of us work over here, but this song, at least for 
me, helped clarify some of my feelings about those cur- 
rents running through our existence which seem to be 
more meaningful, more demanding of one's attention, than 
others. 


Maybe these times, when the tin cans of our existence 
are cleared away and there we stand, not alone, but in a 
deep kind of solitude where we seem to feel the very pulse 
of the world, maybe here in the deepest passages of our 
inner world is where the church finds her risen Lord at 
work. Here, in the one room school house of our deepest 
existence, instead of finding nothing, as many will: teit 
us, we do find that life is God's, even as Cancer is ours, 
We do find that the being that we breathe - that breathes 
us as the Biblical writers say - is more than the mechanics 
of chance but is in fact connected with the captive 
Sudience of our suffering and joy~and with. Being itself. 


The word "victory" for us, at least for me, means 
armies marching into conquered cities, and crowds cheering 
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and throwing confetti into the air. But I think there's 

a ‘different kind of ‘victory we might call Christian 
victory that is like a shadow born in the night, the 
victory the church has always seemed to know, even though 
not a whole lot is ever said about it any more, the 
victory of life, even when life seems defeated. This 
Silent victory, like finding a lost sheep in some Valley, 
is not much in some eyes, but in other eyes, it is worth 
leaving the rest of the sheep uriguaerded’ tor find at. 


The song really doesn't seem to end. God doesn't 
Seem to make creation stop when we see his footpramtee an 
the snow of our time, but he seems to work through the 
transient, as we keep walking. I think many times we de- 
fine God right out. of existence, saying that be vs every- 
thing except what we live, feel and grow with. Perhaps 
this is one reason why the church is in hot water, or 
Cold water perhaps. But every once in a while something 
Will’ come along, lake’ this song for me, and our existence 
focuses in on something, not something cold and mechanical 
like the. far. reaches of planetary systems, but on some- 
thing alive and beating that we respond, te as an alive 
and beating person. 


t2 


words and music by 
James Paton 


val- ley of the sha-dow 


(2) Look in the valley (3) Down in the valley (4) Down in the valley (5) So myiarmsctook her 
my’ 


Down in the valley There she came There I found her There she did sleep 
There I found her Body was cold She came to me This is my story 

Eyes cold and lonely and nearly lame To hurt no longer I've found all my sheep 
The valley of the The valley of the The valley of the From the valley of the 


shadow of death shadow of death shadow of death shadow of death 


CHAPTER IX 


LOTALS SENSE JOUT (OF sL Ire 

Sometime we best clarify our own life and things 
by trying to handle another person's viewpoint. For 
instance, being forced to talk with a person whose ex- 
periencing of life has led to the following manuscript. 


This is a putting together of a whole life view 
not just working over the meaning of one event or exper: 
It is a world view and a philosophy of how to exist in 
this world. One which is a live option for many people, 
and which we all are sometimes. 


For maximum results, divide the whole group inte 
twos. And in each dyad, let one continue to be this per-- 
son, the other try to be himself. And see where they corn 
Out. 


One group went half the winter figuring out jusit 
what they did have to say to this fellow. 


AS. SEE LIFE 
How one is forced to live it today 


1. 


Society is a stupid mass of people led around by 
words - and therefore controlled by the smart boys. 


Arouse people's prejudices by slogans, screechinm 
headlines and news commentators that seem to Give them @a 
great cause and a crusade - and also approves their needs 
to hate somebody - and you can do anything with them. Foo 
they don't have a mind of their own, but float along in 
the general flow of emotion and opinion that overfloods 
their society. 


And the so-called educated people are just as 


stupid and guilty as the people who are unlearned. They 
just have more rationalizations. 
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2. 


Society is a mass of eyes looking at each other, 
figuring how they're going to use each other or get the 
best of the other fellow, suspecting each other. 


7 It is also eyes furtively looking for a place 
where they can hide - for some protecting nook or corner 
where they won't be noticed. Looking for a kind of clothes 
their mind can wear so nobody will see it. 
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This stupid crowd which is society is always 
getting itself into messes - such as wars. It then violates 
my own right to life and my integrity by forcing me to 
help it get out of the messes. 


I am caught, I am trapped - by big government, by 
big business, by big murder. I'm caught and trapped by 
the mighty atom - that vile impersonal force of nature 
that is about to wipe out the personal as it exists all 
over the world. 


The personal in the world is at the mercy of the 
gigantic Impersonal. 


4. 


As I say, my right to life is being violated. But 
they can't take away from me the right to feel as I feel 
and to think as 1 think - at least not altogether. Al- 
though I'm trapped, I can still have my own thoughts and 


feelings. Maybe. 


I'm going to be myself. In so far as possible, 


I'm going to resign from the human race - from this mass 
society. I'd like to go to a little island where they 
Couldn't get at me - where I could live as I want. 


For if I'm not for myself, then there is no existenc 
or future for me. Nobody else is for me. 


I can choose and decide in some small areas of 
my life-- I can be distinguished - at least in my gutter 
activities. 


I'm going to select and choose in terms of what 
will make possible my own passionate existence. 
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Passionate, you see, because perhaps feeling is 
the only real thing that is left for me; the only thing 
I can live by. It's the last fragment I have of my free- 
dom, ) 


a 


As for laws, what are they? They are the commandes 
that the most powerful group in any society is able to 
enforce upon the rest of us. 


As for customs and morality - they are the way 
the stupid people are controlled for the good of the 
people in power. Morality is the behavior of those not 
yet emancipated from their parents and from a provincial 
mind. 


: As for the “great" words - such as Democracy,the 
Christian Gospel, liberty, Justice. Human Brotherhood, ann 
SO on and so forth - they are but ideologies. These pious; 


words are false fronts. All they do is hide the real 
motives of people and the real dynamics of our Society. 


You use the great words to mislead people. For 
the last thirty years the central interest in psychology 
has been the same as the central interest of all societies 
how men can be conditioned to respond as some other men wi 
them to respond. Witness radio and TV advertising, the 
"engineering of consent" by government and politiciahs, 
the lobbying of pressure groups such as labor unions, 
all kinds of business groups, the Oil Men, tin-born po- 
liticians etc.- Witness what goes on in your churches. 
How schools try to get youngsters to live by ideas that 
they are told, instead of by thinking and their own 
experiences. 


6. 


There is really no meaning to this struggle to be 
something. Nothing you do determines the good or evil 
that comes your way. "The rain falls on the just and the 
unjust". So what's the point of trying? 


The good or evil that happens to you is determinec 
by vast, mysterious forces - so mysterious and powerful 
that no individual can get at them and do anything about ii 
Good....Evil! Nothing that I do determines whether good on 
@vil happens to me. That is determined by The Impersonal. 


All I can do is watch for signals that good or 
evil is on the way. I can't predict:on the basis of my 


76 


behaviour whether good or evil will fall on me. 


In this unpredictable world where these things are 
apportioned out to people on the basis of no sense at all, 
there is one thing I can partly control. I can still try 
to play the part of a man; and show that I can take it - 
and dish it out. 


Te 


For the world is brutality and power. It's dog 
eat dog and the survivor gets to the top of the totem 
pole. You have to be violent if you're going to live. We 
can't have the world as decent people would like to have 
it. And the future won't be shaped by any thought and 
action of mine. Therefore, ina sense, the future isn't 
important anymore. 


In fact, there is no such thing as future. 


The only thing man can know is himself in the 
present moment. The future? What is it? It's but the 
false delusions projecting from people's minds. The right 
now —- the right now is the only existence that anybody 
has. 


The only reality is the present moment of my ex- 
Perience. Therefore, I'm going to fill the present moment 
to its full - as far as I can. 


6. 


So this is where I stand. 


I rebel against this future that is no future. I 
intend to defend myself against the stupid mass of people, 
the leaders who mislead them, the slogans that lead them 
around by the nose, the general dependence we are taught 
in schools upon words and ideas. 


| resign from a world that treats persans as. things. 


I resent my inability to shape the world as I 
want it, against this sense of being caught and trapped. 
iiwno want to be kind will be- forced by. my society to 
mill -and’ to be Killed. 1 was not born to. share in hatred, 
but to share in love. 


A life that has no meaning and no destiny - only 
Beiate.- what is the point of that ? 


Te 
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PART Ill - Contemporary Authentics as Sources for 


Creating Meanings 


In section II, the beginning point of nurturing 
meaning was the person's own immediate experiencing of 
the rush of event in his life. The effort was to develop 
the thrust and complexity and significance within the 

lived moment. 


In this section III, the meaning process begins 
with some potent experience of some other person who has 
been in the thick of things. 


we go first to contemporary men who have lived 
with intensity and integrity to discover (to the degree 
it is possible) what God is doing in the welter of 
struggle that is our moment of history and consciousness. 
we must first go to contemporaries because they are 
dealing with the length in history in which we have to 
make our way, and because the pulse of Christian life has 
first to come to us in present incarnation. As presence. 
BLife is too short to do anything other than - 


- go to the originating thinkers 


- get the elemental truth 
that is their center. 


For example, Martin Buber and Dietrich Bonhoeffer 
are two experiencers of our times, who were also able to 
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articulate the elusive truth hidden in their moment off 
realization. After them, contemporary Christianity is 

different. How do we enter into their consciousness andi 
appropriate the truth they wrested from life ? 


Our first focus then, is upon understanding whaz 
is before us in these men. And on their terms. we are 
looking into another person's experience and idea - jus? 
exactly what is it ? we try to get on the inside of thes 
experiences and meanings which enabled this man. 


For this very understanding, however, we do hav 
to bring up our experiences, in order that we may re- 
cognize what is before us in this man. We have to com- 
prehend it with memorable experiences we have had. GOthes: 
wise we "know" it only abstractly and in terms of other: 
verbalisms - and therefore the new has no power to move: 
us or transform anything. If our own consciousness is tu 
be transformed, freshened, enriched, it must be present. 
in dialogue. Our live experiences are still crucially 
important. 


CHAPTER X 


Martin Buber's '"I-Thou" ‘(and' all that wentainece 
it and follows from it) is one of the seminal religious 
concepts of our time. It enables us to understand love = 
its wonder and its shudder. 


So we are derelict if we do not help young peopli 
meet Buber in his own originating documents, and stay 
with it until it becomes more than a glib slogan. 


Here is a beginning conversation between a high 
school senior and an adult counselor. 


HELPING A YOUNG PERSON UNDERSTAND MARTIN BUBER'S "L-THOUU 


D: Have you heard of this idea: I-Thou? 
Bs No 
D: What does it mean to you when I say that? 


Bie I and -theu? Me’ end) them: 


80 


Ds: What does 'thou' mean, grammatically? 


Ba You? 
Ds Right! Now, the other significant word we have here 
is I-It. 


Bs: Il. thank of at as a thang. 


Es Alzight. An ‘at’ is.a thang. How is an “'it' different 
from a“you* "2 


Bs A you has ideas. 
Bs: would you call my turning on of this light a re- 
lationship. I relate to ‘it" as an object. 
Bs This is what I was thinking. 
ys we have these relationships with objects. Now I have 


a relationship with you right now, and you're having 
one with me. 


ee Person to person, right? 
ae Right. Now, how are you relating to me? 


Bs What do you mean? Like with symbols? 
Talking , yeah. 


is You're using symbols, but you're relating to me as 
something. what? 


B: Lm Communicating an idea to you, or a 
thought. 
Ds Why? 
Be Why? 
Ds Are you trying to communicate this idea to me be- 


Cause you want to have it communicated, or do you 
want me to hear your idea and try to understand it? 


B: I want you to understand it. 
D How is this different from my relationship with the 
beahe? 
Bes It doesn't have to understand you. 


wi: You relate, then, to the light as an object and to 
me as a subject. 


Be Oh,I see. 
Dis That!s one. distinction, bur tt really isn’t clear, 
cae iy ae | 
B: Well, that's clear ~- when you say I am 


relating to the light as an object, and 
to you as a subject. 
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why am I a subject? 


Bs Because you understand what I'm doing, 
or what I'm trying to do. 


Can you ever relate to me as an object? 


Bes Yeah. Like if you fell asleep and I put 
you in bed and covered you up. 


Good. Now, are you relating to me as an object or a 
Subject when you ask me for a quarter, or to take 
you somewhere? 


Be As an object..But you couldn't be an objects 
though. Well I guess you could, because 
like when you turned on the light and it gavre 
light, and when I ask you for a quarter - 
that's the same thing. 


You didn't really care so much about me as you did 


_ about the quarter. 


B: Right. 


If we take the word I-Thou, and say that it is a 
subject-subject relationship; and I-It and say that 
it is a subject-object relationship, do you have 
some feeling of the difference between the two? 


Bs Yes. 


Alright, attaching those definitions to those two 


words, which. is the most desirable? 
Bs I-Thou. 


Now, when Buber says the words I and Thou, he says 
them in their hyphenated form, I-Thou. 


Bs Like one. 


Yeah, to indicate that they are one word, and this 

he calls the primary word. It's one word, like be-gir 
We can't say be without gin, because if we do, we 
don't get the idea across. We have to say begin in 
order to have the whole idea of the word. The same 

is true of I-It. I cannot relate to anything without 
Saying, "I-It" or “I-Thou" through my relation to. itm 
In other words, we live in a world of perpetual re- 
lationship. ; 


Be TeoKs 


What does this mean for us? The thesis I have is 
that the I-Thou is the hardest to come by, and that 
seldom do we get it. 


B: I don't feel like we have it seldom, though 
I do feel we have it less. It depends upon 
the kind of understanding of it we have. 


It depends a lot on what ‘'it' means. I-It can never 
be I-Thou. It can never be thou, in relationship. 


Bs I thought you said we could ? 


I said we could relate to an 'it' as a thou. We 
can't relate to something as an ‘it’ and call it a 
thou. We can relate to something as either an ‘it' 
or a thou, but not simultaneously. 


B: O.K. 
Now, what does that mean? 
Bs I *maying te cTind, out. 


I have only one possible example of what an I-Thou 
might be for us. Last week, when we were talking 
about the redemptive group, all of a sudden we both 
realized what the other was thinking - we realized 
something together. Just for a moment we were to- 
tally at one with the world and with each other. I 
don't know whether I can shape the meaning of this 
for us or not. You are a subject in relationship 
with me. In this relationship you are potentially my 
thou. Now, what are you, inside? 


Bs I am the one who is trying to understand. 


Well, what inside are you? You have a sense of your- 
self as subject, don't you? You have a sense of this 
I, your own I. How is this different from me? 


Bs Wwe have different ideas. 


Yes, but there is something more basic. I am me, 
and you are you. . 


Bs Ohl GeK. 


Can you regard me as a subject like you regard your- 
self as a subject? 


Bs No, I don't think so, because I know myself 
better than I know you. 


Why can't you know me like you know yourself? 


Bs why can't 1? Because I won't understand you 
always the way you are. 


Because you don't know all that makes me up, but you 
do know better than anyone else what makes you up. 


Bs Sane au 
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Now, in order to have an I-Thou with me, you have 


to subjectify me - just the same as you subjectify 
yourself - and, I have to be just as much a subject: 
to you as you are to yourself. 

B: O.K. 


Subject-object relations draw upon the abilities, 
talents, feelings and emotions of other people to 
serve our particular ends -- to fulfill our subjects 


Be Right. Can you give the dimensions of that?’ 


Like the quarter, or the boy using the girl to 
Satisfy his own desires, and the teachers making 

you do things. All you see is a form, and you tell 
that form what you want it to do. We use these formes 
to shape our ideas and beliefs, our personality and 
identity. Life cannot be lived without regarding 
others as objects. On the other hand, only I-Thou 
gives meaning to the world of It. I-Thou is an end 
which is not reached in time, but is there from the 
Start, originating and carrying through. 


Bs Lidpvdn't getithas . 


In other words, 'It' can exist only when we have an 
I-Thou with somebody. And we come back out of that t 
attach meaning to the 'It' we are working. 


Be I think I understand. Give an example. 


What Buber is saying is that your whole world of 'It 
takes on meaning because you have the experience of 
an I-Thou - a fleeting moment of full encounter. You 
as a person, take on greater meaning for me in the 
moments of I-Thou. You become more of a subject foe 
me. 


B: Hmmm. Very good. 


Like on the retreat. You were saying about Clay and 
Kenny, as opposed to Dick, that you were more totalll 
aware of Dick - because Dick was more of a subject 
to you, because of a greater number of meaningful 
encounters - possibly I-Thou's. Does this take on 
shape for you? 


Bs Yes. 


This idea you had about feeling totally aware - may=: 
be this was a reflection back upon a moment of to- 
getherness that was an I-Thou. Do you understand? 


Bs Oh, yes. 


We make freedom real to ourselves by forgetting all 
that is caused, and making decisions out of the deptt 


of I-Thou. What this means is that we can structure 
the subject-object world of it after it happens, 

and it is only in the subject-object world that we 
Can talk about it. What kind of a question does this 
pose? 


Be Why can't we have more freedom and trust 
in people, and they in us? i 


D: Why don't we want to trust in other people? 
BB: We don't want to know other people. 
ee Why not ? 


Be Because maybe they won't like us. Maybe we 
don't like it either. 


D: We don't trust others because we are afraid they will 
use uS more, or because they will humiliate us with 
what we reveal to them. We have to find a person to 
trust not to do this. 

Bs Gee, try to find someone. 


Ds How do we condition ourselves so that we can trust 
and be open and have I-Thou's? 


Bs The more we get to know them, the more we 
' can trust them, because we find out whether 
we can or not. Let a little bit out and test 


it. 
Ds Let's leave it at this and pick it up next week. 
Bike? 
Bs O.K. 


CHAPTER XI 


Here is an attempt to communicate the thrust of 
Bonhoeffer. The thrust that has shaken Christianity into 
a new vitality. Bonhoeffer is one of the archfathers for 
contemporary man. The boy is a high school senior. 


While the adult 'knows', both think intensely and 
both contribute to the final product. The style of 
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existence here is co-creation. 


Some brief time was spent at the beginning in re- 


Viewing the history of Bonhoeffer's life. The boy had 
heard the name, but not the teaching. 


EAPCAINING (THe) THRU GT OF OBUNRURE PER ASA PivVee Uriel 
FOR CONTEMPORARY CHRISTIANS 


Rs 
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Way back from his father, who was a psychiatrist, 
Bonhoeffer had an intense horror of the ‘merely 
phraseological.' People who just talk. All through 
his life, he almost hated people who instead of 
really living, poured out a flood of. words. 


Did he really feel that way against some people? 


In one of his letters home from prison, he writes 
of a pastor who had earlier preached wonderful 
sermons on how everybody should rise up and resist; 
this horrible thing, but when he got to jail, and 
Allied bombers would come over, he would just go 

to pieces. "How could this happen to him?" #on- 
hoeffer said he thought such a fellow should be 
thrown out of the church. You can't talk one game, 
then when the chips are down be something else. Thi 
contours of Christianity can't be blurred this way’ 
In. reference to the Jewish problem, he Ssaid=="Gniw 
he who weeps ‘for the Jews has the right to sing 
Gregorian chants." I think that is a most interest:: 
phrase. How would he say that today do you think? 


It reminds me of an experience I had when I was 
playing in the symphony in high school. We were 
playing a piece of modern music, which sounded pe-: 
culiar to our ears, and one of the fellows in the 
flute section was laughing about this. The directo:! 
asked him some technical questions about music, an« 
the boy couldn't answer them. The director said, "W 
don't ever criticize a person's work unless you Cal 
do it as well OR better." 


That's not quite what Bonhoeffer meant, but it poit 
in the same direction. He was saying that unless yt 
really participate in the suffering of other peopl«t 
you have no right to sing about God's glory. He hat 
this intense feeling that his own inner convictions 
must be in gear with the world out here. Not con- 
formed with the world, but connected with it some- 
how. 


Is this feeling strongly about what happens? 


Yes. But more - actually doing something with this 


world: you can't just sit around and have inner 
convictions. Your inner convictions have to be doing 


things with the world - these two have to be 
connected somehow. He was against these pious 
Christians, who, as Kierkegaard pointed out, wanted 
just to sit around and honor Christ. And when they 
see a social issue coming they cover up and hide. 


I think I have this horror of the merely phraseological. | 
I'm not sure I live up to what it demands. Is this 
a horror you can recognize? 


Yes, it is. “Just talk". 1s something I resent. And 


actually I shouldn't resent other people. 


But why shouldn't you? Here's Bonhoeffer who did. In 
effect he said, “throw the guy outi" 


i can't go that far...1t just..irks me that:a-perean 
can talk about the love of God, or loving your 
neighbor, and then just ignore people who are right 
around them all day long. 


Bonhoeffer could not be a 'merely phraseological' 
person. This drove him all his life. Death itself 
was preferable to that kind of thing. 


How would he have the courage to do this? 


I don't know, because you can't explain a fellow 
like this, can you? But if you look’ at his writings, 
you have these kind of hunches. He had a deep 
feeling that the Christian revelation was concrete, 


not propositional or verbal. The Christian message 
always comes through being incarnated in somebody's 
actions. This is the nature of Christianity. You see, 
you don't first have the gospel, then set out to 
make it practical in this world of ours. You don't 
first have a gospel, and then ask yourself "how can 


I make this gospel manifest?" Do you see the 
difference? 


No. 

This is a subtle point, but it makes all the dif- 
ference in the world. You don't say : "Alright, I've 
got a message to tell so I'll go out and make this 
message concrete in the world.” The message itself 
is concrete, and therefore, can never really be 
communicated by word. 


What do you mean about the message itself being 
concrete? I can see historically that the Incarnation 
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took place. 


The question is: is this historical event a one- 


time thing? Or is it something that happens in each 
NOW moment that you and I live in? I think Bonhoeffee 


thought the latter. "Enly an the wwadst of the world,, 
is €hrist, Christ.” You don'tehave a little treasures 
house, somehow, out of which you ladle love. shen 

the Christian revelation really strikes you, it’ pou 


out of you of its own energy. And you don't have toa 


Say : “Go to now, I'm going te start living Christies 


So that in reality, this happens, and it pours out 
Om Ay Glu. 


It wouldn't be the Christian impulse if it didn't 


pour out of you toward other people. It would be a 
phony thing. You don't have to sit around puinping 
up your muscles trying to get it to pour out. 


This line of thought sounds good, but I don't know 
aDGut 24-7 : 


I believe this is what happens; but it doesn't happes 
continually in a person's life. I think we have to 
look for the way in which it can happen. 


Are there moments in our life where this concrete 
message expresses itself through us? So that for thas 
moment at least, we lead an expressive life, rathex 
than a reactive life? For the moment not just re- 
acting to what other people are doing, to: uss ‘but 
expressing something very significant from deep witha 
and even deeper than us. I think this is where 
Bonhoeffer commences.:The Incarnation is the secret 
Of Jatioor. at. Dt"e tine ‘same ‘ingarnating’ “that s 
going on all the time. It even hits you and me. 


This is where the energy comes, and the way in which 
a person.can channel has life? 


Many people say faith and works, but Bonhoeffer Says: 
this is splitting the gospel in twe. The only kand 
of faath that could possibly be faith; is a relationy+ 
ship and this power of love that pours out of you 
at the same time. So you no longer have faith and 
works; you are faith-works. More people have been 


lost and made weak Christians DY thas  davasion vor 
faith and works! Faith then, is a telationshdp snes 


particular time and place with God. Do you believe 


that.’ 


It's not just a general good feeling about you and 
God. It's a particular relationshi ou have with 


God in a particular time and place. 


That brings us to the next step. Bonhoeffer's life 
really centered around Jesus, because for him Jesus 
is the only thing we really do know about God. This 
is where God did break through concretely. In other 
words the Incarnation is not just stories, or words 
about him, or myths, but Jesus as a concrete, per- 
sonal break-through. And my understanding of what 
follows is this - in every human situation, you ask: 
Where is this break-through happening? In an evil 
situation, as he was living in, you ask: where is 
Christ suffering - in this horribly evil world? And 
then the next question is: "Am I out in the right or 
left field, or am I here where Christ's suffering is 
going on?" 


The Incarnation is concrete in people's life, as 
they express love, but I don't quite understand about 
the suffering. 


This is what happens to love ... in an evil world, 
isn't it? And people would rather escape the suffering 
involved? 


Most people would want to escape it. The suffering 
I think comes from what we do. The way people act 
with each other. 


Not only is love not shown, but brutality and many 
other things are shown, 


Bonhoeffer says that a lot of Christians prefer to 
worship a 'transcendant God’, who is not being In- 
carnated at this particular time and place. They want 
one who is safely up in the heavens someplace or 
religiously up in the heavens somewhere. It's very 
nice to worship a transcendant God who is never 
involved in the human situation. But Bonhoeffer be- 
lieved differently. And so he says that Christ, 

in effect, is in the nearest Thou to you. The trans- 
cendant God is the nearest Thou at hand. So that LHe 
transcendance of God, is somehow also involved in 
every human situation. And God eternally is trying 
to manifest himself in the world, not just once. 

The transcendance of God, the majesty of Ged, is 
that he is close. Jesus is that life which is for 
man, and not free from man. A Christian is someone 
free to be for man. 


God is for us, trying constantly to manifest himself. 


Trying constantly to become concrete in the world. 
The question is then: Can you sense where this is, 
and be at that point? Instead of being over here 
some place? 
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G: Can we realize where God is trying to express ... 


Re And also where God is suffering. He had a high senss 
of God suffering at the hands of an evil world. 


a Instead of just being for man, it's being for man 
in his greatest need. Being completely free. 


As Someone who for the moment can strip off all selfs 
concern like: How am I doing? Why doesn't the worlced 
treat me right? etc., etc. Who for the moment is 
utterly free. But not free from other men. To be 
free for. 


CHAPTER XII 


Une of the men who is very contemporary in any 
interpretation of Christianity is Kierkegaard. Here is 
a collection from his writing, "Training in Christianit@ 


Whoever - or whatever group - understands this as 
truth, is living in New Time. 


This document is for reading and Study before 
coming together to talk. The following directions have 
been found to be helpful ; 


Preparation for Important Conversation 


Here is a provocative statement - if read as a pos-— 
sibility for our own life. 


Read it and mark it up as follows - 


1. Star the one sentence that is its 
main message 


What experience of yours does it 
connect with? 


2. Underline two other sentences that 
Say something to you. 


If possible, recall the feeling it 
aroused in you, 'the picturing! that 
went on in your mind. 
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3. Put a question mark beside any- 
thing he says that gives you this 
reaction: "What could he possibly 

mean here and why would 
he say it ?" 


Come ready to discuss the sentences you have marked - 


and 


a) What tees him off ? What is he against? 
b) What's he trying to bring of ft? 


c) The power and timeliness of his proposal. 
How valid is his offer ? 


| EXISTING AS A CHRISTIAN 


I.BECOMING A CHRISTIAN IS BECOMING A_ TRUTH 


Se 


The truth consists not in knowing the truth but in 
being the truth. 


For knowing the truth is something which follows as 


a matter of course from being the truth and not conversely. 


And precisely for this reason it becomes untruth when 
knowing the truth is separated from being the truth or 
when knowing the truth is treated as one and the same 
thing as being the truth since the true relation is the 
converse of this. To be the truth is one and the same 
thing as knowing the truth and Christ would never have 
known the truth in case He had not been the truth. No man 
knows more of the truth than what he is of the truth. 
Knowledge has a relation to truth but with that I am 
outside of myself. Within me, truth is, if it is at all, 
a being, a life. Therefore it is said this is life eternal 
to know the only true God and Him whom He has sent - 

the truth. 


That is to say, only then do I truly know the truth 
when it becomes a life in me. And hence one sees what a 
monstrous error it is - very nearly the greatest possible 
error - to impart Christianity by lecturing. And how 
Christianity has been changed by this perpetual lecturing 
may be seen in the fact that all expressions have been 
constructed in view of the notion that truth is under- 
standing and knowledge. Whereas in primitive Christianity, 
all expressions were constructed with a view to truth as 


a form of being (page 202). 


pet 


What in great part is responsible for the vain | 
conceit of a triumphant church ? Is this that people has 
regarded Christianity as truth in the sense of a resultt 
Whereas, instead it is truth in the sense of the way. 


With respect to that sort of truth which permits as 
distinction between the way and the point ultimately 
reached by travelling along that way, the successor mayy 
find himself in a different position in comparison withi 
fore-~goer. He may be in a position to begin at a differs 
point and slip into the truth more easily. The differeny 
consists in the fact that the. way is shortened - in cer: 
tain cases indeed it is shortened to such a degree that: 
it drops out, as it were, entirely. 


But when the truth is the way - when it is being 
the truth - when it is a life, then no essential change: 
is conceivable as between the fore-goer and the success« 
When the truth itself is the way, the way cannot be sho 
Or drop-out without the truth being corrupted or dropog@ 
out. It is important that this be made cléar - this dia 
rence between truth and truths - for a lack of it has em 
Ways produced confusion in Christianity - (pp 202-203) 


A man works laboriously to get an understanding of 
an obscure period of history upon which hitherto no in- 
vestigation has been able to throw any ight =< finally 
after spending twenty years on this work, he succeeds irr 
bringing the historic truth to light and rendering it ime 
contestable. This outcome inures the to the advantage off 
Successor —- the way is very considerably shortened. The 
Successor requires perhaps barely three months to familii 
himself completely with the true situation in that obsam 
period. The disciple in spite of the fact that he is per 
haps a mere bungler. in Comparison with the master, by ree 
of the master's preliminary work is in a position to begg 
another point and to reach farther than he did and such 
more or less is the situation wherever truth is knowledgs 


But it is different when truth is being, when it igs 
the way. Here it is not possible for any essential diffee 
rence to exist as between the foregoer and the successorr 
or as between one generation and another, even:if the wos 
were to last for 1800 years. For truth is not different 
from the way but is the way itself. 


The fact that Christ has travelled the way to the 
end does not alter anything in a situation of the success 
who if he is of the truth and desires to be of the trutps 
can be so only by following the way. The fact that at a 
Given time there have lived thirty generations which have 
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followed the way alters nothing in the situation of the 
next generation or of every individual in it who must al- 
ways begin over again at the same point - at the beginning 
of the way in order to follow it. 


II.EACH PERSON MUST WALK HIS JOURNEY 


SS SS SE IRS SL SA INR SED OS ESTES SME TIES DIR SEIN TESEE SE LOPE SIE TEE SAE IE SS SETS 


PNIG EXISTENCE 


Is truth the sort of thing one might. conceivably 
appropriate without more ado by means of another man? 
Without more ado, that is? Without being willing to be 
developed and tried - to fight and to suffer just as He 
did who acquired the truth for Himself ? 


. Is not that as impossible as to sleep or dream one- 
Meelf ianto the truth, is it not just as impossible to 
Mappropriate it thus without more ado ? 


Or is one really wide awake when one does not under- 
Stand or will not understand that with respect to the truth 
there is no shortcut which dispenses with the necessity 
Mieacquiring it, and (that with respect. to acquiring it from 
generation to generation and every individual in the ge- 
“neration must essentially begin again from the start (199). 


Fer in relation to the absolute, there is only.one 
tense, the present. For him who is not contemporary with 
Bie absolute, for him it has no’ existence, And as Christ 
as the absolute, it is easy to see that with respect to 
him, there is only one situation - that of contemporaneous— 
mess. The five, the seven, the fifteen, the eighteen hun- 
dred years are neither here nor there. They do not change 
Him. 


The past is not reality for me, only the contemporary 
is reality for me. What you do live contemporaneously with 
is reality for you. And thus every man can be contemporary 
Only with the age in which he lives and then with the one 
thing more - with Christ's life on earth. 


If you cannot prevail upon yourself ta become a 
‘Christian in the situation of contemporaneousness with 
Him - or if He in the situation of contemporaneousness 
Cannot move you and draw you to Himself, then you will 
never become a Christian. You may honor, praise, thank and 
reward with all worldly goods him who makes you believe you 
nevertheless are a Christian, but he deceives you (68). 


Every generation has to begin all over again with Chris 
eand thus to present His life as the paradigm. But instead 
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of this, Christendom has taken the liberty of inter- 
preting the whole relationship simply historically - 
beginning by letting Him be dead and then it triumphs. 
Since that time, Christendom has been increasing in 
numbers year by year and what wonder ! For people are op 
too eager to take part when there is nothing whatever te 
do but to triumph and to join the parade - And thereforr 
to be a Christian in Christendom, is as different from 
being a Christian in the situation of contemporaneousne:: 
aS paganism is from Christianity. 


In Christendom everything has been brought to con-: 
fusion and thereby the point has been reached where 
Christianity has become paganism. In Christendom they 
preach perpetually about what happened then after Chris? 
death - how He triumphed, and how his disciples made a 
triumphal conquest of the whole world. In short, one heéez 
only sermons which might properly end with hurrah - rattt 
than with amen. 


No, Christ's life here upon earth is the paradigm. 

It is in likeness to it that I, along with every Christie 
must strive to construct my life - in such a sense He igs 
the paradigm in the situation of contemporaneousness. Irr 
that situation, there was no stuff and nonsense about wth 
happened afterwards. But Christendom has abolished Chriss 
nity. On the other hand, it would like to inherit Him arm 
His great name - to gain advantage from the immense con— 
Sequences of His life, coming pretty close to appropriatt 
these consequences as its own meritorious achievement, aa 
making us believe that Christendom is Christ. 


TIT. FOLLOWERS RATHER THAN ADMIRERS 

A fundamental: change came about with the triumphantt 
church and established Christendom so that, as a rule, 
Christ obtained admirers, not followers. 


It is well enough known that Christ constantly uses3 
the expression, "Follower". He never says anything aboutt 
wanting admirers, admiring worshippers, adherents. And wy 
He uses the expression "Disciples", He always SO explains 
it that we can perceive that followers are meant, that 
they are not adherents of a doctrine but followers of a 
life - a life which had no adventitious marks of loftines 
which would make it presumptuous on our part or mere mad-+ 
ness to wish to resemble it. It is also well known that 
it is the humiliated Christ that speaks - that every wore 
we have from Christ is from Him in His humiliation (p ~2ae 
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In Christendom people admire and worship in admiration, 
and admire and worship Christ with the strongest expressions 
whereas their lives express exactly the opposite of Christ's 
life as it was lived by Him who just for the sake of being 
the pattern was born and lived in lowliness and humiliation. 
But the admirer has an excellent cover - for, he will 
say, “more surely cannot be required of me than that with 
the strongest expressions - and if there are expressions 

still stronger in the language, I am ready to use them -— |] 

acknowledge and confess that I worship Christ admiringly 
as the truth. More surely cannot be required of me —- can 
you mention anything higher ?" 


To admire Christ in that sense is the false invention 
of a later age with the help of exultation. In the situa- 
tion of contemporaneousness, there was not the least oc- 
casion to admire, for Christ had only the same conditions 

to offer to the men who would join Him. And on those con- 
ditions, there was never any admirer who would take part. 
The same conditions to become just as poor, as despised, 
as much scorned and mocked. 


What then is the distinction between an admirer and 
a follower ? A follower is or strives to be what he admi- 
res, and an admirer holds himself personally aloof, con- 
sciously or unconsciously. He does not discern that the 
object of his admiration makes a claim upon him to be or 
to strive to be the thing he admires. ( p 234 ). 


The admirer stands personally aloof from himself - 
he forgets himself - forgets what he admires in the other 
is denied to him - and just this is the fine quality and 
admiration that one forgets oneself in admiring. However, 
where admiration is not in place, the first thing I do is 
to think about myself - to think simply and solely about 
myself. Upon becoming aware of the other, this unselfish, 
magnanimous man, I at once begin to say to myself, "Art 
thou then such as HE?" I forget Him completely in my ab- 
sorption with myself - since unfortunately I discover 
I am not such as He. I have so much to do in and with 
myself that now, yes now, I have entirely forgotten Him. 
Yet,no, it is not that I have forgotten Him, but for me 
he has become’a claim upon my life. He is like a prick in 
my soul which projects me forward like an arrow which 
wounds me. In the one case, I vanish more and more, losing 
myself in the object of my admiration which becomes 
greater and greater - the admired object swallows me. In 
the second case, the other man vanishes more and more in 
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that he is taken up into me - or in that I take Him inv 
mé - as one takes a medicine - that I swallow him. But; 
it observed - since he is a claim - this all is for thn 
purpose of giving him out again as a reflection. And i: 
is I who become greater and greater by coming more and! 
more to resemble Him. (p 236 ). 


To want to admire instead of following is not the: 
invention of bad men. No, it is the flabby invention o1 
what one might call the better sort of men - but weak 
for all that, in their effort to hold themselves person 
aloof. It is only through imagination they are related 
the man they admire. To them he is like an actor on thee 
Stage except that this being real life the effect he pit 
duces is somewhat stronger. But for their own persons, 
demand the same privilege they demand in the theatre - 
Sit safely and tranquilly without any real relationshipp 
to the danger, reckoning it however to their personal cc 
dit that they admire the man, thinking thereby presumatt 
that they have a claim to share on fairly easy and chee 
terms in the merit he deserves from the part of truth «é 
righteousness. If then he is willing to accept their acd 
miration,. they are only too ready; for then his life iss 
occasion for jubilation - that is to say - jubilation w 
@ proper admixture of caution lest one come personally 
touch with danger. 


But that his life ought to be a claim upon them, tt 
will not understand. And if they observe that he himsell 
understands that this should be so, then it is about ow 
with their admiration. For they notice that to converse 
with Him amounts pretty nearly to an examination - beca 
though he says nothing, his life silently examines theii 

(p23 Gg 


The distinction remains as between being - or at 
least striving to be - what one admires and holding one: 


self personally aloof. 


The follower lives in the dangers, while the admire 
holds himself aloof from them. Both of them alike acknoo 
ledge in words the truth of Christianity ! So the dis- 
tinction holds good - the admirer is not willing to mak« 
any sacrifices - to give up anything worldly - to re- 
construct his life - to be what he admires or let his ll 
express it but in words, verbal expressions. He is in- 
exhaustible in affirming how highly he prizes Christiana 
The follower, on the other hand, aspires to be what he 
admires and so even though he lives in established Chrii 
dom, he will encounter the same. danger which was once il 
volved in confessing Christ. Again by means of the follt 
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life, it will be revealed who is the admirer for the ad- 
mirers will become highly embittered against the follower 
and even the mere fact that the situation is presented as 
it is here presented will embitter many but they must 
surely belong to the class of admirers. ({p 245). 


. It has almost come to the point that although 

sermons are often enough preached about what it means to 
follow Christ, yet the discourse, if it has any effect, 
has only the effect of confirming admirers in their ad- 
miration of Christianity and winning for it once in awhile 
anew admirer. But the admirer indeed is in the strictest 
sense no true Christian. 


Precisely in Christendom this self-deception has 
become very general through the mis-use of Christ's 
exultation. If it can be said with justice that these 
people make no concealment of their indignation at the 
unrighteous opposition a follower suffers. This however, 
is with a certain restriction - namely, that in giving 
utterance to their indignation, they shield themselves a 
tiny bit against the danger of coming themselves into 
conflict with the vile power. They choose therefore a 
certain apartness for the utterance of their indignation, 
a place and an environment where one may express himself 
without danger. The cozy security of the parlor, for example, 
where in company with the admired one and a few intimate 
friends upon whose silence one can absolutely rely, one 
can - without even the least unpleasant consequences for 
one's own person - raise one's voice in thunder, pounding 
the table heroically to express embitterment at the 
paltriness of the world. 


IV REDUPLICATION 


IED 


The truth in the sense in which Christ was the truth 
is not a sum of sentences - not a definition of concepts 
but a life. Truth in its very being is the reduplication 
in me - in you - of the truth which was in Christ. For He 
was the Truth. 


The teacher is more important than the teaching. 
Wherever it is the case that the teacher is essentially 
involved in the teaching, there is a reduplication. 
Reduplication consists in the fact that the teacher is a 
part of it. But wherever there is reduplication, the 
Communication is far from being the direct paragraph or 
professor communication. Being reduplicated in the teacher 
by the fact that he exists in what he teaches - it is in 
manifold ways a discriminating art. But in our time they. 
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make everything abstract and do away with everything 
personal. They have simply done away with Christ, cast 
Haim out and taken possession of His teaching, almost 
regarding Him at last as one does an anonymous author - 
the doctrine is the principal thing, is the whole things, 
They take Christ's teaching and do away with Christ. 
This means to do away with Christianity for Christ is 

a person and He is the teacher who is more important 
than His teaching. (p 123). 


Our age knows in fact no other way of communication) 
but the mediocre way of lecturing. People have quite for: 
gotten what it is to exist. All communication which has 
regard to existence requires a Communicator - in other 
words, a communication is the reduplication of that 
which is communicated. To reduplicate is to exist in 
what one understands. (p 133). 


Vo CHRISTIAN SUFFERING 


Christ was the truth and is the truth. If then one 
can love Him only in His exultation, what does that 
signify? It signifies that He can love the truth only 
when it has conquered, when it is in a position of and 
surrounded by power and honor and glory. It is as 
essential for the truth to suffer in this world as to 
triumph in another world, the world of truth. And Christ 
Jesus is the same in His humiliation as in His exultatior 
But in case one could feel himself drawn to Christ and 
able to love Him only in His humiliation, such a man's 
vision also is confused. He knows not Christ - neither 
loves Him at all. For melancholy is no closer to Christi— 
anity than light-mindedness. Both are equally worldly - 
equally remote from Christianity - both equally in need 
of conversion. 


To suffer in likeness with Christ does not mean to 
encounter the unavoidable with patience, but it means to 
suffer ill at the hands of men because as a Christian or 
by being a Christian one desires and strives after the 
good. So that one could avoid the suffering by ceasing 
to will the good. For so it was that Christ suffered. He 
suffered because He was the truth and would not be any- 
thing other than what He was: namely, the truth. 


For the Christian, the question is whether holding 
fast his faith he will continue to be a Christian. For 
when I voluntarily choose danger and adversity, they say 
"but why will you expose yourself to this and commence 
such an undertaking when you could perfectly well leave 
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it alone?" This is specific Christian suffering - it is 

a whole musical tone deeper than common human suffering 
(i.e. unavoidable human suffering). Every single individual, 
responsible before God, has to decide for himself whether 
he will walk in the way or not regardless - completely 
regardless as to whether no one else or all men are 
following the same way - completely regardless as to 
whether no one or countless millions have followed the 

same way. (a7 205) 


meee ome CHURCH MILITANT ITS THE OFFER OF LIFE 


If a Christian of the age when the church was militant 
were to be transported into established Christendom he would 


fall into profoundest amazement. In the militant church the 


fact of being a Christian could be recognized by the opposi- 
tion one suffered. In the triumphant church he could be re- 
cognized by the honor and esteem one enjoyed. But esta- 
blished Christendom has discovered something new —- one 

keeps hidden the fact that one is a Christian. In the mili- 
tant church it was piety to confess Christianity, in esta- 


blished Christendom, piety consists precisely in being 


Silent about it - Oh, countless hosts of the pious, when 
the collective millions of every land are pious men of 

such sort - and that surely we all of us are ! So that to 
the youth (resolved to confess Christ before the world) 
there comes a kindly man - a sort of pastor of souls, and 
says, "My young friend, put up thy sword into its sheath 
and learn that now when the age of monsters is long past, 
man's task is, namely to be an agreeable person, altogether 
like the rest of us." 


The triumphant church does no more resemble the 
militant church than a quadrangle resembles a circle and 
established Christendom resembles it just as little. The 
militant church alone is the truth - the triumphant church 
and established Christendom are vain conceits (p 213). In 
established Christendom the situation is thas : everyone 


is baptized as an infant : later while he is still a child 


he is confirmed - presumably in order that as early as 
possible everything may be arranged about that sort of 
passport which is so necessary if one is to get through 
the world without receiving a reproof from the magistrate. 
And of everyone who as an infant was baptized, as a boy 
Or a girl was confirmed, it is certain that he is a 
Christian - by consulting the parish register one can 
ascertain this. It is true even of parsons in established 
Christendom. If anyone would say that by their sermons 


they do actually confess Christ, it might be said in reply 
that the circumstance that their preaching is their liveli- 
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hood brings it about that the emphasis does not fall upon) 
the personal factor in confessing Christ. (p 214). 


Somebody for his own part undertakes quite simply 
to confess Christ in the midst of Christendom. He does | 
not judge a single person, far from it ; but many will 
reveal themselves by the way they judge him. He does not 
denounce any of the others as not being Christians; far 
from it, he only denounces himself as such a poor sim- 
pleton - and yet the thoughts of many hearts will be re- 
vealed by the way they judge this poor simpleton, this 
imperfect Christian. He merely expresses the fact that 
he, as he has been brought up to be, is a member of the 
militant church - and then it will be seen whether this 
peaceable community, established Christendom, will not 
aid him by persecution and such like to the point that 
it becomes quite true that he is a member of the militant 
ehurch:{ p 215 >. 


So things went backward with Christianity and now 
we live in established Christendom where there certainly 
is no talk of severity, where there lives a coddled race 
of men, proud and yet cowardly ,defiant and yet effeminatee 
who occasionally hear these gentle consolations preached 
but scarcely know whether they will make use of them even 
when life smiles its prettiest ... And in the hour of neece 
when it is seen that they are really not so gentle after 
all, they are offended. Righteous God and the scene of 
this is laid in Christendom ! 


Only the militant church is truth. Or the truth is, 
that so long as the church endures in this world it is thee 
militant church which associates itself with Christ in 
His humiliation although drawn to Him from on high. 

(p 226 )am 


CHAPTER XIII 


There are many other contemporary authentics - 
Victor Frankl, Martin Luther King, Dag Hammarskjdld, etc. 
Preferably collate material where they are telling of theii 
struggle. This may be mimeographed as was the Kierkegaard 
material, read by someone as if they were the person, or 
‘put on tape or long playing record (as I have done with 
Victor Frankl). 
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The following directions for listening and for 
discussion i aoa aia present disciplines of grasping 
and analyzing a man's pusition. So that first we are sure 
we have respected the man by getting "What ac actually is 
here ? What is it that he is saying ? Experiencing ?" 
So often we only report” Some superficial Brotron stimu- 
lated in us. 


I. Getting at what is here § 


1. How would you characterize this mode of being-in-the- 
world ? Name it. 


Feeling-intending 


2. What ocean of feeling holds together this fellow 
during the experience ? The field of tension within 
him ? 


3. The project of his own life on earth ? Where is ‘care'? 


Experience 


4. His existence situation. 


a el 


The life-death territory he was in, what 
he resonates with, what he is against, the 
decision situation. 


"You must see whom you address in his place 
and circumstance in the throes of his des- 
tiny." 


5. Slip into the flow of his experiencing ..» as another 
personal center. Possess it as a subject 
does (from within and as 'mine'). Taste it. 


The peak moments of greatest significance 
for him. The moment of truth; of break-thru 
of. paradigm. 


Image 


6. The precious eset he's trying to preserve and 
actualize. 


"The kind of person I really am. The life 
style which is me. To what am I true ? 
My troth." 
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(. His design of life world. The crucial people in it, 
and his relation to them. His reference 
group. 


The paths in his life world. (See also 
"one project of his life' for goal and 
desired movement.) 


8. The future-past-present he is LaViNG ans 


The rotted past from which he is gaining 
freedom. 


The growing edge he is living towards. 
(Developmentally and in historical event). 


The method of bringing off the new society, 
new times. New behaviors. 


The emerging power and destiny group. 
New belonging offered him. 


The charismatic leader. 


The new person he is called to be. 


Idea 
9. The 'big idea' out of which he lives - which illumi- 
nates experience for him. 


10. The meaning of life for this man, and how he arrives 
i at it. What meaning is documented here ? 


Jl. The base metaphor of his existence. 


* &£ & HH He 


Il. Working it over 


a) What does all this awaken in you ? Any 
live options here ? Possibility ? Horizon ? 


b) What intellectual-ethical issue could now 
be talked about ? Might result in Great 
Conversation? 


c) Does this document anything about the human 7% 
about God ? 
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PART IV - The Paradigms of Civilized Man as Sources 


for Creating Meaning 


After immersing ourselves in the paradigms of 
contemporary authentics, we turn to thinking and talking 
about the great Christian paradigms. The meaningful ex- 
periences that have shaped life over centuries. 


These paradigms are not very well understood by 
use A ministry in their behalf to the mind and decision 
center of modern man, is called for. 

We can deal only with some of them - 

Life as a journey thru wilderness 
Freedom 
Our Cross 
Loneliness 

Members of one body 

Guarantor 
Rebellion 
Struggling to become authentic 

3ex 

Conscience 


Person-perception 


LG 


ae = 


In a paradigm experience, the meaning of life 
breaks through. And it becomes an organizer and basis of 
interpreting all other experiences. 


The paradigm occurs again and again - though in 
different detail. It becomes the dynamic, structure and 
character of a whole people as well as of the individual., 
Cross section the psyche of a person or a folk, and you 
will discover that it is organized by paradigms. 


We must understand the paradigm experiences of 
Civilized man, intensify them, put them into contemporary’ 
forms. 
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CHAPTER XIV 


Journey or Pilgrimage is probably the root me- 
taphor by which Christians see the whole of life. Per- 
Sonal evolution might be another way of saying it. 


We begin the paradigms of civilized man with this 
over-all grasp of the crucial experience-journey of any 


person on the way to adult—hood. 


MifFe AS HERO. JOURNEY* 


Among all people there are legends and stories 
that try to describe the journey of one human life on 
earth. All sorts of stories are now constantly offered to 
us by advertisers, the 'gods and goddesses' of mass 
entertainment, governments, organizations. It is not a 
question of whether we will have one, but which one. 


When we believe a myth of life, hidden possibility 
breaks through into the everyday. Power to imagine and 
expect futures is aroused. Particular crises, situations 
and disasters can be understood, digested, handled. We 
can walk into life, rather than trying to fly or crawl. 


In fact we have no identity (do not know who we 
dependably are ) unless we are constantly weaving to- 
gether all that happens to us into some ‘story of my life.| 


*Adapted from Joseph Campbell's "The Hero with a Thousand Fa 
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Without a thread of story, we get lost in the labyrinth,, 


our self is so fragile that it disappears ! 


SO we all need a grasp of some over-all story- 
drama that suggests possible plot, points up critical 
and testing episodes, moments of truth, chief characters; 
style of movement through the drama. | 


There is danger that all of us want to remain in} 
a state of sleepy dreaming and undifferentiated friendli. 
ness with all about us. That we think life consists of 
impulse release of our hunger for pleasure. So much so 
that no strength of character ever happens. 


There is a myth - found in the folk wisdom of 
many peoples - that this is a precarious world: that to 
become man means to become some unique and tested par- 
ticularity that can offer life freshly to those about 
him. 


This definition of the goal of journeying througft 
life is in violent contrast to presently popularly accep-- 
ted 'folk myths' that proclaim that one moves from 
childishness into adulthood when he has sex experience, 
Owns a car, can do as he pleases, etc. 


Here is the myth. It has four acts to it. Explores 
it, test it against your life, see if it would make senses 
out of your life - no matter what happened. 


AGIs 


"Leave the ghetto 
Leave the crowd 
Break out." 


In all initiation rites into a tribe, the adoles-— 
cent leaves the little village where he grew up, and goess 
out. On his own he has to go out into unknown territory, 
face the unexpected, deal with powers that he is scared 
to death of. 


Today, if the adolescent is to become powerfully 
human, he must go out from his familiar Supporting life. 
He must leap beyond his childish patterns of behavior. 
He can no longer live off the faith of his father and 
mother but gain his own. He must say ‘count me out! to 
the stupidities of the present adult generation. 
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He must sometimes disagree and be different from his own 
peer group. 


He must begin to refuse to be walled in by 
ghettos and provincialisms, and start toward NEW TIME and 
the making of a world. At points - he must rebel. 


None of these separations are comfortable and 
smooth. So why does anyone ever leave his village ? 


Sometimes a very severe problem hits, and the 
old accustomed ways no longer seem to work. He is forced 
into separation, into journeying into what he hopes is 
dawn, into trying to locate NEW MAN. | 


Sometimes he becomes so fed up with the life of 
the village that his 'stomach belches.' He can't stand it 
any longer. In its compulsive form this is the fellows who 
get so fed up with their home, their school, their com- 
munity that they steal an automobile - not because they 
know where they want to go, but just because they are 
filled with a desperate feeling, 'I've got to get the 
hell out of here. I can't live here any more.' They must 
move - the more violent and fast, the better. Some youth- 
ful marriages may be this kind of ‘separation from the 
village.' 


Sometimes in the midst of living comfortably, 
history comes in upon him and demands of him. Or some 
more experienced person brings intimation that there is 
a world beyond where they presently are that is worth 
exploring, that there is a moreness to his life that is 
trying to be born. In whatever form the person appears, 
he is a messenger of destiny. Often this representative 
of wisdom and personal destiny offers a precious stone 
to carry on the journey, or a thread to mark the wan- 
dering through the labyrinth. 


In some legends the youth gets to the edge of the 
village, and then discovers that the road to destiny is 
not lined with people anxious to help him along. as 
lined instead with people anxious to fight him, determined 
to drive him back into the village. So sometimes there is 
a quick return. The journey is looked upon as not approved, 
too dangerous and too difficult. So the young person re- 
tires back into his childish or adolescent state of existenc 
Some intense adolescent gangs are one form of this re- 
fusal to grow up - as well as a form of attempting to 
move out of the village. Gangs are both an attempt to 
remain adolescent - as well as an endeavor to move away 
from the childish existence demanded of them in a family 
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and school. 


This myth of the hero journey, and this first ate 
of breaking out is deep in our religious tradition. 


For it is Abraham going out, he knew not where. 
Leaving the oasis where he was, not knowing what was 
going to happen to him; or where he was going ty end up,, 
or what was to be his niche in life. But he went out be-- 
Cause "he looked for a city which hath foundations, whoass 
builder and maker is God." 


This story is Moses, who forsook EGypt,, mov 
fearing the wrath of the king. Moses who had become veryy 
well fitted into the structure of power and could have 
lived a very wonderful life as Organizational man. But 
he chose to throw his lot in with what later came to be 
the people of God but at that time were just a bunch of 
wandering people without any particular culture or powerr 
and certainly not good looking or well dressed. But he 
chose to throw his lot in with the unknown because "he 
Saw Him who is invisible." 


This journey is Adam having the good fortune to 
be driven out of Paradise. Because being driven out of 
Paradise he could cease trying to be an angel and become: 
aman, cease living off the goodness of God and meander-- 
ing hither and yon, to become a man who walks, who re- 
Sides where life is going on, gets responsibly engaged it 
it with the result that his dreamy innocence gets mixed 
up with the evil, the sin, the joys, the turmoil, the 
struggle of real life. For there is no way that Adam cou. 
become man without getting involved in this mixture. A 
person who wants to keep living on in paradise and keep 
himself untainted and unspotted with the world, never 
has the possibility of becoming a growing-up human. 


ACT. 12 


"Demons and Giants 
In valleys of darkness 
Are battled and bloodied," 


The youth finally gets separated from no longer 
adequate life. The road down which he goes isa’ road of 
struggle. 
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Pilgrim's Progress through this world has never 
been a pleasant folk dance. There are valleys of darkness, 
castles of giant dread, demons within. This is the kind 
of journey he has to expect in life. 


My forefathers understood life in this way. My 
great grandmother - in the words of Roger Williams - re- 
garded all misfortunes as ‘flea-bitings of the present.' 
In effect, she believed - "The good Lord allows these 
things here because he thinks I am able to meet them. He 
wants me to grow up. He expects me to become a character - 
a person able to meat trials and tribulations, and the 
only way I can become such a Christian is to have some 
come my way." 


There are demons to be fought. The world is filled 
-with people that don't love us, with imperious wills that — 
will do evil. And man has to deal with them, not just give 
‘in to them. 


To come back to Bunyan's ‘Pilgrim's Progress', my 
favourite scene is the one in which Pilgrim's wife and her 
party comes over a hill and see down in the valley four 
men fighting with swords. As they come near, three of the 
men run off. The party comes up to the remaining fellow, 
and they say to him : "Those were tremendous odds, one 
man fighting against three." His answer is : "Not so great, 
if truth is on your side." 


And as they keep on talking, he finally voices the 
words that we now sing as hymn - 


"He who would valiant be 
'Gainst all disaster 
Let him in constancy 
follow the Master 
There's no discouragement 
Shall make him once relent 
His first avowed intent 
To be a pilgrim." 


This is the second act of the story of life. It 
is what you must expect. Evils and disasters as well as 
good and joy; agony mixed with celebration. 


But wouldn't it be better if we never got into any 
battles? Never had to prove ourselves by holding a lonely 
outpost against odds ? 


No. For then we would never have confidence that 
we are dependable, will not run when the going gets rough. 
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We are given to ourselves only in such events. Only throo 
such events do we become freedom. And productive virtue., 


There is an ancient Greek legend about a young — 
man who wanted to seize the good of life without battlinn 
his way through. He was the son of the Sun God. One day 
he went to his father and said :"Grant me the boon that 
[ wish." At the moment being over-indulgent, the father 
Seid: “lt widl beso." Whereupon the young man said :"J 
want to drive the chariot and the horses that move the 
Sun across the heavens." "G.no, not that." The son said; 
"Yes, I can do it." So, because he had made the promi oaa 
the father let him do it. The horses were tremendously 
more potent than this young man ever thought and they 
commenced to run wildly. They dived down and scorched thi 
earth; they bounded up until the burning fire was about 
to annihilate heaven itself. The only recourse was for 
the father to hurl a thunderbolt, destroy the young man,, 
and regain control. 


There are other legends of the person of good 
intentions who has wonderful dreams of Saving the world. 
And attempts to be a savior while still innocent of 
sharing for a considerable time in the fate of the peoples 
he would save. And nothing ever really happens. It is 
not until he too has battled almost to death with the 
demonic forces of the world that life can respond to his 
efforts. 


ACT III 


"Fabulous powers 
Reveal their face 
And boon received 
For mankind." 


As the fellow fights his way through, he suddenlyy 
discovers that he has come into a realm of mysterious 
powers. They are in a far territory; a kingdom and a 
castle that previously he did not even know existed, let 
alone enter. Within this kingdom and castle are powers 
that it seems he has to fight, that test his mettle. But 
when he battles his way on through, he suddenly discoverss 
that he becomes part of this kingdom of fabulous powerse 


In the legend, he marries the princess. Her hail 
is given to him in marriage. 


Within this act is the message that it is this 
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kind of youth-become-man that has the power of love. He 
has gone through trials, tribulations, has become real. 
And as he has done this he has entered into the inner- 
most recesses of love. The story of his marriage to 
Sleeping Beauty or the Hidden Princess is a way of saying 
that now the love aspect of life is indissolubly part of 
him. 


The second boon he receives is the gift of a des- 
tiny from the Eternal Father. And he discovers what he is 
son to. All the time he has been the son of a King. 


What does this mean today? 


That every adolescent cannot live with his own 
father all of his life ; he has to encounter the Eternal 
Father. 


Nor can he live with just the provincial fathers - 
of his own time and village. He needs an emancipation from 
them. 


So if the hero journey is to be completed, he has 
to escape the limitations of his own father. He has to 
escape the limitations of the provincial fathers. He must 
encounter the Eternal Father. And discover that he is not 
an alien. 


There is a mediating journey the adolescent must 
take before he reaches the Eternal Father. His journey 
has to go through meetings with the arch-fathers - the 
people of all times and places who have expressed with 
intensity and focus some beautiful aspect of being human. 
And because they expressed it simply and honestly with 
the particularity of their life, they enabled universal 
truth to become manifest. 


The adolescent cannot by-pass the arch-fathers on 
his way to the Eternal Father. 


Finally, each man-in-journey comes to terms with 
the Eternal Father whatever hour He meets the man and 
whatever the encounter is. And because it happens, the 
youth has a boon that he can bring to his people. 


It will be a particular good. It will not be a 
generalized, diffuse boon. It will be something that he 
himself has to offer to the people with whom he is living, 
to the crises of some situation in his moment of history. 
He is a wisdom that has effective vocation. 
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AGT IV 


"To the people of the villages < 
Offer the boon." 


The fourth movement of a hero: journey is the ream 
turn of the tested young adult. 


You would think that the 'villages' would wel- 
come with open arms a person bearing two such tremendouss 
gifts - 1) the power of love ( the power of entering ine 
the existence situation of many people and of uniting 
them into a solidarity ) and 2) the destiny of some. pare. 
ticular bit of history-making. 


But this’is not the way it is. They say, “who gam 
you that you know something new about life ? We have ourr 
way of life. we like the taste of our hearts the way thee 
are. Don't try to change ws.” 


30 there iS a period: again of. testing.—Havaing 
tasted the good and now being—joined in troth to it, cag 
ne suffer meanangtfully for it 9 Can he: endure and cute 
last the andifference, mistrust, resistance, gossip, remem 
jection? if he really-has the two boons, then perhaps hee 
Can work through this situation too. 


The legend suggests that if he can, the times gem 
redeemed, Nis people come to life. 
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Well, this is #he legend. This -is one passible 
story Of life. .] ‘think this s-whet La fe as. 


This story of the journey does not tell you exact 
ly how to behave. It does not tell you what separations, 
what trials, what boons, you will have. This cannot be 
done. 


A myth's function - and this is why it-is so 
Significant - is. to stir your imagination. And help you 


say, “Well, how about it? Is this for he; On neta 


The journey may be already happening in our lives: 
We are to see it and get inside it. 
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A Note on the Word ‘Hero! 


. A fairy tale is wishful fantasy (e.g., the story / 
of Cinderella). A legend or myth tries to document the 
most really real. 


'Hero' in this myth therefore does not mean some- 
one in the limelight, with cries of admiration coming 
from all directions. A hero is one who takes a needed 
risk. He is courage to be embattled integrity. He is not 
scared by problems that overwhelm lesser people. In some 
Situation he has chosen to will the one most necessary 
thing. He becomes some fundamental truth, which he offers 
in time and place. He has a style of life. He inserts his 
life into the flow of the common life. 


CHAPTER XV 


In the following conversation, the adult has 
ideas about freedom which he throws out. He offers them, 
rather than argues for them. Which is the first essential 
for youth-adult conversation. | 


He invites the youth to connect them with his 
experiences, and constantly connects or speaks out of his 
own experiences, which is the second essential. 


This conversation is not co-creation - although 
there is some. The adult takes the lead, he does con- 
siderable self-revelation. The conversation is sort oT 
'nhormal', with both contributing. 


It is conversation. Note how short each person's 
contribution is each time. 


FREEDOM 
aos I have some ideas about freedom - and you probably 


have too. If I get started talking, will you break 
in with your ideas of a question, or some experience 


TAG 
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you've had, anytime you feel like it? Do you want 
to start the conversation? 


Why don't you? 


O.K. wee I think that one of the things freedom 
means - is this 


Freedom means to be free from eyes that are 
observing you and judging you. 


I feel very un-free when I am quite aware of eyes 
looking at me and thinking, "well, what is he doing? 
I'm not sure I like what he is doing." 

Is this true for you too? 


Youth, I think,are a lot more free when they are 
just with their own age. Or when you're with people 
you don't know, you don't pay so much attention to 
what you are saying or what you are doing. At least 
Tidon't think so. 

Another time I don't feel free is when I am at 
church’. ; 


You are not supposed to do certain things there ? 


I mean, when you are with the gang you are just out 
to have a lot of fun and make a lot of noise. 


Is this partly because there are people in the 
church who are judging you and holding you up to 
standards, and you don't feel free to just goof off 
in Church? 


Well, yes. I feel that in Church-related functions 
the people have their eyes on the youth more than 
outside. Everybody has their eyes just straight 
down on me —- boom. Well, anything I do, if they 
think it is not up to their standards, they think, 
"What does he think he is doing ?" I get the boom 
on my head. 


It is kind of like eyes looking at you then, isn't 
it? 


Umm, Umm. 


Where I experience this is mostly at the beginning 
of a quarter. There are always students who come 
into a class and look at you with that cold glassy 
stare and say, “OQkay, I'm here now ..." 


"What are you going. to do about it?" 
Yes. 


When kids come in, well, first impressions mean a 
lot. You walk inte a room and maybe you don't like 
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the guy's looks or the woman's looks and, well, 
when you don't like him right away, it's going to 
take an awful lot on their part to change your . 
mind, that's for sure. 


Even a teacher isn't able to do his best when he is 
aware of quite a number of students like this. Or 
should we teachers be mature enough not to be 
bothered by eyes looking at us in that way? 


Well, I think teachers should be their natural self 
at all times. I mean, they should be doing their 
job. They can't just say, "Well, if he doesn't like 
it, that's tough." They should be trying to make 
themselves liked, I think. 


But you see, I don't feel free on the inside and 
when you don't feel free, you don't do a good job. 


True. 


We agree - that in every life there ought to be 
some areas where eyes are not looking at you, 
judging you ? Some evenings I like to lie down on 
the couch and listen to the hi-fi. And I think part 
of the reason is this - there is just me, and no- 
body is going to read my thoughts or barge in on 
ME « 


That's right. I think, too, when you get older there 
are bound to be times when you feel restricted. I 
mean, there has to be. You have to keep in mind 

that freedom brings responsibilities, too. 


How is it in the life of a young person? Do they 
have to do a lot of things that they don't really 
want to do, that don't have any particular meaning 
to them but they have to do? 


Sure. A lot of school doesn't mean anything, I don't 
think. I mean, why am I taking history? I think the 
school's thought is that you are to get a general 
education just to broaden your mind and make you 
think in more areas. It's not particularly that you 
are learning what happened, when, and how; but it 

is your general education. It gives you a better 
background. 


Are there some subjects that you feel freer in than 
history? 


Yes. Any math course. 


That really clicks for you. Is that because it makes 
sense to you and has a real meaning? 
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It is just easy. I mean,eI can see why, I. can 
reason things out. 


Do you have any guess as to what young people 
think of the work adults have to do? Is the work 
adults do pretty much what they HAVE to do or an 
experience of freedom? 


Well, in people's jobs, I think the adults have 
more choice there. I mean, they do whatever they 
want, and it should be an enjoyable job. As to 
youth, they are restricted pretty much in what 
they take in school. 


So that when you become an adult, you will gain 
freedom at this point? 


Yes, I guess so. 


There's another idea in freedom I would like to 
test, Out wath. you... to see. what your experience 
1s. I was with a group of Quakers two weeks back 
and I had what seemed to me to be an unusual ex- 


perience of being free to be myself when I was wittt 


them. And I have been trying to puzzle that one outt 
ever. since. 1 think the reason was, those people | 
somehow or other were collected inside themselves; 
and they had an integrity all their own, and I 
didn't have to fight them. 


Do you have some groups, where you have this kind 
of experience? Where everyone is all kind of free, 
and able to be themselves, and you can be yourself 
partly because of that? 


The place where I feel the freest is with kids my 
Own age. Kids in high school. 


I gather from what you said earlier then, that you 
let roll whatever will roll? 


Wathin bounds. I mean, I don't always agree with 
the group. I don't always go with the group. A lot 
of times they want to do.things 1] don'tthank sare 
right. 


What do you think of this idea about freedom? I. 
think I am free when I can spontaneously respond too 
a new situation and do the Tg Ae thangs 


Um! 


I don't have to think of rules or commandments or 
what somebody told me I should do or dig back down 
and say : "Now look, I'ma Christian" or "I'm a | 
professor and I shouid do this,", but spontaneouslys 


somehow or other I just do the right thing, placed 


suddenly in a novel situation like you and I have 
here today. This would really be freedom. 


Yes. You don't have to worry about things. I mean, 
doing the right things. Just do it. 


Just do it. How do you get this way? 
That's a good question. 


Well, I don't know either. But there is a vast 
difference in some people at this point, isn't 
there? Some are always finagling ahead of time, 
figuring out how they are going to use the other 
person. 


Boy, that's the truth. Too many people just use you 
while they want you and then they drop you. I know 
there are kids in high school that way. They are 
your friend one minute and they are not the next. 


One fellow I talked with said, “Well, the boys are 
always figuring out whether or not they can date the 
prettiest girl. And the girls are always trying to 
figure out whether or not they can date the captain 
of the basketball team or football team, and there 
is no real friendship between them". 


In the bigger high schools, you have cliques that 
you are either ihn er out of. I think. it is more> Tun 
to be out of, myself. Which lam, because 1 don"t 
go along with a-lot of their ideas. for example, 
their drinking habits. No go. 


Has anything that has happened to you in the church 
helped you to be freer? 


Oh, I don't know. None that 1 can think. of. 


Then it has come mostly from your parents, the 
family? 


Yes, but of course, they have been in the church a 
Hots 


And apparently the particular gang you have been 
with have something of this quality, too. 


They are not all faithful church goers. 
But they are kind of free. 
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CHAPTER XVI 


we need more conversation that is straight from 
the shoulder about the elementals of life. That gets bell 
the surface, doesn't trivialize the Christian faith. 


Such is some of the quality of the following con- 
versation. It is existential - they face "Is this possi-- 
bility for me ?" They don't make easy answers. It is 
penetrating - 'the cross' isn't just a blob word, or 
honorific term. They understand its structure, what kind} 
Of. experLence: it°15-in? their worlds It is phenomenologic:, 
they recall lived moments and consider what these moments: 
tell about what their faith really is. And what is the nai 
ture of that to which. they wish to be true. 


While the conversation establishes some ideas, it 
is not 'instructional'. Both struggle, both take it per-: 
sonally. Both are different at the end. It is co-creationi 
and simultaneous creation. 


DIALOGUE - "OUR CROSS EXPERIENCE" 
is 


Ms The first element of any cross experience is that 
one's flesh and nerves cry out, "Let me out of here; this: 
aS too tough to bear ?" 


ae I don't necessarily agree with that. I think of a 
cross experience as more of a mental thing; it's not 
necessarily physical pain, but..... something that you 
can't bear mentally. 


Ms You're emphasising that I have pointed up the 
physical part of it. I didn't mean to. If you are terribll 
driven psychologically and in your spirit, your body gets: 
tense and you get butterflies in your stomach and you say) 
“Let me get the hell out of here!" Your body is involvedm 
But I agree with you that the central fact is this ago- 
nizing of more than just physical suffering. I was trying: 
to say that your whole being is involved. I don't quite 
know what to call this whole being. 


Js Yo you think it always has to be large and this 
violent ? -- I mean, it seems to me that it could be many) 
many little ones, too. | 
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Ms It has varying degrees. 


3 Yes. 


ae 


Ms To some degree, then, it is a total tension situ- 
ation, an excruciating situation. 


Now I've been helped by the distinction that 
Kierkegaard makes between pain and suffering. Let me see 
if that makes sense to you. In pain -- you're just -- it 
has no meaning for you. Like a toothache; a toothache is 
pain. But suffering is a situation that you're enduring 
'for the sake of.' 


os Yes I understand the difference there. A cross 1s 
suffering. 

Ms It is not a cross because one is enduring pain. 

Js Right. 

Ms For illustration. Up on the north shore this winter, 


a bunch of high school kids from a wonderful high school 
met in one of their homes one evening, had too many drinks © 
and went driving. Suddenly rounding a corner, there had aE 
been a street blocked off. They ran into a tree and 
killed two of the people in the car. Now the whole com- 
munity --- as far as I could tell --- underwent pain. 
This hurt their pride. It hurt them very much -- that this 
kind of thing could happen in their community. 


Js Just pain? No suffering ? 


M: I don't believe it was suffering, because I didn't 
see anything they were suffering for. There was no good 
that came out of it. As one watched the discussion in the 
community ; there was nothing better that people were 
fighting for. Actually - what happened - they turned 

their anger against the policeman who arrested the kids, 
instead of working out the situation. Maybe this is an 
illustration of something that is, on the whole, more 

pain and less suffering. But you have some questions about 
at 


J: Well, I think part of the distinction between pain 
and suffering, as you make it - is the distinction of 
pain being something, you know, just physical. 

M: No, I didn't mean physical. 

as Well, I understood you to say something like that. 


They can be together; you can have pain and suffering. 
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But I must have missed your distinction. ouffering is 
more where your values are involved? 


Ms Yes, that's what I meant. Pain could be - a kid 
gets cut because he hit something. I think he could 
take hold of the situation by either handle. He could 
try to handie it by enduring his pain, or by suffering. 
In the latter case there would be some value he was 
working to bring out of the situation. 


ais In suffering - there's supposed to be something 
good coming out of it? 


Me Some purpose, some value that I am suffering for - 
yes. It might be an evil thing I'm suffering for, but - 
you see it's for something. | 


lls Yes. Yes, 


Ms Whereas pain is just something that happens to you 
and you don't take hold of it any way other than by endu- 
ring how gosh awful it is. Now maybe there's a better 

Way to explain at. 


ds Oh, yes. 


Je 


Mie Alright, suffering as contrasted with pain, is ths 
second part of the definition of a cross experience that's 
been very helpful to me. 


Now another distinction, it seems to me, is that if 


it is a cross experience, it's the kind of thing that I 
could get up and get out of; but choose not to. 


Je Yes. 


Ms There has to be this element of a chance I could 
escape it, evade it. Such as for Dietrich Bonhoeffer. He 
waS Over in America when the war between the western 
Allies and Germany broke out and everybody said, "Stay 
here and be the great theologian after the war is over." 
But he felt he must go back and share the agony of his 
people. He chose. to go and put Himself in the very midst 
of the situation; whereas it would have been very easy 
and everybody would have thought quite well of him if he 
had stayed out of it. 


J: = And when he had gone back, he could have kept his 


mouth shut. 
Mes Right. He could have done like everybody else did. 
ag Yes. 


eet) aid sie 


Ms And it's awfully easy to say, isn't it? thedaan) < 
Meuse this trouble and l1'm not going to get into it. " 

Js Yese 

M: And you have to choose sometimes whether you should 


get into it.. 


Js Yes, it's sort of like my being in a Southern 
University, where, you know, I could keep my mouth shut, 
but I have the feeling that I ought to be doing something. 
So this would be that type of experience, I think. 


Ms And for some people in the South what is now happening 
is a bad thing that's just a pure case of outside agitators 
somehow fate has dealt them a bad blow. It's pain. What 
you're saying is for the Christian in the South, cias 
business of what the Christian does - is something like 
Bonhoeffer when he walked into his situation. 


J: Yes, your distinction is much clearer. 

M: Then I'd like to go on with Bonhoeffer a little 

bit. In his own writings he expresses - in an unforgettable 
fashion - a kind of rule on how to live a Christian life. 


I'm not quoting him, but I'm paraphrasing him. "How do 
you know how to live in this world? You look around and 
see where God (and sometimes he used the word 'Christ') 
is suffering at the hands of an evil world, then you place 
yourself right there." That's a terrific directive. |] 
don't think I have guts enough to live this way all the 
time, but it impresses me as real. You know I read so 
many theological definitions of what a Christian is aid 
so on and so forth and I run across something like this 
and say, "Gad, at last here's the guts in it." It seems 
to me again here's the thing we're talking about. 


os Yes. 


4. 


M: This is what a prophet is, I gather. He puts him- 
self in a cross situation, and stands up and tries to be 
of some influence. 


And now there's a complication that's more difficult 
to bear than most of us can bear and that is this: A 
cross experience almost always involves the fact that 
you are not appreciated for what you do. 


es It. seems to me that it's generally when you're 
going against society and the majority of your friends 
and majority of the people in the situations. 
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Ms And the very people, often, that you're standing 
up for may call you names; they misunderstand what you'a) 
trying to do; may even try to hurt you. This has been a} 
universal experience of people who tried to live this wa: 
I guess. 


ye Yes. 

Ms 1 find this among one of the most difficult parts 
Of 2%. 

es Yes, this is true. It would be a lot easier if vou 


could, you know, go into this situation with everybody 
behind you. 


Ms If only they would say, "What a right kind of guy 
hevas o" 
ae It's a lot different when they are sitting there 


throwing rocks and everything else. 


Ms In one of my classes in Seminary, iI think I try tm 
free some students from the little, tight, narrow world 
they're living in and understanding of Christianity. 2 
have them write a communique each Monday. And half of thb 
hit me pretty hard. I'm learning gradually to learn to 
take criticism of people whom I'm trying to help. And too 
communicate back, pretty intensely in terms of what I bee 
lieve, hopefully without breaking a relationship betweenn 
us. This is a pretty involved struggle. You've expressed 
something like this about your situation in the South - 
about people who come with a gift of life or come with 
Something that might better the situation. 


ws I think of a minister in my home town who has comes 
into a situation that's very, very bad and difficult. 
He's trying to do something for the people, but they 
don't seem to know it and there's an awful lot of bitters 
ness towards him. 


Ms Have you talked with him? How does he handle this?? 


Js Well, I haven't had an awful lot of conversation 
with him - but when I talked to him about it, he said he: 
just keeps trying with these people. They just don't 
understand what he's trying to say, and they may never 
understand, but you just have to keep saying what you 
think you should say. 


M: I guess, you probably have to say, "Well, this is 
the way life is. I'll not expect to be rewarded for tryit. 
to be in this situation." 


Jie Gne of the bad things about the cross situation is) 
that it's fine and it's good that you should put yourself. 
in it, but the taking pride for being in it, that's the 
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second trap. 


Ms Most of us have limits. We can only take so much 
for a given length of time. We do have to have some re- 
ference group where we can kind of Petter. to and get our- 
selves put together once again. 


Js The most difficult time is when you have nobody. 


M: Yes. 
es When you are on your own. 
Ms Yes. | 
Js Maybe your whole church is against you. That's 


when it's a really difficult situation - when everybody 
disagrees with you. 


Ms And I think, also, so many of us try to be lonely 
prophets and don't recognize that part of Christian life 
is making an effort to construct a reference group for 
ourselves to which we can talk. 


J: I'm not sure I agree -- 


Ms We think we're strong enough to bear the cross all 
by ourselves - 


as In other words, you're saying that trying to con- 
vince people you're right so they'll be behind you -- 


Ms No, but to establish some group that you can be 
honest with - that's what I really meant. Which is not too 
easy. Take for instance, a psychiatrist. For 10 hours a 
day - day after day - he tries to be of help to people 

with all kind of troubles. And half the time they begin to 
call him names and attack him and say, "I thought you were 
going to help. I came here to be healed; I'm not being 
helped." They really turn on him and do this kind of thing 
we're talking about. And he has to be able to sit there 
and take this in some kind of a healing way. Who heals 
him? 


we What we've been talking about keeps reminding me 
of a book I've just got through reading, -- it's about a 
fellow who goes into a situation like this - you know, a 
real snooty parish, and tries to work with them and he 
winds up by being killed. They hate him for what he is 
doing. And that's what I would consider a real cross 
Situation; where he's standing up even to - - to death. 


Ms Quite true ... You know, the kind of folk who bother 
me personally very much, who cause me excruciating pain, 

are the people who, when you're trying to help, are the 
mediocre, apathetic folk who have no response one way or 

the other ... 


Led 


OT 
Br i 
ie 


wie Yes. It's a lot easier to work with folk who are 
violently against you than somebody who just really doesrp 
care what you are saying - they're the ones who are pro- 
bably the hardest to reach. 


Mes I have a secret confidence that if a student 
reacts violently, against me, by the time he graduates, 
he's going to be for me. It's the people who agree with 
me and take it down in a notebook and never do anything 
about it and never have any real reaction about it one: 
way or the other who worry me. 


J: Yes. 
Me These are the people who crucify me. 
J: Somebody who's concerned enough to disagree with 


you; instead of accepting it without thinking -about at, 


Mat) 


Ms That's right. There's something to be said for tha 
people who disagree. Well, in the midst of the cross ex- 
BPELiIsncCe io. (pause) 

Do you think it's possible to have a faith that 
this is the way God acts in the world? Do you think it G2 
possible in the midst of a cross experience to believe 
that God Himself doesn't have complete charge of the 
world ? That God Himself is agonizing and that He, how-~ 
ever, is that tremendous power of love and creativeness 
which takes into Himself all of the evil and all of the 
good in the world ? And somehow or other transmits it 
into a new possibility for man ? 


wis Well, if I followed you right, [ think I would 
agree God does have power and control Over, you Know, the 
world; but I'm not saying He makes this guy act like this.. 


ms No. 


is Yet, He can still use what this guy has done, 
however terrible it may be by - however good or bad that 
may be - God can use it to show the world what this does. 
[I use this as an example - it's not a very good example. 
God can use bad for good. 


Mis I find it takes an awful lot of faith to believe 
that there is working in this world a love that finally 
Outwears hate and transforms it into new potential for 
mankind. 


Js Yes. 
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Dy ie 


Ms It's pretty rough, isn't it ? 


Js I know what you're saying there too, when you 
think about New York City and the millions and millions 
of people that really don't seem to care anything at all 
about each other — you know, what is one person ? What 
difference do I make ? 


Ms And what is God doing ? Do you really feel that 
there is some kind of love and creativeness that does 

take all of this into Himself with all of the agony and 

all of the joy that's involved in it 7? 

And is offering something new in our moment of history -- 


Js You know, I hope so. 


Ms I suppose it's out of this kind of a vision that 
you have some feeling that within your own college situa- 
tion, standing up and doing whatever you intend to do is 
not just some incidental something, but is participating 
in the working of God in this world. 


3 Yes. I have no idea, you know, no idea what it 
would do; what difference it would make or anything else - 
may be not much. 


M: Yes. Regardless of whether it succeeds, this is 
the life for you. 

J: Well, yes. Well, I'm talking more about my ideals 
now - 

Ms Down underneath, once in awhile we have to fall 


back on this, don't we ? “Whether I succeed or not, this 
is what life must be for me at this moment." Whether you 
succeed - God doesn't ask that of us — but whether we're 
willing to take the risk of being this. 


els Maybe often I have not been, but I have to try to 
be this, you know. This is something of an ideal; it's 
something I can't do all the time, my faith is just not 
strong enough. 


6. 


Ms It seems, doesn't it, that this is the only way 
good ever really comes in the world ? The only method of 
its coming into the world is through a cross ? 


J: Yeah - uhh - I think I follow you. If there were 
just more people like Bonhoeffer - the good that he has 
done in the world, and the hope he brings. It's the people, 
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single people here and there that give you hope. 


Ms Do you know any young people who've tried to liw 
in the terms we've been talking about ? 


Js No. Not many adults, not many young people. I jus 
can't trust - I don't want to say it that way - you justt 
can't allow yourself to trust God - you know I'm always 
worried about me - worried about my popularity, what 
people think about me. I can't remove myself from myself? 


Ms You said ‘always'. I'm inclined to believe that 
it's not always. 

‘ Do you mean to say possibly never ? 
Ms I would say there must be at least some occasions: 


when your worry about yourself is in the background and 
this other way of living is in the foreground. 


Jt Yes. I think I may have misstated. There are times 
that keep me from doing this - always keeping myself in 
the foreground. Times when I don't worry about myself. 


Ms If nobody ever goes through this cross experiences 
then we're just talking about some kind of an 'angel' 
religion. Do you think this way of the cross could be 
convincing enough that once in awhile you and I could 


forget ourselves and - for a moment have the courage to 
really be . 
Js I really don't know. I know that I don't think 


that I have ever been able to forget myself enough to 
really put my whole self down without reservation, even 
for a moment. About other people I don't know. I'm sort 
of inclined to think possibly so, thinking of the people 
I know, but I don't know. 


Ms It could very possibly be that realistically 
self-worry is always there. This cross idea may not be 
very realistic. But when we preach on Sunday morning as 
preachers, we sound as if it was awfully easy to do this.. 
And that all we have to do is stand up and announce that 
everybody is to go out and practice it. | 


J's Yes. I know for me I would be by far happier if 

I could do that. I would, well, maybe not be happier, butt 
I would please myself, really, if I could do that. Now, 

I_ really know this. But, you know, still I guess it's 
just human nature to worry about yourself; I keep trying 
and maybe some day - one of these moments - 


Ms "Moments of Truth" or, as Tillich calls it, “Che 

courage to be." And if I understand what he means by that; 
it means to be this kind of existence we're talking about: 
That we can more or less participate in. To take into God! 
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love and creativeness, the struggle, the ambiguous good 
and evil of the world, and out of this total welter (not 
just of the struggle) form some new possibility for the 
people involved. In this moment of courage, the cross is 
meaningful. 


CHAPTER XVII 


Loneliness may be the final condition of man. 


A young man wrote the following description from 
inside the experience. Can you read it in such a way that 
ever after you will be sensitive to this component in the 
life of every person around you ? 


And become more able to minister to such a con- 
dition, i.e. to go alongside them into such hell - without 
being overcome by it ? 


LONELINESS 


I wish I could explain to you the terribleness of 
absolute aloneness. But I don't have the words. And even 
if I did, you don't have what it takes to understand it. 


Eerie, uncanny aloneness. Worse than solitary 
confinement. I open the door of the world, and it is 
filled with phantoms. I have a premonition that things 
are present - but I can't see or touch them. The world 
must come to me in the form of a person - but where is 
the coming 7? Is this the place 7? A vague recollection that 
Once this was go strains at my consciousness. But still 
there is no presence ... only baffling intimations. More 
and more the whole situation is uncanny. And inside I cry - 


x &* & ee He KE 


ie 


I'd like to wring all the misery 
out of my soul 

Twist it tight 
and let it scream forth 


S50 that it echoes and reverberates 
in the faces of the empty phantoms 


My God, I want to plunge my fingers 
Deep, deep down 
down deep 
in the earth 
Moistened with tears 


To lift the bloody clay 
and hobd ats hold 2¢ 
Tight 
so that its warmth may dispel my deae 


No, no 
don't be a phantom soul 
communionless visage 


Reach out ! 


Ze 


Have you ever known the naked horror of trying tt 
live disconnected ? 


The great miracle of the universe is not the 
starry heavens above, but the touch of one inner personas 
region with another. The miracle never happens for me. 
People hide from me, evade me. Try as I will, I encountes 
only their surface, only the misleading clues they throwe 
out. They always camouflage where they are living; so I 
can't be at home with them. We are never together - onlyy 
alongside -- in a far country. I am thought of as alien 
stuff. I am but a fragment of wreckage, floating around 
on the ocean washed in and out by its ebb and flow. But 
the ocean never lets me become a part. For me the ocean 
is not in the fish and the fish is not in the ocean, butt 
gasping for breath, flopping on an impenetrable surfaces. 


I wander in and out of the festival of life, butt 
am never really a part of it. Even in the very middle off 
the crowd and the laughter and the good time, I am out- 
side looking in at the light and the warmth. And all the* 
time, others are taken in. But I am only a noisy gong ano 
a clanging cymbal when I try to enter. 
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The world and all that is therein is theirs, not 
ours. Nothing there has a me-ness to it ... except my 
solitariness, my alienness, my disconnectedness, my sack- 
ness, my anxiety, my dread. That is me. That is the ex- 
periencing I have of myself. 


A blazing burning of everything within, alter- 
nating with frozen ice. 


Condemned to be always the spectator. 
Despised and rejected by men! 
And God too ! 


aie 


When they don't leave me alone, people are always 
trying to invade me ... so they can use me for their own 
purposes. They violate me and try to set up their own © 
settlement within my territory. They gallop in on horse- 
back with no thought of my privacy or right to dispose 
of my one life on earth. If I try to tell them off, they 
have untold power to hurt. Demonic power. 


So I become a shut-up-ness. 1 know it is fatal. 
But what other strategy is possible? I build a moat around 
my consciousness, I erect battlements and a dark, window- 
less chamber where the last stand will be taken. 


Sometimes I think of myself as encased in a shell, 
from which I make frightened, little, scurried excursions. 
Like a hermit crab. Maybe I didn't even make the shell, 
but found it laying around. 


In any case, my attempt on these excursions out 
to find some one is always futile and pathetic. So I go 
back down the labyrinth. 


Down there are secrets nobody knows except me. 
Down there is desolate country where wild beasts live. 
Down there are boundaries which give me shape, so that 
I know where I begin. Down there I do not explode into 
chaos. AS I might if I were outside. 


a. 
But, my god, way down, down, down, there is a 


'not-there-ness.' I am not. There is only paralyzing 
hopelessness and unutterable futility. I no longer feel 
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my self. I taste death everyday of my life. I dive - and 
find myself a demonic nothingness in inconceivable ab- 
solute aloneness. 


I am disappearing, wasting away. I am without lovee 
and true to nothing ! I will never realize myself. Lite nm 
is rapidly slipping away. | 


PEOPLE ARE NO DAMN GOOD! 


CHAPTER XVIII 


Society consists of at least five people wha know 
each other, are aware that they are all Caught in a com- 
mon fate, and have some common conviction which dependably, 
calls out a similar response in each other. A society is 
the fundamental unit of human growth; only society makes 
possible civilization. 


Teilhard de Chardin has envisioned us with his 
interpretation of the outcome and process of all the 
millenia of evolution - the emergence of a world net of 
thoughtful men, who deeply care about persons, are in 
honest communication with each other; each open to the 
lure of God to become more than he now is. Wherever we 
are, we Can participate in such corporateness, and group 
life that has such quality. 


How would you describe the goings-on within such 
a group? That is the habitation of God bringing off such 
evolution? 


MCMBERS UF UNE BODY } 


Christian existence is not the lonely one ona 
mountain top looking down at struggling humanity - and 
outrageously "righteous." Nor is it attending dignified 
week-end religious entertainment to get one's soul up- ; 
lifted. Nor moving as an isolated customer through a cafe- 
teria line, choosing what may please his palate, respon- 
Sible to no one. 


els 


Christian existence is people who care about each 
other. And mankind. 


Christian life is group life. A task force engaged 
in history-making. 


What do we mean by ‘'group'? 


Not just any association of people. Certainly not 
people temporarily confined to the same geography. Nor is 
a group a crowd - where the responsible center of each 
person is obliterated, their particularity ignored until 
they are faceless. Conformity is not - group. 


A group is continuing invitations to become per~ 
sonal. Occasions to be, rather than to diffuse into 
nothingness. Inward-outward events of persons-in-relation- 
ship. A task force engaged in history-making. 


A group is redemptive only as ‘a body' in which 
the following kinds of events are going on. To the extent 
that they are going on, creating and redeeming are going 
on. 


| In.a redemptive group 
People feel deeply. 


To feel is the last freedom a human being has. 
Loss of power to have significant personal feelings about 
what is happening, is sickness. 


Only feeling gives us a life world; in contrast to 
a barren, grey world. Only feeling gives us mountains and 
valleys, not merely plateaus of boredom. 


The core nature of a human being is ‘caring about' 
The depths of personality are not hostility and sexual 
urges - as Freud thought - but an intensity that is felt 
most forcefully in anxiety. In the feeling that one is 
about to be disastrously estranged from humanity, or that 
one's self consciousness is evaporating into nothingness, 
‘or that one is unable to see what is ‘out there’ (swirling 
fog conceals the enemies). Man cares about his Self. 


In a group a whole range of intense feeling is 
possible. We can admit that we feel threatened, attacked - 
when we do. "Care" can expand into caring about others. 
Freedom to feel deeply gives us an organizing center. 


LoL 


"I've studied so many books, passed so many 
exams! But none of it stays with me. I need 
some experiences by which I can anchor memories. 
and organize it all into some meaning. How 
can I get some experiencing of myself?" 


In a redemptive qroup 
People communicate. 


Human existence is joint, interpreted experience,, 
Every society must be constantly renewed by face-to-face 
communication. A redemptive group is a communication net., 

Without communication, there is no group. Nor 
person, or mind. Non-communication is horrible shut-up- 


nesSe 


"It's been real good to come in and talk to 
you. At last I've done it. I've been evading 
you for weeks." 


Communication is not primarily information givingg 
but a two-way circuit of communion. Of transmitting per- 
SOnS « : 


A change is occuring within the Protestant churchn 
from oneway communication as a life style marked by en- 
counter, dialogue, honest self-revelation, entering inta 
other person's views and experiences. 


"In that small table group, we got so we could 
come at each other, be honest about what we 
really thought, and pull the discussion back 
to important issues. I had never before been 
part of such communication." 


In a redemptive group 
The manufacture of meanings is Cl Ng .0n-. 


Today we need words full of experiences and ideas; 
so that they will be powerful. We need our flow of feeling 
and experiencing lighted and permeated by the great words $ 
of our civilization. 


Like the Greeks, we have a constant need to dis- — 
cover "What is this?" The ancient Hebrew was not the i 
only one with a built-in passion for asking “What is the 
meaning of this stretch of history? What's going on here?™ 


So do we. We too crave a community of interpretation. 
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Every human being lives in meanings, feeds on 
them, and can change only as his meanings change. 


"In this fellowship, we find a point of 
vision, from which we see the stream of 
meaning that has wandered in and out of 
our days, and flows along the road that 
lies ahead." 


A_redemptive group 


Is an arena of decisiveness and troth. 


A group brings us off the balcony as spectators 
into the arena of forked road choices from which all 
other choices follow. Inexorably the question presses 
"What is my troth? Where do I place myself here?" As we 
make commitments, we are no longer on a quest but a pil- 
grimage. We experience that long-term ethical striving is 
character. 


In a group we stand up and are counted. We become 


manifest. We become some thing. We quit trying to please 


everybody, and decide whom we want to please. We neither 


-crawl or fly, but walk upright among men. 


There is some work which only we can do, some 
redeeming of the situation which cannot happen apart from 
us, some one in this moment we are to respect, some lonely 
outpost which only we can hold, a God who expects of us. 


"Put up or shut up 
And if not now, when?" 


In_a redemptive group 
We experience immediacy. 
The situation is here. We are within it. The 


people involved are here and have to be dealt with now. 
We cannot postpone, declare a moratorium, be a Christian 


 'sometime'. 


The world is constantly coming to us in the form 
of a person. 


We can no longer ‘'con' people, talk out of both 
sides of our mouth, or argue irresponsibly. The situation 
is reals consequences follow. Right now, and here, the 
possibility of life or of nothingness is offered by the 
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Kingdom of God. Yes or no? 


"The most important thing in this whole 
experience was the sense of God's being 

for me. God is no longer simply a past or Si 
a future reality, but a present immediacy. 
Whereas I] could, before the experience, 

divorce my actions from God's, and consign 

him to heaven, I no longer can." 


From time to time, ina redemptive group, one 
bears his cross. 


A cross is not pain, but sufferings ies) 4 ta aeee 
for the sake of someone else, not merely taking it on the: 
chin from an unjust world. And we could have avoided the 
whole situation, but chose not to. We follow through in § 
the atonement which is needed. 


Without the royal road of the cross, .there-is ne 
moving group. | | 


"We have encountered structures of evil 
We were not overcome 


We took the worst 
Within ourselves 


And transformed it 
Into new possibility 
Of something better." 


In a redemptive group 
We repent - realistically 


A group is an ever-present demand to cease vio- 
lating other people. In a redemptive group we have the 
Courage to report to the others what happened to us right 
when it happened - and not after the hurt has sunk down 
in deep. It is presently felt hostilities, resentments 
that can be handled healingly - not recalled ones. Only 
in a group do we really work this way. 


Here and now we must be restored to relationship 
with humanity and God. Or get up and leave; stay unre- 
generate and emotionally divorced and disinherited. 


¥ 


Sin is not some abstract estrangment, but alienatic 
from particular people, events, relationships. Sin is 
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violating, profaning. And this relationship must become 
un-profaned. It is cheap grace just to reel off a general 


confession in a church service or consult one's psychiatrist 


in privacy. The group must be healed and reconstructed. 
The process is painful but a journey into freedom. 


In a group-for-us, there is always a dependable 
relationship with at least one person; so that an indi- 
vidual is strong enough to face his need to change. 


"Wwe have bared our meanness 
And found forgiveness" 


In a redemptive group 
Existence; not word games. 


In a redemptive group, we find (all put together) 
the Christian mode of being-in-the-world. 


Christianity is not doctrine, but existence. 
Truth is not statements about relationships, but a mode 
of life in which such relationships are actual. We know 
the truth only to the degree that we participate in it. 
We are within the daily liturgy of creation-redemption. 


A group is an escape from 'spiritual' into ‘worldly 
religion. An escape from the purely intellectual level 
into depth. 


"I was baptized and joined the church. But I 

had not felt the reality of Christian convictions, 
in spite of confessing them ‘before God and 

the congregation'. I accepted the conceptions 

of God, love, revelation, sin, salvation, and the 
church, without really understanding them. 
Without going through the process of questioning, 
thinking, suffering through them. Many times 

I have almost given up trying to struggle 

through. 


"But in this group I have found others who are 
grappling with making Christian existence real. 

I have come to realize myself as a Christian 

in existence, not only as a complex of verbalisms. 


A group is mission tackling the world; making 
history, not just moaning about it. A covenanted people 
pioneering truth trails through a wilderness, establishing 
a small colony of love for mankind. 


Loo 
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The Organic Body of Christ 


The redeeming group is not individualistic, but 
the existence of 'an habitation of God through the Spiritt 


"Bonded and knit together by every constituent 
joint, the whole frame grows through the due 
activity of each part, and builds itself up 
in love." (Eph. 4:16) 


"The peace of Christ =< 4o°which you are called 
in one body." (Col. 3:15) 


A_Teacher and a Class 


A teacher speaks of his dreams of what a class 
may become, and thus describes the "workine of a 
Christian body. 


"I crave companionship in an enterprise. For classes 
sessions where thought is Created; each of us Coming from 
some pioneering enterprise, bubbling with experiences 
and stirred-up imaginations. And we have at each other 
and some crucial situation. This companionship could be 
Called encounter, co-Ccreation, mating. Without it, teacha 
ing is the boredom of dealing with dolts; with conventionasa 
Christians who are afraid of participating knowledge and 
want to be saved by a spectator's balcony. 


"The image of teaching deep down in my conscious- 
ness is not so much ‘lighting a candle' as "awakening a 
Spirited existence'. I wish desperately that each student 
become a personal truth. Sensitivity. Freedom. Potential 
taking shape as significant form. A work of art capable 
of evoking other works of art. A tenacity in the good that: 
instead of being blown about by the winds of prevailing 
Opinion and conflict - is a sense of direction that creates: 
the future, 


"SO, aS a teacher my feelings are a combination 
of exulting and despairing." 
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CHAPTER XIX 


A new discovery is being made of a very fundamental 
kind of relationship. 


The relationship with a Guarantor. Not with one's 
own age and experience group ("brothers and sisters"), 
nor with authoritarian "father-mother" or "boss". But 
with a guarantor. 


This kind of relationship does things to all of 
us. It is specially relevant to the adult worker with 
youth, and is a model of trans-generation relationships 
and dialogue. 


Young people are looking for it, and they should 
Brow that they do. For it too 18 paradigm. 


THE ADULT GUARANTOR 
What He Does For Us 


A guarantor is a significant other, who is farther 
along in life, who establishes us with a co-personal world. 
Knowing that he cannot live our life for us, but only 
Bffirm us’ as true and give us entree. "Entree" means both 
"the main course of the feast of life," and "the right 
and freedom to enter." 


A guarantor is not a father-mother substitute, but 
an adult who has a respected place in some activity valued 
by us, who notices us personally, talks to us as an equal, 
and by his dependable image of us enables us to feel 
being the kind of person I am, I will make it.' He is 
experienced primarily as one who enjoys me, thinks I am 
worthy of being listened to and understood. A person I 
Click with. 


Whatever our age, we need a guarantor as we work 
into the inner -circle of some new-for-us enterprise, having 
to become a new person in the process. 


We need such a person as a reference point of 
identity within ourselves. Also as a source of courage. 


For we can stand up to change and tension, grow by leaps 
and risk, only if something remains throughout it all,i.e., 
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relationship with a guarantor. A person who trusts us ani 
we trust, continues us. 


A guarantor firms in us expectation - as contrag: 
with wispy dreaming which we know is largely illusion a 
We begin, not only to vision the good life, to feel vagu 
that we are desirable life, but to feel that it will conp 
off. (Expectation is always both a vision of the desirabt 
and a belief that it will happen.) Being what we are, wee 
have a real chance in life. We can count on being some- 
thing special. 


Introduced by the guarantor, we become - often tt 
Our surprise - weavers of the social fabric. He does thii 
partly by clueing others on the expectation they may hawy 
of us. Somewhat as when a person takes us to a social | 
event and introduces us around, at first we are acceptedd 
not because of what we are (for no one knows that yet), 
but because someone has, in effect, said to both the in— 
troduced people, "You two are not enemies; neither of yoo 
are carrying concealed weapons, you can be trusted, somes 
thing interesting may happen." 


HOW DOES IT HAPPEN? 


SITE EELS ERT LS OS TNE EOE TES ES RCO EECA ES 


1. Recognition 


Dut of the blur of hurrying social paramecium, a3 
human face emerges. 


As we observe this person, he becomes credible te 
us. He earns the right to be heard, taken account of. Foo 
he has gained a respected place in some activity and 
society which we value. We see him as a representative ov 
the real world in which we want to establish ourselves. 
"He is an insider." He has been places and done things om 
seems to know what the score is, what's really going on 
at the right time. He has been in the struggle that we wi. 
have to make, and came through. He is no phoney, but the: 
real article. He talks honest, you know where he stands. 
If the going gets rough, he will not run and leave you if 
a sea of troubles. | 


Such is the emergence of a guarantor for us. But: 
only the half of it. i 


This person notices and recognizes us. He spots 


us in the blur of hurrying social paramecium, as some- — 
body worth noticing. As a unique specialness. He invokes 
Our presence. He invites us into relationship with Hime 


Be oy 
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Being the socially valid strength which he is, his 
recognition is affirmation. 


2. Manly Intimacy 


A certain kind of intimacy now arises. One which 
emphasizes very much both polarities of I-Thou. (A smother- 
ing, possessive, intimacy is not guaranteeing, but weaken- 
ing. And introduces basic insecurity.) 


The young person's final fate is not to be a 
satellite. The over-lap of personality must not be too 
much. Each person's own territory to conquer and civilize; 
own lonely outpost to establish and defend; own area of 
freedom, maneuverability, playfulness, originality, ex- 
pertness; own center of decision and responsibility and 
its boundaries, must stand out. The young person feels 
that he can struggle with the adult, not give in quickly 
to the adult's views. Sometimes he can win. Likewise the 
adult has the same freedom to disagree, have differences, 
be his own integrity, feel as he does. 


The relationship has ‘distance between' which each 
is to fill. The co-personal world is rough and elemental 
like sky and mountains and evolutionary life. 


As needed, each can be an opportunity for the 
other of testing himself against reality. Even the voice 
of that which he cannot ignore with impunity. 


3. Plunges us into situations which awaken our 
potential; which we develop at our pace and 


control. 


The guarantor sees potential in us. And sanctions 
work in which we discover our 'name', and our powers of 
Creating. 


For he is in love with growing things. Like a 
freshman football coach, he is solely concerned to help 
us make the team. He is not the varsity coach who is con- 
cerned that we win a game for him. Or to change the root 
metaphor, he is loyal to us as architect, not as a hewer 
of wood performing assigned tasks. He sees us as a potential 
skilled craftsman in the workshop of humanity. 


Often the guarantor helps bring into being around 
us the basic societal cluster of about five people, committe 
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to a common enterprise, and seeing things about the sames 
way. At least he may become the occasion of such gatherij 
together. 


He senses us at the point of our life vocationvag 


We are also birthed by meeting the quality of hig 
existence. By being exposed to 'where he lives.' We comes 
mune more with his consciousness than we do with his 
conclusions. Around him, we are ‘more than usual.’ And 
Over a period of time, we are generated. 


He helps us to understand ourselves, and grow exes. 
periences on into meanings. Less than the usual person igs 
he interested in analyzing, criticizing, judging. We are 
received and reborn in his understanding of us and our 1i: 
world. Perhaps particularly in peak moments. Decision 
moments. Or dark moments when despair and resentment settt 
ie 


Throughout conversation and discussion, he offerss 
his own experiences and convictions when it is most re- 
levant to do so. But he does not try to ‘Sell them, ae 
insist that we believe as he does. He enjoys the play of 
mind upon mind..When pressed, he is a fairly skilled 
interpreter of the events of our time and the meaning of 
life, can state fumblingly and in situation the faith outt 
of which he lives. 


He becomes our door to an ideology. 


What Kind of Person is Required For 
Guarantor Today? 


Usually the guarantor may be an older person. But; 
in some situations, the son is guarantor for the father, 
the young adult for the adult. Possibly the adult guarante 
is crucial for the young adult, since the young adult is 
trying to batter his way past the thresh-hold on into the: 
hall where the real decisions and shaping of civilisation | 
is taking place. | 


We have already intimated many things about the , 
person of the guarantor. For example, that he has entree, 
Standing, some expert knowledge of the situation into , 
which the introduction is taking place. 


For adolescents and young adults, the crux of the 


guarantor problem is probably to find people not too far © 
removed from where the young person now is. Those who are — 
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a working model of the next big step. 


But more importantly, the task is to find adults 
who are living the becoming future now. Who have some 
sense of what possibility God is offering in this moment 
of history. Who are living in New Time, rather than Old 
Time; are of the growing edge, rather than the rotting 
edge of civilization. Let young adults be joined with 
such adults in the workshop of the world. 


Adult guarantors for today's young life will have 
to be 'rebels with a cause'. People who risk in a way 
people don't ordinarily do. People who instead of talking 
about the past - and in pious language - are present in- 


carnations of New Testament vitality. And know the truth 


of the Hasidic saying - 


"Every day, man shall go forth out of Egypt, 
out of distress." 


Guarantor will have come through the agonies and 
creating now going on, and be seen as capable of leading 
everybody's rebellion against the stupidities and inane 
rationalizations by which man half-exists. 


The Christian guarantor will also be clear that 
God is as concerned about even the person lowest on the 
ladder, as He is about himself. That we are all ambiguous. 
He communicates that he too is still trying for relation- 
ship to God and for authenticity. And out of his life, 
God's love spontaneously fountains. 


The Guarantor Relationship is the 


Healthy Commerce Between the Generations 
Each reader will make up his mind on how important 
guarantors are in his life (and how important it is to 


be one), after considering this presentation and his own 
experiences. 


We have been talking all the time about the kind 


of ‘adult leader' necessary in church circles to work 


along with youth. And how adults and young adults relate 
to each other in any organization. 


But there is a larger issue about the relation 
between the generations of man that should be dealt with. 
One of the biggest rifts in our society may be the rift 
in communication and credibility between the generations. 
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Many are saying that this is a time when: people ~ 
consult only their peers in a sort of self-contained 
‘wisdom begins with us! cluster. For example, to some 
degree all young people do belong to an anonymous world-- 
wide youth culture. 


It is also said that in a rapidly changing world, 
the procedure of consulting only one's peers is the only: 
one that makes sense. For all others are already obsolete: 
Only young life is relevant to a world in metamorphosis, 
There is much truth to this. But not all truth. 


But even if we go to peers for our guarantors, 
some are more experienced than others, some feel that thee 
want peculiar access to ‘inside dopesters'. Every youth 
movement, every revolution, quickly becomes a facade be- 
hind which older folks (who still think they are the younrr 
generation) control the minds and directions. Guarantors 
there will be ! 


(For example, the intelligentsia young people 
of the western societies had as their gQuarantorss 
for some time alienated novelists who wrote 
such inanities as "the end is not freedom from 
the middle class, but freedom from society 
itself... the idea of losing oneself to the 
point of self-destruction, of Surrendering 
oneself to experience without regard to self- 
interest or morality, escaping wholly from 

the social bonds, is an element somewhere in 
the mind of every modern person."...) 


The relationship between generations is not 
properly understood if it is seen as a matter between 
adults and young people. The relationship and rift, is 
between two or more 'fate generations.’ Each common fate 
generation is the young adults (18-30) who were hit by a 
new and distinctive outbreak of history while they were 
in their formative years trying to enter (or being forced? 
to enter) the adult world. | 


People who were young adults during the depression 
of the 1930's in America have a different set of anxieties 
life world, definition of the crucial existence questions, 
than the young adults formed by the Korean War fate. Those 
formed during the irresponsible affluent period following | 
the war are a different fate generation than the high 7 
school and college students of the Civil Rights struggle 
today. 


These different fate generations have trouble all 
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their lives talking to each other and uniting in a common 
civilization enterprise. But they must. Their rift 

must be somehow bridged. The hunger of each individual to 
find a guarantor may make possible some continued direction 
in civilization, and overcoming of the rift. 


So in the adult guarantor we are offering a model 
for transgeneration relationships. (Or more accurately, 
relationships of transfate generations). It is not too 
much to expect that some ever-learning adults will be 
tackling the new fate also,. hoping for life to match it, 
knowing that they themselves can only go so far, certainly 
do not have the necessary equipment. Even though their 
minds were formed and equipped in another fate time. 
Adults who are happy to enable new minds and leaders to 
grow. 


Relationship of some kind there will be. It is in- 
adequate to hold up rebellion and authoritarianism as the 
all of youth-adult relationships. 


Authoritarian Plato solved the relationship prob- 
lem by proposing to ‘clean the canvas'. All citizens above 
the age of ten were to be expelled from his city-to-be- 
made-ideal, thus freeing the young generation of all in- 
fluence from the normal adult generation, and placing 
those just entering life completely under the contro] of 
men like himself. Thus a new chain of being would be en- 
gineered. Many today are trying variations of his scheme. 


For those who believe that God continues to create, 
that no generation (including Plato) is the final truth 
which now only has to be faithfully duplicated, that each 
generation must be originatively creative if civilization 
is to be alive, that all adults and all young people are 
ambiguous mixtures of good and evil, and finite - a more 
flexible, complicated, effective solution will involve 
the free emergence of an adult guarantor for each young 
person and for each 'fate generation’ of life. 
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CHAPTER XX 


i IREBEL® 


The place of rebellion in the growth of a per-_ 
son. | 


1. -GOD REBELS 


Through Amos, for example, He said, "I despise 
your feasts." 


Stupidities have gone on all tco long in this 
world. 


We, too, should rebel. Rebellion is not neces- 
Sarily distasteful to God, provoking his anger. 
It may be his working. 


"Would that all God's people were prophets!" 


IIT. A_ PERSON MAY COME ALIVE IN REBELLION 
He begins to Sei deeply about what is happening; 
To experience what is 'me' and 'not me'. To feell 
himself as a center of choice and decision, tea 
take an active attitude toward what is happening3z 
to discover himself in charge of his one life on? 
earth. 


Without feeling deeply, we are mediocre as human? 
beings. Without rebellions happening, no one can? 
become an "I" or know that another is a Thou. 
Little learning, development, wholeness, without: 
some rebellion. 


ITI. PRACTICE IN ANSWERABLE COURAGE 

Through rebellion and conflict, we may learn to 
hold our own with power people; become confident: 
that we can. We may experience themselves as ones 
who can stand up in a crowd and become visible. 
Able to hold a lonely outpost against all comerse 
Without rebellion, how shall we become people of ' 
integrity instead of smooth conformists? How shal. 
we be free. to imagine something better? 
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IV. 


VI. 


VII. 


ESTABLISH AN IDENTITY 


Through "I rebel", we establish an identity by 
which we judge and direct actions. We may become 
clearer about what kind of person we dependably 
are. Discover what our values are - when the chips 
are down. Rebellion flushes out our hidden in- 
decisiveness. 


"If you be unwilling to serve the Lord, 
choose you this day whom you will serve ...; 
but as for me and my house, we will 
serve the Lord." 


THE LORD OF CONSCIENCE 


Through rebellion we may learn to endure "as see- 
ing him who is invisible." We may discover that 
God alone is the Lord of the conscience. And to 
discover to what we can be true, is finding the 
North Star among all the other stars. 


LIVE IN NEW TIME 


"I rebel" may lead us into living in New Time, 
escaping from Old Time and its slimy existence. 


"The old has passed away, behold the 
new has come." 


REBELLION IS DANGEROUS 


Rebellion has dangerous forms. 


Cain rose up against Abel, his brother, and slew 
him. Jonah rose up to flee to Tarshish from the 
presence of the Lord. 


Many today are “rebels without cause", fighting 
solely for freedom from, and not also for free- 
dom for. 


Most are rebelling out of being hurt. They are 
fighting the world that has mistreated them, and 
not the particular thing they think they are. 
Some rebellions are orgies of emotion back toward 
Old Time. Recognize all these for the sickness 
they are. 
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The prophet rebelled because he cared deeply for 
his people, and for the possibility that God was 
about to bring off. Only the prophet is the true 
rebel ? 


VIII. HANDLING REBELLION 
If desirable growth is to occur, it is crucial 
how rebellion is handled. 


To get all upset and bothered is not very help- 
Fak, 


Neither is feeling guilty about it. 


Not to see rebellion as one of the few Oppor- 
tunities there are for growth, is to * ODOpe sss 
like the blind" and "growl like bears." 


If not accompanied by communication, rebellion 
may lead to a permanent state of resentment. 


CHAPTER XXI 


Striving to become authentic is another definition 
of "ever youthful". What constitutes being authentic? 
Tuning, into “Create, in me a clean heart, O God, 
and renew a right spirit within me". Being real and pre- 
sent. Taking off the mask. Resonating with crystal clear 
tone ... for the moment freed of impurities, blurred and 
confused existence. Communicating the honest feeling from © 
deep down, saying "yes" to the needed conviction struggling} 
to be born. a 


Only those who yearn to be authentic, who hunger | 
and thirst for righteousness...are candidates for the re- 


ligious life. 


Here is the closing thought at a training con- 
ference for adult leaders of youth. 
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BECUMING A TRUTH 


The staff that has been working on this after- 
‘noon program felt that the last thought we should have 
in our minds as we leave here is this - 


The Christian life is a life always of becoming 
a Truth. 


| Christianity is not primarily propositions - al- 
though ideas are both necessary and impertant. It is pri- 
marily the Truth of a personal life, Before Jesus came, 
there were many ideas. The Greeks and others had a lot 
of ideas. But it was only when God's revelation came in a 
personal form, and came down and lived and moved right 
where people were living, and exposed itself to all the 
slings and arrows of good and outrageous fortune, that 
people began really to have a revelation of what God was. 


This same action is also upon those of us who call 
ourselves Christian. We are to be manifest in this world. 
A Christian who is not working at the job of becoming a 
truth - a personal truth - is also a contradiction. We 
are to be Truth, not just to talk about truth. We do have 
to talk about it, but the real call is that of becoming 
a truth ourselves. To be sure, imperfectly. 


If Il understand young people, this is one thing 
they would like in the adults around them. If they could 
find even one adult who obviously takes seriously this 
business of striving to be a Truth; if they could find 

one or two adults who keep on growing - so that they are 
freshly a truth and not just the same old one, now dim 

and encrusted - then they would have the kind of surround= 
ing life which would enable them to move toward becoming 

a Truth. 


This is what the staff wanted to leave with you. 
We ourselves believe this. Somewhat inadequately, it is 
the direction of our own lives. The major training effort 
of any youth leader is at this point of 'becoming a re- 
ligious truth'. So that his life has a meaning to it ... 
that is deep down inside. There is a flame. 


So this sets for us the direction of our own 
growth; and the direction of leadership education programs. 
And how do we relate to each other - those of us who are 
in the leadership of the local church - so that being a 
part of the staff of a church is this experience of be- 
coming a truth ? 
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Now becoming a truth isn't just expressing your 
feelings. There is a Truth which Christ revealed about 
the nature of man. He is a revelation of the nature of am 
man aS well as of the nature of God. What we are talking; 
about, then, does not mean just being that you can think; 
you ought to be. There is an essential nature of a man — 
hidden as a potentiality within each of us by God him- 
self. Our becoming a Truth is Saying "yes" to this pes 
tentiality, and being a good friend of it. What is that 
potentiality ? 


A desire to be manifest, and not to remain 
hidden in this world; 


A wisdom that interprets life; 
A love that can be a presence to other people; 


A commitment that even suffering cannot turn 
back. 


This is at least part of the Truth which Christ 
has revealed to us. And it is the call made to us as 
leaders of youth, hoping that somehow or other we may 
awaken the same potential within them, 


CHAPTER XXII 


Everybody 'sexes', but only those interested in 
making money out of it, do much talking about it. 


We don't know very well how to talk about it with 
young people. But the crux of our conversation must be 
in its meaning, and not just its biology. "Leave off the 
introduction, begin at the middle and go on from there" 
is the plea of teen-agers to adults of the Chace. 


This is such an endeavor. It would be preceded by 
an intensive consideration of Martin Buber's "J-Thou"; 
Marcel's " Creative Fidelity "; and a Protestant doctrine 
of marriage. 
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THE MEANING OF SEXUAL INTERCOURSE 


Sex is located in the context of creation. Its 
inner purpose is the creation of new life. While the 
bringing into existence of a child is the most startling 
form of creation, sexual intercourse between persons has 
other creative purposes. It is these which I want to in- 
terpret. 


a. Relational Event 


Sexual experience is an endeavor to break through 
the walls of flesh to diréct union of the all of us with 
the all of the other person. It is the endeavor of two 
individual centers of awareness, held apart by individual 
experience and physical structures of the body to come 
into direct and naked union with each other. The warm 
embrace, the vigorous kiss, the deep penetration, are all 
evidences of the intensity of this desire to achieve union 
with the inner core of the other person. 


For every person is an aloneness - a loneliness 
which cannot be endured apart from a constant striving for 
Some uniting. Matthew Arnold strikingly expresses the long- 
ing, like despair, which sweeps through men as they realize 
that each person is an island in the great ocean of life, 
separated and estranged from all other islands - 


Yes: in the sea of life enisi'd 

With echoing straits between us thrown 
Dotting the shoreless watery wild, 

We mortal millions live alone. 

The islands feel the enclasping flow, 
And then their endless bounds they know. 


But when the moon their hollows lights 
And they are swept by balms of spring, 
And in their glens, on starry nights, 
The nightingales divinely sing; 

And lovely notes, from shore to shore, 
Across the sounds and channels pour; 


Oh then a longing like despair 

Is to their farthest caverns sent; 

For surely once, they feel, we were 
Parts of a single continent. 

Now round us spreads the watery plain -- 
O might our marges meet again $ 
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Who order'd, thatitteir longing's fire 
Should be, as soon as kindled, cool'd? 
Who renders vain their deep desire ?-- 
A God, a God their severance rul'd ! ; 
And bade betwixt their shores to be cr 
The unplumb'd, salt, estranging sea. 


self-conscious man experiences life as this ul- 
timate aloneness, surrounded by a hint of other existences 
And therefore he is driven for experiences in which he 
breaks through into direct immediate union with another 
person. 


Each person must again and again discover that 
there is enveloping life which receives him. That there 43 
warmth to the world. That the world is not just cold barn 
physical event. Men and women keep coming to the sex ac 
hoping to discover that such a world is available to 
them. | 
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But only a certain kind of person can give con- 
vincing evidence that the world is not just impenetrable 
physical activity, can provide the warm world which en- 
ables us to become human and stay that way. FS 


Unly when the world comes to us as a person who © 
knows us and embraces us, is our aloneness really for- | 
gotten and overcome. To be embraced anonymously - waithoutt 
being recognized for who we are - is not healing, but 
destructive. Not to know the nature of that which embraces 
us, leaves us still puzzled and uncertain in an impersonas 
world. The deeper the knowledge of each other, the farthes 
away we are from being a thing. 


But knowledge of each other is not enough. Unless 
we respect the envelopping life which embraces us, the 
experience is ambiguous. It is repulsive, and we are dri=-=- 
ven back to hoping that we could be alone, and damning | 
the tension that brought us together. 


So the intimacy of sex has to do with a frame of 
Orientation and devotion. Only intimacy with one whom we 
respect; only being received by one whom we regard as 
worthy of devotion is truly healing of aloneness, and 
Creative of new potential within us. To be considered 
Valuable and worthy, they must themselves be true to 
Something, mean to mean something. 
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We can see why the sexual experience has 

been so closely related to the experience of 
union with the Divine. And why the God-hungry 
must almost necessarily use imagery similar 
to the sexual when they try to describe the 
mystic experience of their fellow men. 


It would seem fair to conclude that the 

sexual experience is to be interpreted in 

terms of the religious striving of the mystic 
experience, rather than to insist that the 
mystic experience is merely a sublimated form 
of the sex act. Union with that which we deeply 
respect and value 1s the key significance - 

the joyful fact that we have discovered a 

frame of orientation and devotion which extends 
to us an embracing warmth and awakens full 
giving from within us. 


WHAT KIND UF RELATIONSHIP 7 


Not only is sex a personal relation, but certain 
norms can describe the kind of relationship involved in " 


desirable sex. 


The inherent nature of sexual intercourse is gi- 
ving the all of oneself without reservation. 


When this nature is violated in any sexual act, 
then sex is being trivialized and sickened. 


| What pre-existing relationships do this 'nature- 
to-be-realized' require ? 


That we already have shared common experiences in 
many other areas of life. Already have established common 
vivid 'public opinion' and conviction about some felt-to- 
be-significant matters. Already know dependably what each 
of us is like ‘in fair weather and in foul'. Already have 
been taken up into each other's understanding - even in 
dark moments and times when we were unlovable. Already 
have trusted each other in other situations, and found it 
life giving to do so. | 


In this quality of relationship-sex, there is not 
only this past content, but the quality of the present 
moment. The quality of one freedom invoking another free- 
dom. Lack of duplicity, masks, pretense, compulsive com- 
plexes. Actual encounter. Some intimation of I-Thou. 
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There is also expectation about future. Expectatice 
that the other will not make one public property after 
the act. Will stilllove one instead of being sad and on 
to the next. That good consequences will follow. 


It seems that only the enduring covenant relation-- 
ship of marriage - where we are dealing with the whole 
living substance of the other, enables some actualization 
of self-giving without reservation. Of sex.as giving in- 
Stead of grasping. Of life in troth, rather than in 
uSing. 
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A second assertion can be made about the nature 
of truly sexual experience. It is an expression of the 
persons involved, and not just of segmental tensions. 
Healthy sex is an art experience. The major vivid art 
experience most generally available. The only art ex- 
perience that many people have regularly. 


By 'art experience’ is meant an intense experience; 
of power, that has design (meaningful organization), and 
is an expression of the person (not imposed by necessity 
and the environment). 


Aliveness 


Sexual experience is an experience of aliveness; 
of a flood-tide of existence. And man is meant to be a 
Passionate existence i.e. he is to live with a vividness 
that gives evidence that he is. Beaten down by the events 
of daily life, man treasures experiences which affirm 
"T am - and in power." 


Art is an aliveness which comes partly by a 
jet sings -go' - a loosing of self-concern and anxious care 
of one's self, a relaxing of control and watchful guidance: 
A spontaneity arises and action flows from it. And we 
deeply feel that the spontaneity is right and need not 
be questioned. In contrast to thinking, - which is a4 pro- 
cess of differentiating and dividing and controlling, sex 
is an escape from differentiating consciousness to an ex- 
perience of a core of existence which is there before them 
thinking aspect of experience is partialed out. 


Mature sex is a consummatory experience in which 


one has immediate enjoyment. The person is no longer 
reaching toward unfulfilled plans and goals; he is utterly 
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absorbed in a moment of realization, of beauty, of 
vitality. Such an experience brings also unification. 


Sexual experience is one event in which the entire 
sonsciousness is altogether possessed by one fundamental 
2xperience. For the moment at least, we are not divided 
sy differing impulses, plagued by fears and anxieties which 
tear away at our wholeness. Life is good and strong and 
confident when it has one center rather then many con- 
flicting centers. The experience of utter absorption, of 
absolute freedom from disintegration is one of the most 
intense delights granted to man. And sex can be of this 
nature. 3 


Jnified Richness 


Sex as an art both brings and requires meaning- 
ful organization. And this we welcome. For we are a stri- 
ving to become and maintain a system of life - unified 
richness. To achieve an integrity, to somehow hold every- 
thing together. 


The more that is brought into the organization, 
the greater is the experience. The more levels of existence 
brought into unification, the more areas of shared life 
included in the meaningful organization of two persons' 
sex relations, the more intense, powerful, and 'solid' the 
experience. 


Mature sex is a fusing of two personal histories. 
Within the individual, mature sex is an integration of 
biological urge and satisfaction, personal relationships, 
and hunger for children and family. A fusing of the erotic, 
the personal, and the generative. The latter must not be 
left out. Sexual relations find part of their necessary 
Meaning in the joint creation of new life. To deny alto- 
gether this deeply embedded function of sex is to leave 
it too thin and superficial. The solemn mystery of sharing 
in the creation of new life capable of creating more life - 
both through the sex act and the continuing fidelity to 
the growth of that child - adds new richness and joy to 
the total sequence. And the growing child pulls the pa- 
rents into relationships with all the person-producing 
and person-destroying forces in the world. 


'Wholeness sexuality' participating in the gene- 
rations of man then, is biological mobilization, intimacy 
of two whole persons! celebration of meaningfulness of 
mite, actualization of integrity. 


So man yearns to find those kind of sex relations 
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which will yield a unifying of his total personality, 
rather than tearing it in all directions. The all of ha 
hopes to find sexual relations which will bring togethez, 
his emotional life into one well-ordered and rich unive2 
rather than disconnecting and warring fragments. He want! 
the kind of sex relations which harmonize with the mean-- 
ings of life which he has discovered, and are in his 
identity. 


Meaning 


People who have lost Significant meaning for 
their lives find it Very rdat ficult <0. have Satisfying see 
relations. For they do not bring a whole personality to 
the sex act. Sex becomes a need performance rather than 
a celebration. It is mainly a source of dulling their see 
of life's inanity and brutalities toward them. In a war 
Society, soldiers and civilians have an excessive hungerr 
for some experience of intimacy. Their expectation of — 
future is so uncertain, that anxiety must somehow be dull 
For the destiny of their own personal life seems to be ® 
washed out. Without being able to Say it, they feel thatt 
they were not born for hatred and destruction, but for 
love and creation. They have a compulsive need for affec: 
tion and sex experience - combined with an inability to 
give continuing affection to any One person. 


This loss of meaning is found ad nauseam in con-- 
temporary novels and movies. They report that modern man? 
has given up the search for meaning, has disinherited 
himself from culture. Is empty of love and loyal to 
nothing. ; 


When people are empty of love and loyal to nothirs 
all the instinctual satisfaction in the world leaves the 
person unsatisfied. When people lose meaning and destiny 
for their own lives and for their culture, sex becomes 
Sick, 


The offering of a meaning to life and to the humae 
enterprise is one of the great functions of religion. Thee 
indirect but basic Journey to satisfying sexual relation- 
snip. 


IIIT. CONTINUITY 


CREATIVE FIDELITY 


Examination of the significance of sexual inter- 
course pushes us to consider continuity. % 
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Man is that form of life that has to have a story 
to life. Events have to fit together into a cumulative 
series where finally a significance becomes apparent. 

He is uneasy if forced to live on the basis of episodic 
experience one unrelated event after another with no 
adding up to something or getting somewhere. Under such 
conditions, he becomes compulsive motion. 


Man craves for some developing dependability in 
the midst of flux. In his craving for communion, he de- 
sires a continuing reality. Sexual experience that is of 
significance expands and deepens and gets somewhere. It 
is generative. Creative, rather than merely entertaining. 
Sex experience as one episode after another with different 
people is second-rate. Whatever his customs about sex 
relations, mankind has placed the relationship of people 
who accept some continuity in their relationship in an 
entirely different category from the episodic Don Juan. 
It is not the Don Juan who experiences the richness of 
sex - or personality. 


A lack of sureness that one will not be rejected 
in favor of some other, dogs many marriage relationships ~ 
today. An anxiety pervades that husband or wife will dis- 
Cover someone sexually warmer than the present partner, 
and therefore get up and leave. Or if not that, the pre- 
sent partner becomes ‘fringe’. 


Also many peopje have been so hurt in thear eaxnlya 
human relationships that they find themselves unable to 
accept the invitation to deep sex. And thus are driven to 
settle for relationships on a superficial level. They 
cannot believe that they are worthy of love in an enduring 
way. They are afraid that if they commit themselves to a 
continuity, they will sooner or later discover that they 
can't make a go of it. 


And many have come to not expecting much ofs the 
future. with a deep suspicion that there is no such thing 
as a deepening continuity possible, they grasp at little 
portions of it. But man has a craving for developing con- 
tinuity in his own character and existence. This craving 
fits with Troth on his part with someone with whom he 
continues to commune. This creving takes precedence over 
non-relational, non-personal instinctual craving. A life- 
long marriage involving children is one of the strongest 
methods of actualizing such craving. For in the experience 
of children, one has opened to him the continuities of 
life beyond the stage of his own personal existence in 
the world. 
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Human life cannot exist without the reality re- 
presented by the word "developing continuity' and 'trus Gm 
Nor can healthy sex. | 


Sex then, belongs in a world of trust. Belongs tos 
two partners who share each other's growth and graces, 
sense a personal richness in each other yet to be explores 
Partners who have come to know 'this Special person' has 
hidden potentiality that is to be awakened, nurtured, ine- 
voked. Within a climate of trust a person is free. to res 
veal his depth to another. 


Under these conditions, sex relations are a 
Sacrament - an incarnated expression of an invisible 
Grace which permeates the all of ‘life together'. Sex is 
a continually renewed relational event by which their 
I-Thou is celebrated and a freshness of selfhood brought 
to pass in each. 


SUMMARY 


Sex is not 'just one of those things.' We cannot 
treat it as an incidental or a superficial oart ‘of lifes 
It is deeply embedded in the dynamics of existence. 


The interpretation presented here is not ethereal) 
or 'spiritual’ or 'platonic'. The full-bodied sexual . 
response is what we have been interpreting. We have been 
trying to establish the most Satisfying and wholesome 
sexual intercourse. 


The interpretation is not idealistic - in the senss 
that it might be fantasy and cannot be experienced here 
and now. It does suggest potential, possibility yet to 
be actualized. It is more than what now is for many, many 
people. (It is not a statistical statement +} bt. poate 
in a direction which two people must develop concretely . 
for themselves. The risks and triumphs of personal inven- 
tiveness are still called for. 


The interpretation intimates that we should do 
basic thinking about so important a matter as sex in human? 
life. And come up with the best thought and imagery we 
are capable of. . 


Such aneffert, 1 beltewes wilt anvorve coalescing | 
Christian paradigms with the sciences of man. And finally 
a conscious choice out of the welter of a man's experience 
ing and interpreting, of the role of sex in human life. 
This I have done in my own WAY 
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I believe that even the distorted forms of sex 
are usually mistaken ways of reaching the fundamental 
meanings here presented. 


In summary, I put in stark contrast views which 
I have rejected. 


I have written from within an organismic-existen- 
tial-phenomenological-developmental Christianity. Such 
an understanding is against the following views - 


a) 


2) 


An isolationist approach which talks 
about ‘the sex.urge'. (Autonomous Sex). 


The viewpoint presented is for a wholeness 
approach. Sex is an act of the whole person, 
not of an instinct. 


A reductionist viewpoint, interpreting 
sexual intercourse - as sex outlets. 
Merely a neutral means of getting rid of 
tensions - of all sorts. 


- as a purely 'natural' act. But nothing man 
does is merely 'natural', but an expression 


of some meaning. Man lives as culture. 


- as leisure time entertainment. 


SS SR RR I EE TST IO ET LESS S: SESE ELE LLL SEED, 


More, not less, culture is required. Deeper and 
not surface and warped meanings make satisfying sex. 


Civilization is the meanings and significances, 
and not just the raw acts, which people perform. 


3} 


The use of sex 

- to prove something. That one is a Renais- 
sance Man. Virile, overwhelming, sophisti- 
cated, still young. Not cold. That one is 
a success at salesmanship, or being a 
marketing personality. 


- as an act of successful aggression, or 
attempt to heal hostility, anxiety. 


- as a means of achieving status. 


- 'making' love. 
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The viewpoint presented is for sex as love. 
The deeper the better. And between authenticss 
not pretenders. We already have too many ac- 
tors wearing a mask. 


4) Sex as episode. "Ships that pass in the nightt 


For developing continuity. story. Inclusion 
Some future-past-present. Within marriage. 


5) Individualistic sex. "I have needs and they 


must be met." 


"Sooner murder an infant in its cradle thar 
nurse unacted desire,” 


For sex as an act of religious interpersonal 
relationships. 


For a recognition of the need of an establishee 
structure of societal expectations and folk ways about 
SEX. 


6) Women were created by God for man's use. They 


are satellites of men. Exist for men's pleasuri 
and: tatallation. 


For all involved are persons. Equally to be 
wholly satisfied. 


1) Sex as inherently sinful. But neither are all 
sex rélations good. Quality, style, content,@ 
context, development, are criteria. 


8)"All I-Thou's require sex". 


9) Sex is only for procreation. And man must do ~ 


nothing (except abstinence) to control the . 
unceaSing coming of children. Clergy have the 
right to dictate the spacing of children, 
rather than the couple themselves. 


For sex as celebration of the whole 'withness& 
of two whole people. Sex as art and LOG Ler ys | 


But against interpretations of sex which leave? 
out sex as generativity of children and home. 


10) The current effort to throw the term ‘love! 
Over every impulsive outburst of Id. Such usa 
of a great word of Christian civilization, igig 
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duplicitious, deliberate blurring of thought. 
Murdering the very possibilities of truthful 
mind. 


11) The mentality that believes that man can make 
of sex whatever he pleases, and not suffer 
consequences for wrong styles. 


For the view that God creates, sustains, invigo- 
ates life. There is in the world a Ground, a Potential 
hich is form-producing. Not. everything goes. 
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Sex is located in the context of creation. It is 
timarily a relational event and an expression of the 
ersons involved. It is interpersonal art. Its components 
nelude creative fidelity and continuity. Its quality de- 
ends upon the meaningfulness of life for the two people 
nvolved. Sex is a cultured act. Sex is celebration. 


Healthily sexed persons like it this way $ 


I believe that there is a joy and amplitude of 
ex experience open to the religious person that is not 
pen to any other person. For he brings to it a wholeness. 
n absence of crippling fears, excessive aggression, com- 
ulsive need to prove himself. A presence of playfulness, 
pontaneity of expressing one's inner richness. There is 
ommunion. And a sense of the rightness of what is happeninc 


Throughout history, gods and goddesses of immediate 
pleasure love' have tried to reign over humanity. And 
hey had to be overcome by higher religion which emphasized 
he personal, rather than the instinctual, as the organizinc 
enter of life. Even so now. 


CHARTER XX TTI 


Many people today are talking foolishly. As it 
they want an a-moral world. That there could be civili-. 
zation without inner-directed men of lively conscience 
and with a total lack of societal expectations and norm 
They seem to think they would thrive in anarchy. 


There must be core moralities, if there is tow 
a society anyone would care to live in, or if any life 
wants to take on character. There has to be conscience,, 
if anyone is to respond to an appeal for justice. 


But what would you propose? The following is a 
beginning effort to identify some components of a con- 
temporary vital conscience. 


Experiencing ourselves as conscience is a parade 
Conscience is a governance system, before which we brim 
Our actions and purposes and what has been done to us, 
reflect upon them and judge them, and bring our actionss 
and our world more in accordance with what we think is 
desirable. 


But without fulness of vigorous content, Conscii 
is merely a faint bleat. The following is an attempt tas 
point to that necessary content, so that we can vitally, 
experience ourselves as conscience. That we do live outt 
of core moralities. 


ANE LE CONSE TENCE 


What _is the minimal core of morality absolutely 
necessary for personal life and productive civilization} 


Morality is not commands and laws added on to 
life, but an actualizing of what man was meant to be. Hi 
existence as human being. Morality is also the path alon 
which mankind can advance. 


Man has never been so bombarded with alternative 
styles of life. The clash is world-wide, and can result. 
in making all of us more honest and decisive. 


The sensitive adolescent feels that all kine of 


voices - parents, teachers, books, entertainment celebri 
public opinion engineers - are attempting every hour oj 
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the day to gain entrance into his consciousness and se- 
duce him to their style of life. His peer group in school 
and community often becomes a somewhat to-be-feared place 
where clusters of adolescents of various levels of mo- 
rality put pressure upon all who are devoted to quality 
in life. It seems that everyone is trumpeting 'the new 
morality’ - but on the basis that whatever is labelled 
'new' is right, and woes upon the old-fashioned. But 
which way is life? 


Moral judgments are today without adequate re- 
sources of theory, and sense of direction. We have not 
done very much thinking about morality for sometime - 
except to moan about its decline. And we have done more 
dispersing and disintegrating than focusing a core. 


Adolescents need to be able to hold their own in 
talking over ‘why or why not' with their peers. Parents 
are often unable to present much evidence or thinking 
which would support the morality they try to require of 
adolescents. So often they end up by throwing up their 
hands or acting as rigid authoritarians. Both adolescents 
and parents need to be able to state their positions in 


ways intellectually and imaginatively exciting. 


Let's strengthen the resources of young people 
making the good try. Develop core moralities in some 
adult guarantors for youth. Why not consideration in high 
school and college of the heart of the humanities - life 
philosophy? Rather than, as at present - doing it without 


benefit of ethical or religious disciplines but by exegeting | 


the most irresponsible writings of alienated and dis- 
integrated contemporary authors? What is needed is a 
Sound consideration of the nature of personal existence, 
the ends for which man lives, the meanings which the best 
men of all times and places have wrested out of life. 


Here is a beginning contribution to "What is the 
minimal core of morality absolutely necessary for per- 
Sonal life and productive civilization?" 


For each morality we need to ask, “What experiences, 
events, persons, does this connect with? Do | agree with 
this definition of it? What fresh possibility does it 
offer?" 


THE CORE MORALITY OF AUTHENTICITY 
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"Authentic or phoney" is the basis on which our 
better young people divide adults into sheep and goats. 
And they hope for themselves to be a truth. 
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Students have a violent distaste for the profes—a 
Sor or student who pretends to be and believe what he is 
not. High school students detest people who are always 
"putting on an act' - particularly as they so often Find 
themselves caught in such actions. The appeal of the 
literary beatniks to college students is their cry ‘dis 
engage yourself from the phoniness of adult society and 
conforming youth culture. Stay away from it as from the 
plague.’ In a seminary recently, leading students ‘came 
secretly by night' to congratulate a fellow student who 
had spoken to an ordaining committee on what he really 
believed instead of what he was expected to Say - at the 
cost of a year's deferment toward becoming a minister. 
In our better moments all of us feel nauseated when we 
are pressured into becoming an ‘organization man', when 
we blur ourselves into whatever seems most powerful in 
our environment, when our words and our actions go in 
different directions. In brief, when we are not real. 


If there is one basic morality on which adults 
must 'come clean’ with young people - and upon which youngt 
people wish they could build their life ~ it is the moralii 


of striving for authenticity. 


Notice that the phrase is 'striving for authenti@il 
Young people do not demand of us perfection, but only them 
we make the good try. That in some dependable measure, we 
are what we seem to be in public. That we are in movement 
in the direction of being authentic. y 

But young people today have a justifiable suspicion 
that adult society-is like the cross- eyed cat who always ~ 
had two saucers of milk before her=- one to look at, whilege 
she ate out of the other. They suspect that being an edu ll 
partly ere looking at one 'bowl' of morality while be- nM 
coming 'a fat cat' from a supply of different morality. 

The record of the, adults of the 20th century is 
not a too happy one - two unbelievable world wars, our 
present uncertainties about allowing the negro to be a 
first class citizen, our Over-powering hunger for pros- 
perity after the depression of the thirties, coupled with — 
a naive belief that life would then be fulfilled and 
adolescent problems hardly exist. It is better to admit 
the mistakes and willfull sinnings of our present adult 
generation - for our most sensitive young people know 
about them, and it is important that they know that we 
know about them. Such confession would be one beginning @ 
of our authenticity toward them. For they feel that we 
are placing upon them the chastisement for our sins. And 
that we even feel at ease that it should be that way. 


N° 
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Young people also need some form of geiger counter 
when they are around their own age group. What girl today 
can distinguish between 'a line' and a real caring and 
respect for her? It is increasingly difficult for young 
eaopie to know if their love’. for another ws. the real 
article or only the thin whine of pseudo-love on a short- 
playing platter. | 


Authenticity is more than just being open and 
psychologically honest ~ being what one seems to be, 
communicating what one really thinks and feels. It is 
even more than being a person whose word is as good as 
his bond. 


Being authentic is being the real article - Man. 
It is becoming a Truth - a personal truth; rather than 


learning about a lot of ideas that are true. It is know- 
ing what one is not, as well as what one is, and having 
ideas to back up one's convictions. 


An individual's movement towards integrity brings 
up such questions as - 


In what ways am I responsible for forming 
myself? 


What is a womanly woman? A manly man? 


What is the truth I am becoming? What do 
I mean? 


In what degree is this one life I live on 
earth an adjustment to circumstances or an 
expression of what is truth for me? 


How do I work through the dark moments of 
life? 


Working through such questions by self-examination, 
by exploring with a trusted group, by on-the-spot choosings 
at the forked roads of everyday life, we are striving for 
authenticity. 


THE MORALITY OF "BEING FOR® 
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Again and again the stark question hits us today - 
"Am I an agent of something significant - or just taking 
it on the chin from a mediocre and impersonal world?" 


We can be tenacious in the face of adversity only 
if we believe the former of these alternatives to be true. 
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Negro parents raise their children to live in a 
world where often they will be a WinNOLrity that has” up 
handle unusually difficult situations. Among other thing: 
they say to their adolescent sons and daughters = 


"This is your country, and you have to fiat 
for it. This is America, and you can't allow 
other citizens to violate what America is. 
Nor to violate human dignity." 


And that is a very wise policy. For we are per- 
sonally flabby unless our muscles are tendoned onto a 
Cause or a people - something significantly greater than 
ourselves. 


Healing for a person in distress begins with the 
discovery of commitment - some point at whdeh tie anada= 
vidual cares, feels responsible for something happening. 
And it is not unwise repression that has led SOCIeLY, | ae 
judge that commitment to a life enterprise with one 
marriage partner awakens greater depths: of |. love aanomens 
kind than episodically playing whoever is available in 
the field. The business man who is bringing off an entexrm 
prise, is the one who finds life meaningful rather than 
the 'fast—buck' fellow. 


The 'moaners and groaners' Finally become sick of} 
themselves. Man is a time-consciousness - a groping to- 
wards bringing off a future-past-present, 'now and in 
this particular here.' To be, to project something, to 
live as responsible for the life or death of something, -: 
and not merely to have information and view life from a 
balcony - is our nature. To ask "What did I do this fox 4 
(i.e. what was I trying to bring off)" rather than "What 
past or outside caused me to do this?" is the road to 
health. "To what am I true?" is the great question for 
maturing ourselves. And therefore should not be too quick: 
ly or too easily answered. 


Without a sense of vocation - of being called to. 
do well some needed project in a particular time and place 
and with particular people - suffering is deadening and 
existence alien. 


The morality of commitment is the structure of 
life - even though it makes life tough .4at. tines. [tens 
ables and accompanies the morality of authenticity. 


Inevitably life puts us to facing - 


"What authority do I recognize other than 
'I want'? lhe 
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Whom do 1 serve other than myself? 


Where are my roots? What future am 1 
helping bring off ? 


What am I for in this present situation? 
To what dare I be true?" 


That these are nonsense questions to many people 
is a measure of our sickness as a civilization. 


But what unspoiled adolescent wants to be just 


taking it on the chin from a mediocre and brutal world? 
Or wants to be forever unattached? Or forever a playboy? 


"LIVING WITH' AS A CORE MORALITY 


The whole world is here, given to us. But we 
build our own little world. We build co-personal worlds, 
ieee worlds of which other people are a part. 


Insofar as these other people have helped to cre- 
ate this world, they are present as persons rather than 
as things. Together we have structured a world of action, 
thought, feeling within which we collaborate. They are 
struggling wills that have to be understood and taken 
account of as agents, not just as objects to be diagnosed 
and judged. We live with, rather than alongside them (as 
we do with objects useful to us). 


In a commercialized civilization, we tend to 
treat persons as faceless zombies doing something useful 
for us, or as powers to whom we must sell ourselves and 
our product. Yet there is a terrible hunger within us to 
be received as person. ‘Living with' is both most vio- 
lated and most desired by contemporary man. 


Establishing co-personal worlds is much more than 
just having pleasant human relations. It is designing and 
creating a somewhat endurable constellation of persons. 

And within this constellation working, thinking, giving 

play to imagination, establishing common experiences and 
common fate. It is: joint building of a little cavilization'= 
not just being amiable to all and sundry. 


We can collaborate only with persons whom we 


understand, whose thoughts and feelings and intentions 
we have entered into. 


165 


No ‘with' world can be designed or sustained 
without communication. Or more specifically without com-- 
munication that can be trusted. Much of public morality 
Consists in letting others meet what we really think an@ 
feel, rather than in passing by or lying to each other. 
Much of morality is honest communication. And healing of: 
its COrruptions « 


A co-personal world - as contrasted with merely 
having pleasant times together - requires creative fi- 
delity to those in that world. 


The delinquent gang is often clearer on this poin 
of basic morality than the school club or church youth 
group. With them, if a person is not willing to suffex. a 
the blood for the brethren and the purposes of the cgrouce 
he is a coward, and fit only for the outer darkness. The 
weakness in the fidelity of the usual gangeis: that itis 
not creative fidelity; but rather freezes its members at 
a level of premature and spurious adulthood. 


Creative fidelity is a good definition of parent— 
hood. To be a parent means to be a faithful friend of the 
Growing which a son or daughter must do = come hell or 
high water. And knowing that this is not merely biologicae 
growth. 


Which brings us to a most serious question. Are 
today's parents of adolescents increasingly deficient in 
parenthood as creative fidelity? A friend of mine who 
makes a great number of talks before parent groups and 
Service clubs, reports that he is shocked at the hostilig 
(even viciousness) that parents and the adult community 
express toward adolescents. In their discussions, adults 
intimate that adolescents are dirt, wild; that they need 
to be put in their place and handled rough. Consciously 
faced with such a report, they would probably deny the 
attitude, yet it is the turbulent stream out of which 
many speak. Baffled, frustrated, eroded, feeling that 
their sons and daughters are too forcibly and prematurely 
weaning them as parents, today's adults are often not 
very good sources of the creative fidelity which full 
parenthood is. And this deficiency is inopportune for the 
adolescent. 


JUSTICE AS A CORE MORALITY 


"Where will I stand and fight for others? How do 
I overcome the evil I meet? In what ways do I support a 
system of justice?" 
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Justice - on the inside of us - is our willingness 
to become involved when some other person's right to life 
and growth is being violated. To fight only when our own 


existence is constricted or threatened is not yet a mature © 


morality. 


Back of this willingness to stand with others 
against the oppressor is a feeling 'we are all in thas 
together; we are members one of another.' And when funda- 
mental rights are denied to any person, by just so much 
are the structures of human dignity and inclusiveness 
weakened for all of us. 


Justice - objectively - is these structures of 
human dignity and inclusiveness. Justice is laws - and 
power to enforce them - that apply to everyone. It is 


democratic institutions rather than governance by personal 
whim, brute power, or a power elite. Justice is the rules 
of the game which we mutually enforce; the recognition 
that an opponent has a right to be heard. 


Justice is not just fighting against injustice. It 
is also institutions and customs which positively invite 
and nurture the human potential of its members. For today, 
justice includes the opportunity to, know, to grow and to 
develop one's potential. | 


Justice is not. an individual issue; it is a com-= 
munal matter. It is a larger co-personal world than our 
world of intimate acquaintance. Not all things can be 
solved on a face-to-face-individual basis. A community 
ought to have the power to defend its children and youth 
against pornographic literature, sadistic and sex-obsessed 
movies and television. For if the local community is ren- 
dered powerless - or its fight for its children and youth 
becomes too involved and never decisive - the community's 
sense of itself and sense of being responsible, dis- 
integrates. And then we have the license of the fast-buck 
boys who want to use youth for exploitive purposes. 


There is no better tradition in Western civili- 
zation on which we might universally unite than the pro- 
phetic tradition with its cry - 


"Let justice roll down as waters 
And righteousness as a mighty stream." 


For decades we have depended upon sports to in- 
culcate in adolescents a sense of fair play and treating 
an opponent with respect. It is no longer clear that this 
is what comes out of present day athletics in high schools 
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and colleges. The present pressure upon coaches to win, 
or lose their jobs, the guffaws of worldly wise skepticii 
among athletes when fair play and Sportsmanship are men=- 
tioned in connection with Sports, the violent agression 
by spectators at and after games buttress the recent ra-- 
dical conclusion that we will have to search for some 
other institution in which justice can be learned by par. 
ticipation. In America that is the Civil Rights struggle}, 


THE MORALITY OF TRYING TO BE INTELLIGENT 
ENTE LLL GENT 


Who offers young people an invitation to think 
and to create thoughts which are theirs? Invites them to 
join in creating the fresh ideas which will stir their 
generation's making of history? 


Life continues to have excitement and power only. 
to those who have ideas. To those who have come to enjoy 
the stirring of the mind. For whom to enter. into the 
great experiences and meanings of life gained by the foree 
fathers is not an assignment, but a self-sustained pro- 
ject. And just because it greatens their humanity, not 
because it will get them a higher salary. 


To know some one thing in depth is part of the 
morality of being intelligent. And adds to our integrityer 
By gaining a sense of competency, we can respect ourselve: 
We better know who we are when we can identify ourselves 
with some field of knowledge and expertness. 


Who can live whole-heartedly without some sense 
of what is real and some fairly precise ideas of what the: 
real is? 


Moral intelligence is a most Significant aspect 
of being intelligent. Another name for moral intelligence: 
is Wisdom - as described in the eighth chapter of Proverbs: 
Wisdom in man, is knowing - experientially - the structure. 
by which life was, and continues to be, created. And an 
interpretation of the meaning of it all. Of "what is 
struggling to be born in this moment of history? -in-mes 
When I am actualizing what man was meant to be, what am 17? 


The morality of being intelligent means for all 
Citizens access to necessary information, habits of using 
knowledge, some tendency to think in terms of long range 
direction, some honesty in labelling matters for what 
they are rather than using morally high-sounding titles. 
The citizens of a-modern country need to be able to dis- 
tinguish between life and death in the ceaseless flow of 
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happenings. 


This kind of society may resist the photogenic 
personality, the golden voice of pseudo-destiny, the 
terrorizers. Striving to be intelligent is a minimal mo- 
rality for a society blessed and cursed with mass com- 
munications where possession of the air waves is by ad- 
vertisers and propagandists. 


| We live in a time when a new world consciousness 

is being created. We also are immersed in what has been 
called 'menticide'- the destruction of what makes a mind 
possible -- a) the murdering of words so that they no 

longer mean; b) the paralyzing of each person's personal 
identity; c) the establishing of identification with the 
brutal, the intense desire to live in solidarity with 
mankind's enemies; d) the grooving of the 'new long-playing 
‘record! which will play without any correction by apprentice 
ship to the real. 


SUMMARY 


We and world civilization need to work on finding 
a minimal core of moral existence which we are willing to 
be. 


Five core moralities are peculiarly relevant for 
young people today. And for adults. Especially those in 
intimate contact with youth. 


Striving for authenticity 
‘Being for! 

'Withness' 

Justice 

Trying to be intelligent 


These moralities are what man is when he is 
actualizing himself as person. They are potential - but 
not guaranteed. With these he can take responsibility for 
his life. He can be. 


Life is not just a struggle for more and better 
Cars and unceasing entertainment. Life is an arena for the 
achievement of moral man. 


Everywhere, everyone seeks a focus which will 


give form, purpose, order, significance to his life - and 
to the common life. From where is this focus to come? 
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What would you propose? And how do you regard tt 
five moralities proposed? What goes into the making of 
a free and significant person? 


CHAPTER XXIV 


Meditation is a good way to 'manufacture' meanin 
by which to live. A few should be saved and gone over aa 
A few are worthy of being part of a corporate worship o7 
of ceremonies such as a wedding. 


When we meditate, we try to think over and thinkk 
into what something is. Not just how it works, or how wee 
use it, but what its real nature is. What is its patterrr 
Moving dynamic? DNA? Its 'isness'. That's the first causs 
of meditation. 


The second urge is "What is its meaning? What coc 
Sequences for me?" We now come to terms with it. 


We meditate within our awareness of what God iste 
what he is doing, and the concern of ‘our lives. So theres 
is always a context to a meditation. 


In writing a meditation and using it with a groud 
we are not preaching or exhorting. We are merely lettingj 
them listen in on this searching that we are doing. Or ww 
try to be the voice of their search. 


We are after wisdom - knowledge of the mysteries: 
of life. Not pumping up the muscles of our conscience ano 
arguing ourselves into doing something. 


Here is a meditation aimed at a central process 
going on all the time - person+perception. Can we become} 
sensitive to the invisible activities which a person is?! 
So that we are really able to love others? And be good 
friends of ourself? 


ei: 


ute hs 
170 | a 


THE PERSON NEXT TO YOU 
Who is the person next to you? 


You might say a name, and describe how tall 
he is, and the color of eyes and hair. 


But none of these things are what the 
person is. A person is invisible activities. 
A. 
The person nearest to you is an inexhaustible sort 


of existence. Nine-tenths of his possibility has not yet 
been touched off. There is all kind of good that is strug- 


-gling to be born from way within that person. There are 


also worries, fears, hates that are struggling to get 
themselves expressed. At the core of every man are these 


inexhaustible energies. 


Deep within this person is a great toughness for 


‘his own integrity - a great tenacity in the face of ad- 


versity. Human nature is the most indestructible thing 
that we know. It has almost unlimited ability to take 
whatever comes - to go on surviving in the midst of un- 
believable difficulties and persecutions. A person is an 
overpowering will to survive, to arrive at destinations. 
To blossom and be - with all the spontaneity of a rose at 
seven o'clock on a June morning. 


B. 


The person sitting next to you is an urge to be- 
come manifest. To become something in particular. To 
emerge as a dependable structure from out the amorphous 
cloud of being. And then to make clear and vivid this 
pattern until he is significant life. 


He is a pain to be authentic. To experience a 
moment of truth. To have a story, and a song. 


He is-a need to be known even as he knows him- 
self and at a level deeper than words. 


The person sitting next to you is a unique world 


of experience. Within him is constantly going on a world 


premiere of experiences that no person has ever had, will 


ever have. 
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He is a cluster of memories of the past and ex-. 
pectations of the future. 


He is a whole colony of persons, people met all, 
during his life who have become inner inhabitants. Somes 
thing of these people has entered into this person for-- 
ever, so that the person Sitting next to you is reallyam 
community. In that community lives still the father and) 
the mother of this person, the boys and girls with whom. 
he played most, the people with whom he went to schools 
the persons with whom he competed; the enemies he met; 
all the live things of this world that Came and interactt 
with him. They are still deep within. 


Fach person is this world of experiences. And 
when a person drops out of the experiment of man, a whall 
universe in which many people have been gathered is lostt 


D. 


The person sitting next to you 18 a right to ches 
and decide, to run himself, to show responsibility in tha 
Situations of life. He may greaten in the act of choice., 


He has some things that he can do well, There are 
Some things that he can do better than anybody else in 
the whole world. 


He participates in history-making ... even though! 
feebly; trying to make a way for himself and his kind of’ 
people - in a world that often makes no sense at all. 
History-making is like trying to swim in a tidal wave. 


Way down, the person Sitting next to you is a 
commitment. 


It is covered by layer after layer of compromise,, 
and injured by hurts. But at some point, after admitting 
the shortness and fragility -of his. life and the-euvlt in 
this world, he Says, "Nevertheless", 


There is something his one life on earth means 
and cares for. But does he dare Speak Of 2e tu youd 
E. 
He is the kind of life that can live with you, 


rather than just alongside. He was designed to be permeabl 
rather than impervious. He is incomplete unless from time? 
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to time, he is part of a co-personal world. He hopes des- 
perately for a home. To be creative fidelity would 
actualize his nature as person. 


‘He can live not only for himself, but also for 
you. He can confront, encounter, understand you - if that 
is what you want. In turn, he is to be understood. And 
unless other people take time to understand him, he is 
thwarted from being personal. 
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The person sitting next to you is a thin darting 
line of awareness, playing peek-a-boo with the world, and 
"run-sheepie-run" with eternal sleep - and ultimately 
losing. And knowing that he will lose. So all the -time he 
is quivering sensitivity. 


G. 
The person sitting next to you is a suffering. 


He is working away at problems. He has fears. He 
Wonders how he is doing. Often he doesn't feel too good 
about how he is doing; and he finds that he can't respect 
or be a good friend of himself. When-he feels that way 
about himself, he has a hard time loving others. When he 
doesn't feel good about himself and finds it hard to love 
others, he suffers. 


He also suffers when two desires try to lead him 
in different directions. They clash against each other. 
He is indecision, he is disorganized. And in indecision 
and disorganization he is so close to chaos that pain 
becomes intense. For it is only when energy is in motion 
and in pattern that we are really happy. 


The person sitting next to you is suffering part- 
ly because he keeps repeating patterns of solving prob- 
lems and of relating himself to other people that never 
worked too well. But he learned them in a situation where 
he was very tense and somewhat fearful. Because of that 
he over-learned them; they tend to be the only ways which 
he can use. And so he goes on trying to solve his personal 
problems by using ways of feeling and attacking problems 
that don't work well, but were the means that he found 
when he was in a state of desperate need. 
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H. 


He creates symbol worlds. He is a will-to-meaniif} 
Architect of a life-world. He is constantly translating) 
the actual world and its events into symbols within his; 
mind and feelings. He manufactures these on into meanings 


He can become fully personal only within some community || 
of meanings. 


He is a Word punctuating the agitated noise of 
mankind. He listens for an answering cry in the smog cf | 
time. Sometimes he is a Presence. Available Spirit. Angee 
who can understand why sometimes we are api satan some-=. 
times we are non-Spirit? 


H 
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He can never be fully understood, he is more thea 
any description or explanation - or your perception of 


him. He can never be fully controlled ~ nor should be. HH 
is Mystery. | 


The person sitting next to you is a Sacredness 24 
which you cannot violate with ENDURA DEYs 2 


J. 


In the vast darkness of the non-personal world, 
each of us is but a faint flow, 


and warmth. 


| 
f 
hoping desperately to find light | 
| 

In the vastness of vibrant space which is soleil 
beyond galaxy of continuous creation, we are an alive- | 
ness that savors its own existence, 


and often finds it repellent. 


Born of micro-patterned energy, we seek to be a 
link in the evolution of some stream of life, 


but suspect that we will be Forgotten 
by the third generation. 


Kin of the shrub and of the animal, alive only byy 
the grace of our immersion in an ocean of air that so fara 
is life-giving, we aspire to cover the earth with a net=- | 
work of thinking man's reverence for Late, 
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yet perhaps it will be of sick destruction. 


Let us appear to each other before we are ended.’ 


CHAPTER XXV 


We have used different methods of getting inside 
the paradigms of civilized man, and appropriating what 
seemed to be the live options. We have talked together in 
two's, in small groups, read or listened to their original 
documents, tried to write out the meanings of an experience, 
brought up from the depths of our experience (e.g. lone- 
liness) how we experience it. 


Here is a way of using a whole battery of method, 
‘beginning with a diving into the depth of a particular 
Bible paradigm. Encounter and Depth are what we are after. 
Each session requires a consecutive period of time - 
certainly an hour and a half; maybe a weekend retreat, 
or a series of six-eight evenings. 


ENCOUNTER AND DEPTH 


via 
BIBLE PARADIGMS 


Every citizen should have access to the original 
documents of his civilization, and be able to interpret 
what they mean in life as lived now. 


Even more so the Christian. 


In the Bible certain fundamental experiences 
which constitute man are recorded. We should concentrate 
on these elementals. 


Here is a distinctive method which may be called 
depth and encounter study. It is not easy. It asks that 
you use your mind, that you care about the one life you 
have on earth, that you want to investigate the live 
options. And that you are interested in building up a 
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community of interpretation which will correct and invil 


rate you. 


Encounter study of the Bible is more than uncawy) 
ing original meaning of the words cof the text. It is mem 
than information about the Bible. 


You take an active attitude toward the Bible, tt 
ward your own experiences, toward "the nearest thou Jag 


If we are to take part in creating civilization) 
in; our, place -and time, we must know from each other "whad 
Stirring within you ? where will you stand 7" Qne goad. 
way is to dive together into the depths ofthe Bible, 
Compare together what we find there and what it means. 4f 
the same time we will be escaping the limitations of Oull| 
Own experience and ideas. We will be discovering what hae 
Made the enterprise which has made US. 

Such encounter and depth via Bible study is ther 
fore an important part of any ministry of meanings. 


What is proposed here is not the usual discussicd 
or lecture-sermon by some "expert" on the Bible tellingam 
us what it says, while our part is but to feebly questico 
and invent application. The following directions are nott 
the only way to study the Bible. But the method should 7m 
be blurred or confused with other methods. For it has asim 
particular point. It is one way of enabling us to dig ann 
Sweat - intellectually and existentially. 


This kind of encounter-depth study begins with 
individual work on his Own by each person. The next phass| 
is receiving and nurturing each person's product, in 
groups of from two to six members. Developing the centras 
issues in a total group assembly is the third phase. 


Three depths are Finally interacting - the depth)| 
of our own personal experiences, the depth of the other 
persons present, the depth of the Bible. If any of these?) 
are left out - or are imperfectly present - the method 
is crippled. 
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I. INDIVIDUAL WORK 


First each person writes out his own "translation" 
of the verse selected for study. 


The rule is "do not use any of the words presently 
in the passage." (Note particularly that this means trans-— 
lating words like "God" "Christ" "love" "saved" BUC. jee 
Such a complete translation is often difficult to do - 
but rewarding. A person really understands a passage only 
when he can put it into his own words. If all he can do 
is merely parrot, then he. has not understood it as a human 
being must. 


Positively, the direction for translating is "put 
the verse into the language which people now use to feel, 
think, decide with. Take time to express it well. Say it 
to a mind-in-action in today's worid." 


The "translation" should be about the same length 


as the original. Don't put in your thoughts; say directly 
and with force what you think the verse says. 


So we begin with direct, unencumbered encounter 
with the Bible. Each person - without help from anyone, 
even a Commentary - himself discovers what the Bible 
verse presently awakens in him. Until this happens in a 
person, he does not have a train of thought running from 
where he lives - no matter how eloquent an interpreter is 
present. He has only disconnected empty freight cars, with 
the engine running off alone to stations in "nNever-me- 


fend”. 


The second step in each person's working on his 
own is to let his translation encounter his own experiences 
and his own depth. And awaken his imagination. 


For the great words of our faith have power fax 
us only as they are filled with our particular experiences. 
Meaning is born only as the experience in the Bible mates 
with our own vivid experiences. So we ask - 


Where do I see this working in life ? 
What new possibility is here ? 

What would I be concerned about ? 
What person or situation would I see 
differently than I do now ? 


Impregnate personal experiences with fundamental 
thought! 
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II DEPTH ENCOUNTER WITH OTHER PERSONS 


If other members of the group plunge in with 
CURLS iscthe way 1° translated 1+". the! more: voead people 
will tend to dominate, the depths of each person may nem) 
ver be revealed, and the members of the Group wall? noe | 
tearm: the difficult art ot Creatively listening to anothod 
person. Most pernicious is any judgement comment about 
the translation's goodness or wrongness. 


We are after development, not debate, to help 
each one of us become clearer in his Grasp “of Chrestiag 
a ag a 


After this receiving and- nurturing of each per- 
son's aliveness has been done around the circle, engage 
in the more usual type of discussion - Crying” Ter Gen 
census on what the major thrust of the passage is, what | 
1S Ene lanvetian basis here, Bring in experiences - with-4 
out these the discussion is abstract and irresponsible ; 
not transforming. Test whatever fresh insight emerges by 
seeing what it would do to situations of our common life 
and our unique inwardnesses. 


Then come back to a forum of everyone. A few of 
the striking translations may be read. But primarily thiss 
is a group struggle with whatever elemental question-or ia 
“possibility for us now" is most worthy of attention. 


Someone should be present in the forum who has 
made special study of the Bible passage as understood by 
scholars in. the Biblical field ='so that the depth of 
original meanings of words, and of the situation in whic 
it was written, is available as it helps the group to do 
good thinking. The leader should also know and have availl| 
able some contemporary writings that are struggling with 
the same problem. 


But keep clear that the Forum is not just an ex- 


cuse for someone to give a lecture on the Bible passage, | 
or to correct and stop everyone's thought. The responsibii] 
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to come to terms with this elemental of the Christian 
life must be left with each person. And the group search 
must not be destroyed. 


This kind of depth and encounter takes at least 
an hour and a half. If it is hurried or steps omitted, 
the whole effort suffers. A general guide on time is - 


15 minutes for individual writing of own 
translation and reflecting on ex- 
periences. 

45 minutes for receiving and nurturing 

30 minutes for the forum. 


III. OTHER SESSIONS. FASHIONING THE MEANING INTO 
SIGNIFICANT FORM 

If a depth and encounter enterprise is really un- 
der way (instead of doing this method once as a sort of 
stunt) then further development follows the “first 
session. 


Six to ten pages of a written report by some 
contemporary who is living and thinking in an originative 
way may be read by the whole group, and a forum held on 
what he contributes. The passage selected must deal with 
experience and thought related to that lifted up in the 
Hible. 


Some one person - or a committee - could then put 
together a working paper for the group on this elemental 
as a basis for life. It would define what the elemental 
is, and what vitalization of our common Life. it of fers: 
This statement might first come in the form of a sermon, 
with an accompanying originally-created litany, meditation, 
poetic prose. But finally should be a document - to be 
considered as a working basis for life here and now. 


Ultimately - if the range of Bible selection (as 
suggested later) is used, an exciting pattern for contem- 
porary living could be organized from such working papers. 


IV ENCOUNTER AND DEPTH AS DISTINCTIVE METHOD 
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What makes this "encounter" study of the Bible ? 


To "encounter" is to meet another person in such 
a way as to discover where both of you stand. 


Li? 


In terms of "encounter", the primary purposes of} 
this method of Bible Study are -- 


1. To meet the Holy Spirit as he communicates 
to us through the words of the Bible. 


¢. to encounter ourselves - to become present 
to ourselves as we are and are meant to be, 


J. to-meset - in honesty and freedom - the depths 
of the other persons in our group. And to do 
SO in such a way as to cause each of us to 
grow. 


As with all human events, "encounter" does not 
always happen right away. But over a period of time it 
does. And these moments become @ part of the treasures off} 
our lives. | 


What makes it "Depth" study? 


It is depth study, first of all, to the degree | 
that it helps a person put into words the Vague stirrings: | 
er his sparse that normally do not have a chance to Occupy) 
the center of his attention. Until a person thinks and | 
talks these stirrings into some kind of Symbols (words, 
described experiences, images of himself in the world), 
he does not possess them. He is not present to his own 
experiencing. And until these Symbolized stirrings of the 
Spirit are at the center of his attention, their Signifi- 
cance Never Seeps thraugh all his life. In thinking and 
talking with a friendly, receiving group a person may 
possess his deeper experiences and awakenings. 


secondly, it is depth study to the degree that 
@ ministry of relationship is going on at the same time 
that the study is going on. Deep calls unto deep. Some 
depths of human existence are experienced only in the 
"I. - Thou" mode of meeting. Whenever a person comes out 
with an experience or personal hepe that «1s meaningful 
to.him, and his offering is received with understanding 
but not treated with softness, he is in presence of the 
POUL ss 


Thardly,) 2t 48° depth Study to the degree that we 
go down through the levels of penetration into the Bible. 


At the most obvious level, there are the words of 
the translation which we read. Underlying these words are 
certain tremendous experiences and visions. But under- 
lying these is the person speaking in this verse of the 
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Bible. Something of the man (for example Paul or Moses) 
shines through to us and we unexpectedly encounter him. | 
And finally the words, experiences, visions, and persons 
in the Bible sometimes become transparent, revealing the 
God who is the Depth of depth. 


Thatoour study may enter amnto these. “levels © ot 
depths we search -- 


the words of the passage. 


the experiences and visions ef the world 
underlying the words. 


the person who wrote the passage. 


the Ged (Holy Spirit), speaking to usin 
the midst of our struggle and commitment. 


PeoeLEc ING, VHE BIBLE PASSAGES 


What kind of Bible verses lend themselves to this kind 
of study? 


2A verse which has rich living content. Which 
allows us to concentrate in some depth on just 
one elemental of Christian existence. 


-~ A verse which is peculiarly relevant to the 
moment of history we have to handle, and the 
tensioned lives that we lead. 


2 A werse which offers “possibility for me,” 
that come to us like a breath of fresh air. 


Some that have met these criteria include - 


Matt: 9:36 Compassion is a fundamental of Christian 
love. How easy At as, for us to live eliena= 
ted from the multitudes! 


Gol. 3219 How badly we all need the fulness necessary 
46 digest tensions, contlict,;, evil - and 
as “one body." 


foe. 6132.6 We know the truth to the degree we par- 
ticipate in it. Information alone never 
Saves anyone. 


Eph. 4:15-16 Hiddenness, pretense, duplicity - horrible 
sickness: 


pum. Lis29 The prophetic existence. What is God offer- 
ing to us in this our moment of history? 
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Prov. 9 Wisdom at decision points: crossroads. 


I Pet. 3:13-17 Decide to be for other men and God. Let 
your attention stay on this. 


Ps. 139:23-24 The hunger to be authentic. 


Eph. 222o9e21 What roots, what corporateness, what 
community of interpretation 7? 


VI ILLUSTRATIONS OF OTHER'S wORK 


Translating 


"And let the peace of Christ rule in your hearts, 
to which indeed you were called in one body." 
| (Cod. 9515) 


Participate in the creating and redeeming which 
God is bringing off at some risky spot. Then you 
will know what is real. And come into existence 
aS a team. | 


"Have no fear of them, nor be troubled, -but in 
your hearts reverence Christ the Lord." 
(I Peter 3:14) 


90 don't be a coward or jumpy, but keep your 
attention on Him, who shakes us up till we 
decide to be for other men and for God. 


"For it is better to suffer for doing right, 
if that should be God's ‘will, than for doing wrong." 
(I Peter 3.47) 


Prefer to live with anxiety because you are 
risking for something significant, rather 

than to have anxieties because you have become 
a nothingness - and violated others. 


Thoughts Aroused in me by Jos. 24: 24-15 


A) If I took this Bible passage seriously 


How would I feel about life ? 


That it can have a certain grandeur and 
strength. 


182 


What would I see as the story of my life ? 
To march together with truth. 


As my proper mode-of—being-in-the-world ¥; 
Creative fidelity. 


How would I tune into existence ? 


By decision and truth. 
B) What more would this view mean ? 


Human life is not a quest. (ceaseless searching like 

a hungry inch worm), but a pilgrimage. Finally one 
goes toward some horizon; and then meaning becomes 
possible. Finally one ceases trying to be everything, 
and risks becoming something in particular; ceases the 
pleasure magic of childhood, and starts the maturity 
journey. 


A troth is a choice from which all other choices flow. 
Like marriage vows between people of integrity. 


Creative fidelity is not just a dogged hanging on, but. 
imaginative commitment to the growth of the other and 
of the common enterprise. Its prototype is God "ot 
whose faithfulness there is no end." 

"To what can I be true ?" is the crucial question all 
over the world. The rot of many institutions and per- 
sons is "concealed indecisiveness." 


EXTENDED PARAPHRASE 
In language needed to communicate 
to a particular boy in the inner city. 


The following "translation" of Ephesians 4;:14-15 
was written by a person who had worked for a summer in a 
disintegrating area of a large city. It was aimed at a 
particular teen-age boy. While it does not say all that 
the Bible passage does, it is in the language and experience 
world of the boy and speaks to him where he is. The trans- 
Jation is an-illustration of forceful and direct communi- 
cation. However, it is an extended paraphrase rather than 
a translation. The scripture passage was -- 


That we may be no longer children, tossed to and 


fro and carried about with every wind of doctrine, 
by the sleight of men, in craftiness, after the 
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wiles of error; but Speaking truth in love, may 
he grow up in all things into him, who is the 
head, even Christ. 

(Eph .:4 2 age) 


"It ain't easy to be a man in this world. There's; 
8 


a lot of mean folks in it; folks who will do you in af 
they have a chance. There are others who won't give you 
a chance; they'll grind your face in the dirt. They 
don't want no part of you. 


"And there are friends who can get you off the 
beat. Sports,noise, and glamour can sweet-talk you away 
from getting the good education you need to be yourself 
in this world. You can get so wound up in being a big- 
shot with flashy cars and clothes that you will never 
amount to anything. 


"You've got to have confidence in your Own guts - 
but you need more than that, or else you'll not have the 
stuff when the chips are down. You can only say no to 
temptation when you know who you want to be, and what you 
believe to be really important. 


“Otherwise, you've got no defense but a big mouth 
and a hot head. And you'll lose out, for each of these 


temptations eats away at your deepest strength. You can't | 


laugh at any of them, ‘cause they can destroy you. 
"It's only you that can decide what's important 


to you, and how you should act. So you've got to keep 
hold of what you really trust, so you'll make it." 
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PART V - Celebration 


Celebration is the religious mode of being-in-the- 
world. Fundamental Christian style. 


It is also the climax of all nurture of meaning. 
We need many celebrations of youth's life and of Christians 
being Christian. No program is offered here. Construct 
your own with the aid of the following 'image and feeling’ 
interpretation of celebration. 


CHAPTER XXVI 


CELEBRATION 


I. 


CELEBRATION IS A MILLION CANDLES LIT 
WITH REVERENCE AND JOY. 


God is exuberance; like a colt galloping in spring 
pasture. Are we then to plod along, unfilled by the 
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galloping intensity at the heart of things ? Grope likes 
blind men along a wall, when actually tremendous and 
fascinating mystery is reality ? when the Opportunity oo) 
life is to glorify God and enjoy him forever ? 


"When the morning stars Sang together 
And all the sons of God shouted for Raye" 


e e ° q 
But celebration is not naive 'hurrah'. Nor can ( 


Spectators celebrate. The balcony-sitters can only 
explode emotions and opinion. Celebration comes from | 
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knowing the pain and the agony, but also the 'neverthelu 


CELEBRATION IS A CRASH OF CYMBALS AND A 
TORRENT OF TRUMPET POURING THROUGH CRACKS IN 
THE DRUM ROLL OF DEATH AND DESTRUCTION. AND 


FROM TIME TO TIME, OVERCOMING IT. 


The rotted past and the disappearing present shea 
not have dominion! | 
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CELEBRATION IS THE YEAST OF THE HOLY IMAGINATIONY 


TRANSFORMING EVENTS INTO THE DAILY BREAD OF aa 


SOUL AND THE FEAST OF THE KINGDOM oF GOD WHICH 
IS DAILY IN OUR MIDST. : 
Intensity of amazement, shudder, ecstasy is awaeae 
kened and the lived moment becomes more than it began. 
A person's ‘lived! lafe steps up as a presence; confronts 


him and testifies. The Kingdom of God becomes present to? 
US, and we must say 'yes' or 'no'. He realizes. | 


CELEBRATION IS THE JOURNEY OF THE STARS»: SEER 
BY A TELESCOPE; THE BEATING OF HEART MUSCLE, 


SEEN BY AN ELECTRONIC MICROSCOPE. 
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We see better than we ordinarily do what's really 
working. We may glimpse the possibility God is offering 
in the moment. We put things together into a journey. 


CELEBRATION IS SENSING THE INCOGNITO LITURGY 


WITHIN THE NEWS EVENTS OF THE WHOLE WORLD OF 


THAT DAY. 


bid. 


CELEBRATION IS OFFERING THE CREATION AND AGONY 


IN THIS DAY TO A CREATING GOD. 


We rise beyond myth to the pure majesty 
of the real, and we offer on the altar 
of the whole world, the toil and sorrow 
of this day. 


Receive, our Lord, this one whole victim, 
which creation, drawn by your power, offers 
up to you in each new dawn. 


Our toil - the bread - is no more than 
fragmented crumbs. And our sorrow — the 
cup - also is but a moment in eternity. 


But in the heart of this unformed mankind, 
you have planted an irresistible and 
sanctifying urge which makes each one of 
us, from the godless man to the man of 
faith, ery out, “Lord, make us to be one!" 


(Adapted from Teilhard de Chardin) 


So the day attains meaning, is transformed into 
new possibility, takes its place in some sequence of 


God takes into himself all the good and evil as 
it happens in the world, receives it, brings it into con- 
tact with his energies, and offers back to man some new 


possibility. 


Let 


IV. 


CELEBRATING IS RE-LIVING AND RE-TASTING 
MEMORABLE EXPERIENCES WHERE THE MEANING 
OF LIFE BREAKS THROUGH. AND WE SA Se 


THESE PARADIGMS "REMAIN WITH ME. BESME! 


We re-experience a lived moment in fuller taste 
of its nuances. Re-feel it as one's own. Draw power From 
its depth and let it flow. 


We recognize, clarify, make more intense, express 
powerfully the enduring paradigms of life - love and : 
Care; dying-rising; breaking out of ghetto and breaking | 
with evil, justice demand, being a truth, communication,.. 
Bave into. them, let go and let them happen in our lives,, 
risk pouring out our life in these modes of vitality, 
make them the developmental organizers of our Latex 


And we Offer the depth we have sensed in life tam 
fellow man. We ‘art! it into “beauta ful desigm (deed, wore( 
Painting, sculpture). Form it into the-culture of a com=- 
munity. 


CELEBRATION IS THE SUDDEN RUSH OF MEANING 


THAT HAPPENS. WHEN THINGS COME TOGETHER: 


When jumble and chaos fall into pattern. And .we 
shout "Eureka ! Alleluia !" When we finally can vividly 
visualize ourselves in Situation, and we shout "Amen!" 


When the past and future is connected with the 
present. And new possibility is born here and now. 


When a story for our one life On earth, and of myy 
particular life falls into shape, and we start busily 
writing the script of the drama, with recognizable plot, 
Chief characters, peaks and testings, moments of truth. 
And the melody line begins to sing. 


So celebration lifts Up past events, treasures” 


present relatedness, creates potential and fresh possi- 
DDL ys 
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A person's integrity with his time appears. And 
so he can be a human dignity. His odyssey, significant, 
honorable, august. 


NEW TIME INVADING OUR CONSCIOUSNESS 

So that we now live not merely in Present Time, 
or Old Time, but in New Time. Within the future-past- 
present of the coming age. Toward the horizon whose vision 
enables us to endure the 'not-yet' of ambiguous life - 
the only life granted to man in the actual world. 


The world, for us, has begun its metamorphosis 
from its primitive period of history. 


V. 


CELEBRATION IS A CERTAIN WAY OF SINGING 


"QO SACRED HEAD NOW WOUNDED." 


How does one sing a hymn ? With recognition and 
realization. And so do we enter into all other expressions 
of man's enspirited existence. Celebration is receiving. 
Entering. Participating. 


Celebration involves exposing self to the depth 
of other people - the nearest Thou and the persons of all 
times who have lived life with exceptional intensity and 
integrity. Understanding, receiving, interaorazing, che 
encounter they had with life and the meaning they made of 
it, until something of them takes up its residence in us. 
And we are in communion. We are I-Thou. One Freedom 
evoked by other Freedom. Personal agents in relationship, 
members one of another, a society, the "peace of Christ ... 
to which we are called in one body." 


VI. 


CELEBRATION IS A PEOPLE SETTING OUT THROUGH 
TIME TOWARD A DESTINY, WITH THEIR TREASURES 


OF MEMORIES AND MEANINGS. 
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A people of God is in processional into the wort} 
There is a Song to be sung, a journey to be made, a tere 
tory to be colonized. And "our sufferings have wrapped | 
all in a single fate." 


Celebration is communal. It is an act of a Peop) 


A people receives news concerning victories, dea 
feats, crisis points; Te-possesses, re-centers, cel ce 
its originating events. Consciously enters into its j 
history-making and continues it "the next time around tht 
mountain." Re-asserts in Significant symbol their deeper: 
feelings and their troth to what they are true; rehearsid 
their distinctive transactions with the world. 4 


“We covenant with the Lord, and with one 
another, and do bind ourselves to walk 
together in all His ways, known or to be 
made known, whatever it should cost ue. 


For the individual, such celebration is Finding | 


family. Tt«as home-coming. Sabbath Rest ~ when all thingg 
return to their true places. He is no longer disinherites 


He awakens out of the boredom and Stupor and 


mediocrity, because of some momentous onrush — of which 
He is part. 


H 


xe ¥ * HHH He H 


WHAT IS CELEBRATION? | 

Celebration is entering into the Creating and | 

Redeeming which is now making mankind. And participating |_ 
in such transactions with a certain amount of reckless 

abandon. | 

eh 

Celebration is the religious way of life. A mode | 


of being-in-the-world; pervaded and held together by an © 
ocean of feeling which reports tremendous and fascinatings 
{ 


mystery. We know that we are dealing with The Holy. We 
are hilariously tuned in to God and fellow man. 


190 


ied. arte iG 


This bulletin is a publication of the Youth Depart- 
ments of the World Coucil of Churches and the World Coun- 
cil of Christian Education, edited by their staff, to 
stimulate and register the participation of the younger 
churchmen in all aspects of the mission and life of the 
ehurch. 


It is not a magazine for youth workers only (al- 
though they should read it) but it wants to cater for all 
younger churchmen (lay and clerical) who are committed to 
the ecumenical movement. RISK wants to speak in the ecu- 
menical discussion from the perspective of that age group 
in the churches which has little chance to speak publicly. 


As an ecumenical publication, it is committed to 
the renewal of the Church, and is selective and critical. 


Editorial Staff :; Willibert Gorzewski 
Lucy Griffaths 
Albert van den Heuvel es 
Bethuel Kiplagat 
Donald Newby (WCCE) 
William Nottingham 
Hiroshi Shinmi 


RISK Vol.I,;No. 1: "The Gospel for Atheists", a trans- 
lation of Professor J.L. Hromadka's 
book about the Marxist/Christian 
dialogue. 


Vol.1,No. 2: "The Ordained Ministry", an ecumenical 
symposium by younger churchmen for and 
against the possibilities of the or- 
dained ministry today, in response to 
a statement from the Faith and Order 
Department of the World Councii of 
Churches. 


Yearly 4 issues of about 80 pages each. 


Yearly subscription: Swiss Fr./DM 8.--; sh. 13/6; US6- 2.50. 
Price per single copy:Swiss Fr./DM 2.50; sh. A/=+ USE O.d6. 
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RISK will continue on the editorial line of thes 
Youth Bulletin, of which the Following numbers are still 
available ; 


YOUTH No. 2: Ecumenical Youth Assembly in Eurce 
Lausanne 1960, 91 pp.,0ctober 1966 
Full report including addresses tt 
the three themes. 


YOUTH “NOs 3S Living Ethics, 82 pp., March 19622 
(Very limited stock available.) 


YOUTH No. 6: Many Churches, One Table, One Chuw 
104 pp., December 1962. Issue deaa 
ling with the problem of inter- 
communion. 


YOUTH Wo. 73 \Wanes Wine-skins, Wine and Wine-=s;3 
316, pp.,-Uctober 19637 ‘The youth 
worker participating in the indi-- 
genization of the Church. 


YOUTH. No. . 8: Visible Proclamation, The Church ; 
Drama, 68 pp., December 1963. Teme 
essays about the inter-relations { 
tween Church and drama in differen 
countries. 


YOUTH Ne. 9: Ecumenical Handbook, 82 pp., Judy 
A series of articles for persons i: 
terested in starting ecumenical we 
(Limited stock only) 


YOUTH No. 10% Youth, Complex Society, Structures 
of a Missionary Church, 046 pow 
November 1964. Reports on the Autur 
Consultation of the Youth Departmet 
1964, dealing with the Missionary 
structure of the Longregation. 


Price per copy: Swiss fr/DM 1.50; sh. e/ Gs. USA Baste 
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